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rwgu gauVI mhlw 9 ]

swDo iehu mnu gihE n jweI ]
cMcl iqRsnw sMig bsqu hY Xw qy iQru n rhweI]1]
kTn kroD Gt hI ky BIqir ijh suiD sB ibsrweI ]
rqnu igAwnu sB ko ihir lInw qw isau kCu n bsweI]1]
jogI jqn krq siB hwry gunI rhy gun gweI ]
jn nwnk hir Bey dieAwlw qau sB ibiD bin AweI]

O Seers, the uncurbed mind strides,
Wavering from all self-control;
Stormy passions within it reside,
Lost is the governance of the soul
Wreckless wrath within abides,
And shakes all the mind’s repose.
Sense passions steal the jewel of the soul,
Every goodness and virtue they oppose.
In vain have the yogis struggled and strived,
The singers have sung their carols.
When the Lord bestows His grace, says Nanak,
All mysteries and misgivings unfold.
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Editorial

sIs dIAw pr isrV nw dIAwsIs dIAw pr isrV nw dIAwsIs dIAw pr isrV nw dIAwsIs dIAw pr isrV nw dIAwsIs dIAw pr isrV nw dIAw

Suppression of Civil liberties, violation of human rights, and
imposition of curbs on freedom of speech and religion by some
megalomaniacal religious, communal and racial, fundamentalist
autocrats and authoritarian rulers in different countries at different
periods of history is a well known fact. Such are some of the
idiosyncrasies of human nature which cause an irreparable damage to
mankind and human civilization. It is also a well known fact that there
have always emerged some great personages at such times who have
combated these individual acts of  aggression and violence even at
the cost of  their lives. It is their acts of  sacrifice and steadfast endurance
of  these acts of  tyranny, brutality and long spells of  incarceration
perpetrated on them by ruthless rulers which have immortalized them
in the hearts and minds of  humanity. While the tyrants and aggressors
have been demonized, these champions of liberty and equality of
human rights have been valorized and glorified in the annals of  history.
It would be beneficial to broadly identify some of such human icons
in the chronological order in order to seek inspiration from their unique
legacy for the welfare of mankind. Such a glorious legacy belongs to
Guru Tegh Bahadur (1621-1675); Abrahm Lincoln (1809-1865),
Mahatma Gandhi (1869-1948), Martin Luther King Jr (1929-1988),
Nelson Mandella (1918 – 2013) to name a few.

Seen in this perspective, Guru Tegh Bahadur, the ninth Guru of
the Sikhs, responding to the prick of his conscience against the forcible
conversion of  the Indian majority community, the Hindus to Islam by
a religiously zealot and bigoted Mughal emperor of India Aurangzeb
in the seventeenth century,  volunteered first to intercede with the
emperor for the freedom of religion and equality of human rights and
then to sacrifice his life after the emperor’s refusal to see reason. His
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steadfast struggle and sacrifice to uphold religious freedom and human
rights in the face of  ruthless oppression and bigoted tyranny is a land
mark act of exceptional human grit and sacrifice, more so when the
life and liberty of another religious community than his own was at
stake. It is for this supreme sacrifice to offer his head to the
executioner's sword which makes him a champion of upholding
religious freedom, civil liberties and human rights. It is the universal
dimension of his martyrdom/ sacrifice which need to be acknowledged
and celebrated at the global level. What distinguishes Guru Tegh
Bahadur from rest of  the above quoted crusaders of  equality and other
liberties is not only his being the pioneer among them but also being a
volunteer to face execution against religious persecution. It is his
spiritual enlightenment earned through twenty six years of
contemplative meditation at Baba Bakala in a secluded underground
cell, striking a thoroughly mystical synchronization with the Divine
Will which provided the requisite moral strength to him to face the
executioner's sword with complete equanimity and balance of mind.
It was a spiritual voyage consciously chosen, mastering all human
weaknesses and temptations. Despite knowing the prophetic revelation
of  dying Guru Harkrishan intuitively bequeathing the Guruship on
him and being confirmed soon after by conferment of  a customary
spiritual regalia consisting of a coconut, five paisa coins, a copy of
Pothi Sahib (Adi Granth) and rosary on him by the than representative
Sikhs of  Guru Harkrishan's court including Bhai Gurditta (son of
Baba Budha) and Diwan Daragha Mal at Baba Bakala, he remained
unperturbed and anonymous while his family collaterals tried every
trick of  the trade to claim Guruship for themselves. It was only after
the public declaration of his  prime spiritual and religious status by
the devout Makhan Shah after the fulfillment of  his wish by guru Teg
Bahadur that Guru Tegh Bahadur came out of  his seclusion. He
displayed a similar sense of detachment, earned through his long
spiritual, meditative regimen and concomitant Divine grace during his
visit to Amritsar where he was denied entrance to Darbar Sahib by the
entrenched Masands. Soon after his return from Amritsar, his departure
first from Baa Bakala to Kiratpur Sahib and thereafter to Makhowal
(Anandpur) and return of  the original Sikh scripture to Dhirmal to
avoid any kind of bitterness and friction also bear testimony to his
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superior spiritual credentials worthy of  a Sikh Guru. His preachings
of cultivating moral virtues to his devout congregations from
Anandpur, through Malwa region of  Punjab, Bangar area in Haryana
through Uttar Pradesh, Bihar to Bengal till Dacca in Bangladesh and
his being held in great esteem by Raja Ram Singh of Delhi and Raja of
Assam corroborate his image of a holy soul and a lover of mankind.
He seems to have become an epitome of all Indian spiritual and moral
virtues and a true embodiment of  his predecessor Sikh Gurus by the
time he returns to Anandpur, his seat of Sikh pontification. No wonder,
he was looked upon as their savior by the persecuted Pandits of
Kahsmir bearing the brunt of  mass conversion of  their community
and destruction of  their sacred shrines by the bigoted Mughal ruler. It
is worth  deliberation and reflection that none other holy personage or
a spiritual giant other than Guru Tegh Bahadur throughout such a
vast country as India was either looked up to to as a savior or
volunteered himself to stand up to face this menacing religious
persecution. It is a because of his inherent and hard-earned spiritual
and moral strength and courage that Guru Tegh Bahadur accepted the
challenge and assured the supplicant Brahmins to defend their right to
religious freedom even at the cost of his life. His nine year old son's
approval of his decision further strengthened his resolve.

Guru Tegh Bahadur's subsequent arrest along with his five
companions, his quiet but firm refusal to convert to Islam or to show
any miracle, his readiness to face execution, his witnessing the gruesome
torture of  his three companions and remaining unnerved, his steadfast
allegiance to his principle of equality of human rights and bearing no
malice or rancor towards his executers and penning his most soulful
verses expressing complete detachment from life's joys, sorrows, hopes
and fears and total  devotion to the Divine power – reveal his spiritually
enlightened being. His martyrdom and sacrifice for the vindication of
human rights of equality of status, freedom of religious allegiance of
one's own choice and peaceful co-existence in an age and society
completely bereft of these human values both in concept and practice,
where might was right and suppression of  religious diversity the rule
and tolerance of others' views an exception, was indeed unprecedented
and unique. It was a saga of rare sacrifice and lighting the flame of
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human liberty which shall never be extinguished, which shall be carried
aloft by the passionate votaries of human liberty and equality all across
the globe wherever and whenever there is suppression of human
liberties. For the Sikhs, Guru Tegh Bahadur's martyrdom has become
an integral part of their collective consciousness and religious heritage.
It is indeed gratifying to see the Sikh/ Punjab farmers presently
protesting against the recently passed unjust farm laws by an
authoritarian regime along with their fraternal Kisan brethren from
other states on the borders of India's capital with a similar sense of
gravitas, non-violence and determination and grit as displayed by Guru
Tegh Bahadur at Delhi in the seventeenth century. It is Guru’s legacy
which is being practiced and demonstrated in equal measure by the
Sikh Kisan leadership of this movement.

Since the year 2021 is the fourth birth centenary year of  Guru
Tegh Bahadur, we dedicate this issue of  Abstracts of  Sikh Studies to
his great legacy and heritage. The different articles in this volume
highlight the contours of his physical and mental growth and spiritual
voyage, his sacrifice and martyrdom for upholding the human rights
of freedom of religion and human equality and his soulful sacred
verses. We hope the contents in this commemorative volume will
refresh and recharge the well-springs of our glorious heritage in the
hearts and minds of  our readers.

Since the year 2021 is the fourth centenary year of  his birth, it
should be celebrated at the global level . It shall be a befitting tribute
to this great champion of human rights as well as a message to the
some of the strife-ridden societies and nations of the modern world
to maintain communal harmony and world peace.

~~~

II
The year 2021 also being the first centenary year of both the

premier Sikh religious and political organizations, the Shiromani
Gurdwara Parbandhak Committee and Shiromani Akali Dal, it is an
occasion for stock taking and making an evaluative review of these
two Sikh organizations. While we leave commenting upon the political
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entity to the political analysts, we would like to make a brief appraisal
of the religious entity since its inception to the present times and
speculate about its role in future. The SGPc, after its establishment
through a legislative act and written constitution, has some landmark
achievements to its credit. Not only has it consolidated its firm control
and management of major Sikh shrines and their moveable and
immovable assets located in territorial jurisdiction of erstwhile joint
Punjab, but has also renovated and built its magnificent buildings with
a distinct Sikh architectural design and accommodation for The pilgrims
and spacious community kitchen (langar) and congregational halls. It
also deserves credit for standardizing the observance of  daily religious
congregational  prayer regimen or Maryada and its uniform observance
in the Sikh shrines. In addition, it has also produced a large body of
Sikh and Gurmat literature and raised a significant cadre of  Sikh
preachers well-versed in Sikh traditions and linguistic skills to
communicate with the sikh masses. With the reasonable management
of its assets and yearly increase in its income, it has also managed to
create a vast network of educational institutions at the school, college
and university levels. All this has been possible due to the inbuilt
constitutional frame work and dedicated vision of some of the Sikh
stalwarts being at the helm of affairs at different periods of its century
old history. Despite all the faultiness which develop in all organizations
over a passage of  time, its basic infrastructure and assets are still intact
and functional. It needs to make a fair assessment of the functioning
of its fundamental organs and make a necessary course correction.

While evaluating its present functioning and management, it is
necessary to identify the major faultlines before taking any remedial
measures. As pointed out by late. S Harcharan Singh, Ex-chief
Secretary, SGPC (2015 to 2017) on the basis of  his personal two years
insider’s view of  the functioning of  various organism of  SGPC, some
of the major maladies afflicting this august Sikh organization are its
complete politicization from the fundamental electoral process to the
appointment of all its functionaries from the higher managerial posts
to the lowest employees, grossly flouting most of  the terms and
conditions governing these appointments as prescribed in the SGPC
constitution, overstaffing at some posts and at some locations, non-
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transparent grant of contracts for various projects involving huge
payments without following laid down procedures, renewal of leases
of SGPC commercial properties and agricultural lands without
adequate revision of  the lease terms, submission of  inflated monthly
Gurdwara expenses bills procured from fake or non-existent firms by
the managers of  some of  the bigger Sikh shrines and undue delay in
handing over some of  the the renovated and newly constructed
Gurdwara buildings by some Karsewa wale Sant Babas to name a few.
However the biggest malaise afflicting the apex body of  the Sikhs at
present is its becoming a hand maiden of  the earlier ruling and now
ousted Shiromani Akali Dal, especially its single family leadership. All
the corrupt practices of  nepotism and favoritism which afflicted the
till recently ruling political party has also percolated and become an
integral part of the SGPC management and work culture. The party
functionaries who fail at the legislative hustings are adjusted in the
SGPc and some of  them even become presidents. The latest stage
managed election of the present incumbent president and some other
appointments to the interim committee do not inspire public
confidence. Similarly, the quality of  education and deficit financing in
some of  the SGPC run educational institutions leaves much to be
updated. Thus, all these electoral, structural, managerial and financial
distortions which have developed mainly over the last few decades
and are now harming the image and efficiency of  this highest Sikh
religious body need to be set right.

While suggesting a roadmap for the improvements in the SGPC
functioning in the immediate future, the highest priority needs to be
given to the cleaning of the electoral process and proper constitution
of the SGPc house. Since no other better and tangible procedure to
constitute its house other than the democratic election system chosen,
adopted and got legislated upon by the Sikh themselves at the time of
its inception is available, it is necessary to plug the loopholes in the
present electoral system. The onus for cleaning the electoral process
is as much on the eligible Sikh voters for the Gurdwara election as on
the Akali leadership controlling the SGPC. If this leadership honestly
analyses the reasons for their ignominious defeat in the last assembly
elections, it will realize that among the other reasons for their rout
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was their messing up with the religious affairs of the Sikhs and their
mismanagement of  SGPC during the last decade or so. The main reason
for their loss of reputation among the Sikh masses has been their
complete politicization of SGPC. The only possible way of setting
the SGPC house in order is the adoption of responsible behavior by
the controlling Akali leadership and the exercise of moral pressure of
Sikh masses and Sikh voters to select candidates of impeccable
character, devout and God fearing Gursikhs imbued with the spirit of
dedication and selfless service to Sikh community. Every system of
governance howsoever good and efficacious depends on the quality
and character of men who manage that system. Rightly has the famous
8th century English classical poet Alexander Pope said:

"For forms of  government, let fools contest
Whatever is administered best is the best" (Essay on Man)
Clean persons alone can run a clean syste. Once this basic fault

line is repaired, it will have a cascading effect on every organ of this
great institution. Now when we have no dearth of Sikh professionals
in the fields of  management and financial services, let us adopt the
best management practices to manage this sacred Sikh conglomerate
based on the humble and voluntary offerings and donations of millions
of faithful Sikh devotees and make it the best managed house of God.
Efficient management of SGPC and other Gurdwaras and proper
utilization of Gurdwara funds will enhance the image of the Sikhs
across the globe. Let us take this evolutionary plunge now that the
moment for the second Gurdwara reformation has arrived.

¤

Drm hyq swkw ijn kIAw]sIs dIAw pr isrV n dIAw]
(bicRq nwtk)

pRgt Bey gur qyg bhwdr[ sgl isRst pY jwkI cwdr[
krm Drm kI ijn piq rwKI[Atl krI kljug mY swKI[

(sRI gur soBw)
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GURU TEGH BAHADUR – A BIOGRAPHICAL STUDY

DR HARI RAM GUPTA

BIRTH AND EARLY YEARS

An event which took place just three hundred years ago like a
ripple on the shore, in now rolling and roaring as a strong wave across
the seven seas and is echoing throughout the world in hallowed memory
of a man, the influence of whose life has never ceased, and who has
left a permanent place in the world of  religion. The man was Guru
Tegh Bahadur, and the event was his martyrdom.

Tegh Bahadur was the youngest and sixth child of  the sixth Guru,
Hargobind. Gurditta was the eldest son, born in 1613. He was followed
by his only daughter named Viro in 1615. Suraj Mal was born in 1617.
The remaining three sons were Ani Rai, born in 1619 and Tegh Bahadur
on Sunday, April 1, 1621 at Guru Ke Mahal at Amritsar.1 The last
three sons were born of  Guru Hargobind’s second wife, Nanaki,
daughter of Hari Chand Khatri of Bakala, a village situated 40 km
east of Amritsar and 4 km north of the modern Beas railway station
near the river. The youngest child was named Tyag Mal (The Great
Sacrificer), an apt prophecy which came out true.

The child was brought up with great care and attention by his
mother. The father made excellent arrangements for his education and
training. The best teachers were engaged to give him lessons in reading,
writing, arithmetic, religion, music, physical exercises, riding and
shooting. Bhai Buddha was given general charge of  the child’s
upbringing in all directions.

Tegh Bahadur was administered charan pahul2 for baptism at the

* Reproduced from the book Guru Tegh Bahadur - Background and the Supreme Sacrifice,
Edited by Gurbachan Singh Talib, published by Punjabi University, Patiala,  1999.
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age of  eight. Hargoind’s life routine of  hunting, meeting the
congregations, visiting free masses, praying at the Hari Mandir and
holding court at the Akal Takht deeply influenced the growing mind
of the lad. On the death of his brothers he became so sad and serious
that he avoided worldly pleasures and turned to meditation and prayers.

In 1632 A.D. Guru Hargobind was staying at Kartarpur, 15 km
west of  Jullundur. The future Guru was then eleven years old. Lal
Chand Khatri of this place offered his daughter Gujari in marriage to
the blooming lad. Mother Nanaki approved of the match and the
nuptial ceremony was performed with the great splendour and
solemnity.3

Hakim Alim-ud-din, generally known as Wazir Khan, a native of
Chiniot in the district of Jhang, now in Pakistan, was appointed
Governor of Lahore in 1628 by Emperor Shah Jahan. In 1633 he was
transferred to Agra, where he died the next year. According to Dr.
Trilochan Singh, “Wazir Khan was respected by the Sikh Gurus for
his liberal views, deep scholarship and love of  truth,” and after Prime
Minister Asaf  Khan, “he was the most trusted official in Shah Jahan’s
regime.”4 Besides, the celebrated Sufi saint, Mian Mir, a resident of
Lahore, is stated to have been on the best of  terms with the Sikh
Gurus. He was highly venerated both by Shah Jahan and the Crown
Prince Dara Shikoh. The contemporary author, Mohsin Fani states
that Hargobjnd offered his formal allegiance to Shah Jahan and made
friends with the local Faujdar, Var Khan.5

Thus, in the circumstances no warfare between the Guru and the
Government could have taken place during the years from 1628 to
1633, as is alleged by some writers. Dr. Trilochan Singh observes:

“The Emperor was now at Lahore. It was difficult to influence
him as-long as Wazir Khan was the Viceroy, but now that Wazir Khan
had been transferred to Agra, it seemed easier to get military aid from
Lahore6,,” by officials who were jealous of  the Guru. This writer further
states:

“Both Wazir Khan and Mian Mir were the silver and golden bonds
bridging the gulf  between the aggressive and bigoted forces of  Mughal
Imperialism and the progressive and resurgent forces of Sikh faith.”7
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Hence a cleavage between the Guru and the Mughal authorities
could take place after the transfer of  Wazir Khan and death of  Mian
Mir, both of  which took place in 1633 A. D.8 The battles of  Jallo and
Sangrana seem to have taken place in 1633; the battle of Amritsar in
1634; the battle of Hargobindpur in 1635, the battles of Lahara and
Gurusar in 1637, and the last battle of  Kartarpur in 1638. The last
expedition was sent from Lahore under the command of Mir Badehra
and Paindah Khan. They were joined by the Jullundur troops. The
Guru had only 5,000 soldiers with him.9 In a hard-fought battle at
Kartarpur, both the enemy commanders were killed.10 In this Battle
the future Guru Tegh Bahadur displayed such remarkable skill and
spiritedness that his father conferred the title of  Tegh Bahadur on him
by which name he came to be known in history.

Tegh Bahadur means Lord of  the Sword or prizefighter. General
Sir John J. H. Gordon says that Tegh Bahadur preferred to be called
Deg Bahadur, Lord of Hospitality or the support of the poor and
cherisher of  the hungry.11 Tegh Bahadur was at this time 17 years old.
His remarks led to the following saying:

Jis ki deg; us ki tegh
(One who is charitable commands the sword).

AT BAKALA

From Kartarpur the Guru went to Phagwara. There he stayed for
some time. Mohsin Fani says as the place was situated on the highway
from Delhi to Lahore, 16 km east of Jullundur, it was not safe to
reside there for long. Hence Guru Hargobind decided to settle at
Kiratpur.12 Nanaki had already lost her two elder sons, Ani Rai and
Atal Rai. She did not like to go there with her only son and young
daughter-in-law owing to family jealousies. She obtained the Guru’s
permission to go to Bakala, her home town, and there she went and
settled with her parents Hari Chand and Hardevi. Tegh Bahadur was
present at Kiratpur on the occasion of  Guru Hargobind’s death in
February 1644 together with his mother, wife and brother-in-law Kripal
Chand, and after the funeral rites all of them returned to Bakala.

Tegh Bahadur lived at Bakala for nearly 26 years. Some lands of
Hargobindpur had been assigned to Tegh Bahadur and the family led a
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comfortable life on the share received from the cultivators.13 To avoid
the burning heat of summer every well-to-do family had a basement
dug into the floor where the members of the household retired in the
afternoon. Tegh Bahadur got such a cell erected for himself  to meditate
in solitude and peace of soul. Such a cell was generally called Bhora.
His wife Gujari also devoted a good deal of her time to prayer, reflection
and contemplation.

GURU HARI RAI, 1644-1661
Of  Guru Hargobind’s five sons, two had survived him. The elder

was Suraj Mal and the youngest Tegh Bahadur. The Guru could
nominate either of them as his successor, but he preferred the second
son of his deceased eldest son Gurditta, named Hari Rai. His elder
brother was Dhir Mal. Hari Rai was a lad of fourteen years, born at
Kiratpur on January 30, 1630. Shah Jahan’s eldest son Dara Shukoh
was the crown prince, and Punjab was his fief. He believed in saints,
whether Muslim Hindu or Sikh, and he maintained cordial relations
with Guru Hari Rai.

Shah Jahan fell ill in September, 1657 and a civil war began among
his sons for the throne. Dara was defeated by Aurangzeb in May, .1668.
Dara fled towards the Punjab. Guru Hari Rai joined him at Rupar at
the head of  2,000 troops. The Prince and the Guru reached Lahore on
July 3, 1958. “But Dara was utterly broken down in body and spirit.”
Finding the Prince in an indecisive mood and Aurangzeb in hot pursuit
of  him 14, Guru Hari Rai returned to Kiratpur.15

After firmly establishing himself  on the throne, Aurangzeb
summoned Guru Hari Rai to his court. The Guru sent his 14 year old
eldest son Ram Rai. He was instructed to concentrate on God and
reply to the Emperor carefully and resolutely. He was advised to keep
in view Guru Arjan’s conduct, when Jahangir ordered him to modify
the hymns in the holy Granth. He was warned to avoid flattery and to
behave with grace and dignity.

The lad being over-zealous and ambitious, and perhaps out of
fear for his life, tried to win over the Emperor and his courtiers. He
was asked to explain why the following verse in the holy granth abused
the Musalmans:
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“Miti Musafman ki perai pai kumiar,
Ghari bhande itan kia jaldi kare pukar.”
(The dusts of Musalman is kneaded by a potter into a dough and

he converts it into pots and bricks, which cry out as they burn.)
The hymn expressed Guru Nanak’s vision that cremation and

burial differed little. Ram Rai was overawed by the splendour of the
court. In order not to offend the Emperor, Ram Rai, just in his early
teens, replied that Guru Nanak’s actual word was ‘Beiman’ or an atheist,
and not ‘Musalman’ which appeared in the text by the mistake of the
scribe. His answer naturally pleased the Emperor, but offended the
Sikhs of  Delhi who reported the matter to the Guru at Kiratpur.

Guru Hari Rai was deeply distressed at his son’s behaviour in
having insulted Guru Nanak and the Granth Sahib. The Guru declared
Ram Rai unfit for Guruship and immediately excommunicated and
excluded him from succession. Hari Rai observed:

“The Guruship is like a tiger’s milk which can only be contained
in a golden cup. Only he who is ready to devote his life there to is
worthy of it. Let Ram Rai not look on my face again.”16

His decision was conveyed to Ram Rai as well as to the Sikhs at
Delhi. Ram Rai could not come to Kiratpur and stayed at the Mughal
Court from September, 1661 to 1666 A.D.17, where he conducted
himself  as a faithful courtier. Shortly afterwards Guru Hari Rai passed
away at Kiratpur on October 6, 1661 at the young age of 31.

GURU HARI KRISHAN, 1661-1664
Guru Hari Rai had nominated his younger son Hari Krishan to

be his successor. He was born on July 7, 1656. Thus he became Guru
at the age of five, and was called the ‘Child Saint’. Ram Rai was living
at Delhi. He pressed his claim for Guruship. Aurangzeb was fully
occupied in settling state affairs and had no time to turn his attention
to a matter which had no urgency. Besides, he wanted the family feud
to develop into an unbridgeable gulf. In 1662 he fell seriously ill, and
next year went to Kashmir to recoup his health.  He returned to Delhi
on January 18, 1664. Ram Rai complained against his supersession,
and sought the Emperor’s help in getting him the Guruship.18 Aurangzeb
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was a past master in the art of  diplomacy. He wanted to take full
advantage of  the rift which had grown between the two brothers. He
was keen to use Ram Rai for weakening the Sikh movement. He
summoned Hari Krishan to Delhi to justify his claim to Guruship.
Mirza Raja Jai Singh of  Amber (Jaipur) was asked to call the Guru to
Delhi. Jai Singh sent his agent Diwan Paras Ram, with suitable presents,
requesting the Guru to come to Delhi on the Raja’s surety.19 The Guru’s
mother was terribly afraid of the machinations of Ram Rai and the
stem character of the Emperor, who had destroyed all his male relatives
in the most brutal manner. But nobody could dare disobey Aurangzeb.

Hari Krishan came to Delhi and put up in the house of Mirza
Raja Jai Singh at the village of Raesina in the Raja estate called
Jaisinghpura in the suburbs of the capital, 6 km distant from the Red
Fort. Shortly afterwards, the Guru had an attack of  smallpox with
high fever, and he became delirious. Owing to this infectious disease,
the Guru was shifted to a house in village Bhogal near the present
Nizam-ud-din railway station.

The Sikhs who were attending on him realized that the Guru
might succumb to the fatal disease. They were anxious to secure from
him nomination of a successor according to old tradition. They placed
a coco-nut20 and five paise in a golden dish before him and pressed
him to name his successor. As a rule a child would never call his
ancestors by name out of respect, and would address them as chacha,
tau, baba or dada. If they were living away from him, their place of
residence would also be mentioned. The child placed his right hand
on the dish and the articles, and uttered ‘Baba Bakale’, obviously
referring to Tegh Bahadur, his grand-uncle, who had been living at
village Bakala for the past 26 years. He closed his eyes, became
unconscious, and expired on March 30, 1664, the Baisakhi day, at the
age of eight. He was cremated on the bank of the river Jamuna where
now stands Gurudwara Bala· Sahib.21 A big Gurudwara was later on
constructed at Raesina, called Bangila Sahib, at the site of  the bungalow
of  Mirza Raja Jai Singh in which Guru Hari Krishan had stayed.

TEGH BAHADUR BECOMES GURU  - GURU AUGUST, 1664
Guru Hari Krishan was accompanied by about twenty trusted
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followers.22  They included Diwan Dargaha Mal who was in charge of
the Guru’s finances, his nephews Mati Das and Sati Das, Gurditta the
high priest, a descendant of Bhai Buddha and Dyal Das of Alipur in
Multan district. These five men represented the panchayat and cabinet
of  the Guru’s court. They discussed the matter and came to the
conclusion that the obvious reference of  Baba Bakale implied Tegh
Bahadur who was the only Baba (grandfather) of  Guru Hari Krishan
then living and who was at Bakala. All other sons of  Guru Hargobind
had died. They first escorted Guru Hari Krishan’s mother, Sulakhani,
to Kiratpur towards the end of  April 1664 A.D. They stayed there for
a few months to console the grief  stricken lady, and set the Guru’s
household in order.

Meanwhile Guru Hari Krishan’s nomination of ’Baba Bakale’ had
spread among the Sodhis of  Kiratpur, Kartarpur and other places.
Twenty-two of  them set up their posts in village Bakala to claim
Guruship. Eleven of  them were Sodhis and the remaining eleven were
masands or Sikh bishopsY The most rebellious of them was Dhir Mal,
the elder son of  Gurditta, the eldest son of  Guru Hargobind. He had
shifted from Kartarpur to Bakala on hearing the news of  Guru Hari
Krishan’s death. He based his claim on the principle of  primogeniture
or seniority by birth, although this principle was never accepted by the
Sikh Gurus, nor even by the Mughal rulers. Further, he possessed the
original copy of  the holy Granth prepared by Guru Arjan which had
been deposited in the Gurudwara of  Kartarpur for safety. He also
employed many touts to proclaim his succession as the ninth Guru.

Tegh Bahadur remained undisturbed and unruffled by the uproar
of  impostors. By the divine light, he knew that the call was for him,
and he firmly believed that if  he deserved it, it would come to him
automatically without any effort on his part. So he did not change his
way of living and kept busy in meditation and prayer as usual. His
mother and wife also knew from intuition that the great hour in their
lives had struck. But the violent activities of  Dhir Mal greatly alarmed
the ladies. Mother Nanaki invited Dwarka Das, a scion of  the house
of  Guru Amar Das, from Goindwal to come to Bakala for the
protection of  Tegh Bahadur. He called the five members of  the Guru’s
Panchayat from Kiratpur to announce their decision and offer the sacred
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articles of  nomination to the new Guru on behalf  of  the deceased
Guru. All of  them reached Bakala about the month of  August, 1664.

They went to Mother Nanaki’s house and gave a brief  account
of  Guru Hari Krishan’s death and his nomination of  Tegh Bahadur as
the ninth Guru. A meeting of  prominent persons of  Bakala was called.
Then the high priest Gurditta placed the sacred coconut and five copper
coins before Tegh Bahadur, bowed before him and declared him the
ninth Guru. Tegh Bahadur accepted the sacred articles in all reverence
and humility and declared that he would remain ever loyal to the house
of Nanak. It happened in August, 1664.24

The impostors were still holding on, carrying on propaganda in
their favour. In October, at the end of  the rains Makhan Shah,25 a rich
Banjara26 merchant, accompanied by numerous bullocks, horses,
hounds and armed retainers, being a follower of  the Sikh Gurus, arrived
at Bakala, to pay homage to the true Guru. To avert a calamity befalling
him on a previous occasion, he had prayed to the Guru to save him,
vowing in his heart to make an offering of 500 gold coins, by way of
thanksgiving. It was to fulfil this vow that he had gone there. Finding
a multitude of  Gurus and visiting all the twenty-two of  drums
somebody suggested that he should visit a recluse named Tegh Bahadur.
Makhan Shah had been deeply disgusted and disappointed with all
these pretenders to Guruship, as none demanded the full amount of
his dedication. He did not mind calling on Tegh Bahadur and laid two
coins before him. Tegh Bahadur closed his eyes for a moment and
then said that his vow was for 500 and not for two coins. Makhan
Shah prostrated himself  before the Guru and told the congregation
that he was the true Guru.27

Dhir Mal’s men deeply resented Makhan Shah’s intervention. The
sixth, seventh and eighth Gurus had lived at Kiratpur. Dhir Mal was
living during this period at Kartarpur. As he possessed the original
copy of the holy Granth, he had established his influence in the
Amritsar and Jullundur areas. He was afraid that Tegh Bahadur from
Bakala might oust him from power. He, therefore, decided to kill Tegh
Bahadur. About a hundred of  his armed followers attacked the house
of  the Guru at the time when it was unguarded. A shot was fired at
the Guru, and the bullet grazed his shoulder. The Guru’s house was
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plundered of everything of value. Then Makhan Shah appeared on
the scene. His men fell upon Dhir Mal’s camp and seized the Guru’s
property along with some articles belonging to Dhir Mal, including his
copy of the holy Granth.28

When Tegh Bahadur heard about it, he declared:
To exercise forgiveness is a great act,
To exercise forgiveness is to give alms.
Forgiveness is equal to ablutions at all places of  pilgrimage.
Forgiveness ensureth man’s salvation.
There is no virtue equal to forgiveness.29

He ordered that everything brought from Dhir Mal’s house,
whether it belonged to the Guru or to the culprit, must be restored at
once. The order was partially obeyed, as the copy of the holy Granth
was retained without the knowledge of  the Guru. This too was
returned afterwards.

GURU TEGH BAHADUR AT AMRITSAR

Guru·Tegh Bahadur left for Amritsar on February 30, 1665 and
called at Hari Mandir. He was accompanied by his mother Nanaki,
wife Gujari, her brother Kripal Chand, Makhan Shah and a few
followers. The priests would not admit him and closed the doors of
the holy Temple against him. The Temple was under the control of
Prithi Chand’s descendants, who was the eldest brother of  Guru Arjan.
Prithi Chand had been passed over from succession by Guru Ram
Das. Prithi Chand called himself  the sixth Guru, his son Meharban
dubbed himself  the seventh Guru, and his son Harji took the title of
the eighth Guru. Guru Hargobind’s houses and property were in his
possession. Guru Tegh Bahadur and his party rested under a tree only
a few metres to the north of  Akal Takht. This place is termed Thara
Sahib31 or the holy platform. A Gurudwara marks that site. Makhan
Shah was strictly forbidden to take any action against the culprits. A
peasant woman, Hariyan, of  village Walla,32 7 km from Amritsar,
offered her house as shelter for the Guru and his family. Tegh Bahadur
retired there in the evening to spend the night. In honour of  the Guru!s
visit a fair is held at Walla called Kothe da Mela on the full moon day
of  Magh33 (January-February). In the Guru’s absence Makhan Shah
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entered the Hari Mandir, and Guru Tegh Bahadur was admitted to the
Temple where he worshipped for a while, and then left for Khadur,
the place  dedicated to Guru Angad and Goindwal, the seat of  the
third Guru, Amar Das. He then returned to Bakala.

THE GURU’S RAMBLES

The Guru lived at Bakala again up to the end of  the rainy season,
October 1665. “Here too he was not allowed to abide in peace, for
the old jealousy and enmity of the Sodhis had revived.”34 He later
visited Kiratpur. “There again he was plagued with the jealousy of  the
Sodhis.”35 Guru Tegh Bahadur made up his mind to go on a pilgrimage
to the east. The reasons were plain. He did not find the atmosphere in
the Punjab congenial for his work. He wished to follow the example
of  Guru Nanak by visiting holy places. He was desirous of  meeting
the Sikhs living outside the Punjab at many places in northern India.
He was keen to propagate the new religion to give consolation to
suffering humanity. He left Punjab in November,36 1665,
accompanied by his mother, wife, her brother Kripal Chand, Dyal Das,
Mati Das, Sati Das and a few other devoted followers. He had his own
tents, horses, carriages, bullocks, camels and necessary equipment to
meet his requirements on the journey. He usually halted outside a
village or town in a garden or on the bank of  a river.37

Visiting Pehowa and Kurukshetra, Guru Tegh Bahadur reached
Delhi. Ram Rai got him arrested, as he still claimed Guruship for
himself. George Forster who wrote his book about one hundred years
later, says that Guru remained in goal for two years.38 It seems that he
was there only for two months. Mirza Raja Jai Singh was at this time in
the Deccan carrying on a campaign against Shivaji. His son Raja Ram
Singh represented him at the Mughal Court, and pleaded the Guru’s
innocence. He said that the Guru was on his way to visit the sacred
places of pilgrimage and he stood surety for his conduct.39 From Delhi
the Guru went to Mathura, Brindaban, Agra, Etawah, Kanpur and
reached Allahabad about February 1666. At the last place he stayed
for six months. Guru Gobind Singh says in the Bachitar Natak:

Mur pit purab,kiyas payana
Bhant bhant ke tirath nana
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Jab eh Jat tribaini bhaye
Pun dan din karat bitaye.40

(My father went to the east,
He visited all sorts of places of pilgrimage;
When he reached Tribaini (Prayag),
He spent his time in alms-giving)

It was at this sacred place in the divine atmosphere and celestial
environment when Guru Tegh Bahadur was busy in giving away his
spiritual and material wealth that Mata Gujari conceived for the first
time in thirty-four years of her married life. Passing Mirzapur, Benares
and Sasaram Guru reached Gaya where he stayed a little longer. There
he was joined by Raja Ram Singh41 of  Amber. He arrived at Patna in
November, 1666.

THE GURU ACCOMPANIES RAM SINGH TO DACCA AND ASSAM

Shortly after the Guru’s departure from Delhi, Raja Ram Singh
was involved in a serious trouble. On the solemn pledge given by
Mirza Raja Jai Singh as a Rajput for his safety and honour, Shivaji with
his elder son called on Aurangzeb at Agra on May 12, 1666. He was
placed under the custody of Raja Ram Singh. Finding their lives in
danger, Shivaji and his son Shambhuji escaped from Agra by a stratagem
on August 19, 1666. Sir Jadunath Sarkar writes: “The Emperor
suspected that Shivaji had fled with the connivance of Ram Singh.
The Rajput prince was punished first by being forbidden the court
then by being deprived of  his rank and pay.”42 Aurangzeb then ordered
the prince to lead an expedition for the conquest of Assam. In reality
he was sent there either to die of malaria, which was rampant in those
parts and of  which Aurangzeb’s great general Mir Jumla, had died on
March 31, 1663 or to be killed in fighting. In the event of  Ram Singh’s
death, his state of Amber (Jaipur) was to be confiscated.43 The base of
Ram Singh’s operations was to be Dacca which was the capital of
Bengal, and Shaista Khan, the Emperor’s maternal uncle was its
governor. A Mughal army formerly under·Mir Jumila was already there.
Ram Singh was required to take charge of this force along with his
own troops. To begin with, he was to make a preliminary survey of
the situation, while the formal order of  his appointment accompanied
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by a khilat was issued later.
Ram Singh did not wish to stay at the court in an atmosphere of

disgrace, humiliation and suspicion. He wanted to study the situation,
and then call his armed force to join him. The young prince thought
of one remedy to secure his safety in the unhealthy climate and hostile
jungles, hills, wild elephants, and a determined foe aided as reputed,
by sorcery. This was to keep Guru Tegh Bahadur with him. He set out
in pursuit of  Tegh Bahadur and met him at Gaya. He implored the
Guru to keep him company during the operations. He said : “It was
certain death to command the invading army, and it would be equally
fatal for me to disobey the Emperor’s orders. Hence I have come from
distant Rajputana to seek the protection of thy holy feet. “44 The
Raja did not like to stay at Patna, a stronghold of the Mughals in the
east and he wanted to be at his post without any delay. The Guru
would not disappoint a true devotee. He could not take his family
with him owing to the approaching confinement of his wife. So he left
the family at Patna without making suitable arrangements for their
residence. He exhorted the local Sikhs to help Kripal Chand and Dyal
Das in looking after his family, and himself  with Mati Das and Sati
Das followed the prince to Dacca. From Monghyr, the Guru wrote a
letter to the Sikhs of Patna:

“We are accompanying Raja Ji and have our family at Patna. It is
time for the congregation to serve the Guru.”45 He added:

“Bhai Dyal Das kahe
Sangal Guru ka hukam kar mannana.”46

(Whatever Bhai Dyal Das says, the Sangat should accept it as
Guru’s command.)
They reached Dacca in the beginning of  1667. There Tegh

Bahadur got the happy news of the birth of his son, Gobind Rai,47 on
December 22, 1666. Ram Singh spent two years in making preparations
for the war, conducting negotiations at the same time for the submission
of Ahoms of Assam without fighting, if possible. The Mughal troops
were already there. His Rajput forces joined him long after his arrival
at Dacca. The prince was accompanied on this journey only by a
suitable contingent as bodyguard. Guru Tegh Bahadur also stayed here
with the Prince, and visited many places in the neighbourhood to meet
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his followers.
Ram Singh and Guru Tegh Bahadur left Dacca in December,

1668 and reached Dhubri in Assam, about 306 km distant, in February
1669. Ram Singh’s expeditionary force consisted of  4,000 Rajputs,
18,000 Mughals, all horsemen, 30,000 infantry and 15,000 local
archers.48

The Guru remained busy in meditation and prayers, giving his
blessings to the Rajputs and other visitors. His fame spread far and
wide. A prince of some state in Assam, named Raja Ram, heard about
the Guru. He had no son, and earnestly desired to have a successor.
He came with his two wives to pay homage to the Guru and requested
for the boon of  a son. The Guru blessed him.49

GURU TEGH BAHADUR RETURNS TO PUNJAB

Guru Tegh Bahadur stayed with Raja Ram Singh in Assam for
about two years and a half. Meanwhile reports of  Aurangzeb’s
fanaticism and determination to convert the Hindu population to Islam,
and to make Hindu India a purely Muslim state began to pour into
Ram Singh’s camp. Muhammad Said Mustid Khan in Maasir-e-Alamgiri
says that in April, 1669, “the Director of the Faith issued orders to all
the Governors of provinces to destroy with a willing hand the schools
and temples of the infidels; and they were strictly enjoined upon to
put an entire stop to the teaching and practising of  idolatrous forms
of  worship.”50 Leaving aside what was happening to the Hindu, we
refer only to the Emperor’s doings with regard to the Sikhs. The
contemporary historian, Khafi Khan, writes:

“There is a sect of  infidels called Guru, more commonly known
as Sikhs. Their chief, who dresses as a fakir, has fixed residence near
Lahore. From old times he has built temples in all the towns and
populous places and has appointed one of his followers to preside in
each temple as his deputy. When anyone of  the sect brought presents
or offerings for the Guru to the temple, the deputy had to collect
them, and after deducting sufficient for his own food and expenses,
his duty was to send the balance faithfully to the Guru. This sect
consists principally of Jats and Khatris of the Panjab and of the other
tribes of  infidels. When Aurangzeb got knowledge of  these matters,
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he ordered these deputy Gurus to be removed and temples to be pulled
down.”51

Kalimiit-e-Tayyibiit says, its Sikh temple in a village in the Sarhind
Division was turned into a mosque.52 Mirza Inayatullah Khan in his
book Ahkam-e-Alamgiri. on pages 12-13, states that under Aurangzeb’s
orders a gurudwara of  the Sikhs (Butkhana-e-Nanak parastan) in the
town of Buriya, Parganah Khizarabad, Sarkar Sarhind, was pulled down
by the Qazi and a mosque was built in its place. Sayyid zafer Darvesh
was appointed to be in charge of that mosque to guide prayers and
benedictions. Some Sikhs attacked the mosque and killed the Darvesh.
The Emperor suspended the Qazi and the Superintendent of  Police
(Mohtaib). Alimullah was appointed Qazi and his father head of the
Police. Such incidents had become common.

When Guru Tegh Bahadur heard of  these things, he decided to
return to the Punjab immediately. He took leave of  Raja Ram Singh in
October 1671 and came to Patna where he stayed for a while. He
showed his determination to proceed to the Punjab without delay. His
Sikhs and supporters suggested that the Guru should leave his family
at Patna for the present and recall them if he found the situation
favourable in the Punjab. The Guru agreed. Having travelled for a few
days, he changed his mind. He did not like to leave the family a
thousand miles away from Kiratpur. He stopped and sent his trusted
men to escort th~ family. In a fortnight they left Patna and joined
Guru Tegh Bahadur at the place of  his halting. Stopping on the way at
prominent places like Kashi, Ayodhya, Lucknow, Shahjahanpur,
Bareilly, Moradabad, Hardwar, Saharanpur, the party arrived at
Lakhnaur, 15 km from Ambala City, about February, 1672. The Guru
left his family there under the protection of Bhikhan Shah, an influential
Muslim chief of Ghuram, situated nearby and the Nawab of Saifabad;
a town 6 km east of Patiala now called Bahadurgarh.53 He himself
went to Kiratpur to study the attitude of  his relatives.

MAKHOWAL, NANAKI CHAK AND ANANDPUR

Guru Tegh Bahadur did not like to stay at Kiratpur which was
still rife with conspiracies and intrigues. But he was fascinated with
the panoramic landscape of the region lying in the outer parts of the
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Shivalik Hills. At a distance of  8 km to the north below the hill of
Naina Devi situated 13 km distant, close to the village of Makhowal,
on the left bank of  the Satluj, the Guru purchased a piece fallow land
from the Raja of  Bilaspur for a sum of  Rs. 500/- in March, 1672.54

The site acquired was named Chak Nanaki55 after his mother. The
Guru had been supplied by Raja Ram Singh and his Rajputs with a
sum of  seven lakhs of  rupees56 on the occasion of  his departure from
Assam, mostly in the form of  Darshni Hundis (bearer cheques) issued
by Jagat Seths on the bankers of  important town and cities. Their
credit existed not only in India, but also all over Asia, especially in
Central and Western Asia which were closely connected by trade with
India. With this money the Guru started construction of  buildings at
Nanaki Chak, and called his family from Lakhnaur after seven months
on the sacred day of Dusehra, October, 1672.57

The Guru felt extremely happy at having a place of  his own to
reside, like the previous Gurus. Guru Nanak had lived at Kartarpur
on the Ravi, Guru Angad at Khadur, Guru Amar Oas at Goindwal,
Guru Ram Das and Guru Arjan at Amritsar, Guru Hargobind, Guru
Hari Rai and Guru Hari Krishan at Kiratpur. The sight of  the Dhaula
Dhar Range covered with snow in December, the hill of Naina Devi
in front and the river Satluj flowing nearby, fascinated him. The joy of
having a loving mother, a happy wife and a gifted son inspired him.
He took strolls on the open high ground now marked by a cluster of
buildings lying around the Gurudwara Sis Ganj. He named that area
Anandpur or the Abode of  Bliss. Sir George Campbell who served as
deputy commissioner around here in 1844, calls this place “Anandpore-
Makhowal.”58

AURANGZEB CAMPS IN THE PUNJAB

About this time the sky began to darken. In 1672 the Afridis of
the Khyber Pass revolted and inflicted terrible losses on the Mughals.
“Ten thousand men fell under the enemy’s sword in the field and above
two crores of  Rupees in cash and kind was looted by the enemy. They
captured twenty thousand men and women and sent them to Central
Asia for sale.”59 The Afridis were then joined by the Khataks. Their
chieftain Khushal Khan, a great poet and warrior, inspired the



ABSTRACTS OF SIKH STUDIES: JANUARY-MARCH 2021/ 551-552 NS24

tribesmen in their defiance of the Mughals both by pen and poniard.
The situation grew so serious that Aurangzeb had to take the direction
of  operations in his own hands. He remained at Hasan Abdal near
Rawalpindi, also called Panja Sahib, from June, 1674 to December,
1675.

THE GURU VISITS HIS SIKHS

During Aurangzeb’s stay in the Punjab, local officials persecuted
the Hindu population and converted them to Islam in large numbers
in order to win the appreciation of the Emperor, in whose mind the
spread of  Islam was uppermost. Syed Muhammad Latif  writes: “The
emperor had in those days thrown hundreds of Brahmans in the hope
that if they first embraced the religion of the Prophet, the rest of the
Hindus would readily follow their example”60 In Kashmir, thousands
of Pandits were forced to embrace Islam. The Hindus were terror-
stricken. Guru Tegh Bahadur realized the imperative necessity to
encourage the Hindus and Sikhs to face the situation calmly and boldly
and not to yield to despair and despondency. He decided to tour from
village to village first in Malwa, the land lying between the rivers
Ghaggar and Satluj.61

In this region the influence of  the Gurus had been firmly
established since the time of  Guru Hargobind. Next he was to travel
in the Jullundur and Upper Bari Doabs. He left Anandpur after the
Diwali festival, in November, 1674. The main theme of  his sermons
was:
(i) Bhay Kahun ko det nah Nahin bhay manat an

(Neither to terrorize others nor to fear anyone.)
(ii) Gun Gobind gaiyo nahin Janam akarath kin

Kah Nanak Har” bhaj mana
Jeh bidhal ko min
(You did not sing the praise of  God,
And wasted your life in vain;
Nanak says, remember God,
As a fish remembers water.)

(iii) Dhan dara, sampat sagal
Jin apni kari man
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In men kachnu sangi nahin
Nanak sachi jan.
(Wealth, family, property, all of  which
you consider your own;
None of these shall abide with you,
Says Nanak, this is the truth).

(iv) Sab sukh data Ram hai
Dusar nahin koi.
Keh Nanak, sun re mana
Teh simrat gat hoi.
(God is the giver of all happiness, none else.
Says Nanak, hark my mind,
You will succeed by meditating on His name).
As the Guru was meeting his disciples after eight or nine years,

many men followed him during Tegh Bahadur’s tours to listen to his
sermons and to get his benediction. To serve the congregation, the
residents of the villages voluntarily collected foodstuffs, milk and
clarified butter for the Guru’s langar. The area was backward.  Rain
was scarce. It was almost a desert in the absence of any irrigation
facilities. The poor and ignorant but hardy and tough people, were
cowed down by Muslim officials, particularly at this time when the
Emperor was present in Punjab.

The Guru tried to ameliorate the condition of  the inhabitants
with the money he had brought from Assam. He sunk wells at places
where there was scarcity of  drinking water. Tanks were constructed
to store rain water which was not to be allowed to go waste. He
purchased cows and gave them free to poverty-stricken families. He
got trees planted at suitable places. He spent ten months in this tour,
and visited numerous places. Attar Singh, chief  of  Bhadaur, in his
book entitled. “The Travels of  Guru Tegh Bahadur and Guru Gobind
Singh” in 137 pages, mentions some of the important places visited
by the Guru.

The local officials were upset at the Guru’s activities, and they
submitted alarming reports to the Emperor. They accused him of
having a large following, exacting money forcibly, and instigating people
in revolt. Sayyid Ghulam Husain who compiled his history of India
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under the title of Siyar-ul-Mutakhirin one hundred years later, baselessly
charged the Guru with plundering people. George Forster who met
Ghulam Husain in Calcutta, and who journeyed in the Punjab, about
the same time writes:

“No document for the elucidation of this passage appearing in
any of the memoirs of Hindostan that have reached my knowledge,
I am prevented from discovering the quality of the crime which
subjected Tegh Bahadur to capital punishment.”62

Malcolm and Cunninghan followed Ghulam Husain. Thus writes
Cunningham:

“And the ordinary Sikh accounts represent him, a pious and
innocent instructor of  men, as once Lahore arraigned at Delhi in
the character of  a criminal; but the truth seems to be that Tegh
Bahadur followed the example of his father with unequal
footsteps, and that, choosing for his haunts that wastes between
Hansi and the Sutlej he subsisted himself and his disciples by
plunder, in a way, indeed that rendered him not unpopular with
the peasantry.”63

Syed Muhammad Latif, a Muslim, goes a step further in his
condemnation of  the Guru, he writes:

“Tegh Bahadur resolved upon the extirpation of  the Sodhis, by
whom he was looked upon as a usurper; but Makhan Shah
persuaded him to put his sword in the sheath. He lived with
splendour and kept in his employ one thousand armed horsemen.
With the immense offerings of his disciples he commenced building
a strong fort at Kartarpur, where he established his ecclesiastical
court.”64

The exaggerated reports by Government officials alarmed the
Emperor who had already gone through a-bitter experience of a revolt
on the frontier. He was not prepared to find the border province of
Panjab in a disturbed condition, and he decided to punish Guru Tegh
Bahadur.

THE GURU BROUGHT TO DELHI

The Guru had hardly settled down again at Anandpur when
another catastrophe took place. Some of the Kashmiri Brahmins who
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were not prepared to embrace Islam under persecution called on Guru
Tegh Bahadur to seek his guidance. They had heard about Guru
Hargobind’s visit to Kashmir in company with the Emperor Jahangir,
and had knowledge of  his warlike activities. The Guru’s heart melted
at their tale of woe. He became uneasy and restless at the sad plight
of innocent people. At this time the child Gobind, not even nine yet,
appeared there. He innocently asked about the cause of sadness of
the Guru and the visitors. The Guru replied that the nation required a
holy man to sacrifice his life. The child remarked that there could be
no holier person than the Guru himself. This was enough. The Guru
took the child’s observation as God’s own oracle. His resolve was
made. He informed the Brahmins that they should tell the rulers to
convert Tegh Bahadur first and then they would follow his example.

The Pandits went back and told this to the Governor, who
conveyed it to Aurangzeb at Hasan Abdal, situated close to the borders
of  Kashmir. The Emperor’s mind was already prejudiced against Guru
Tegh Bahadur. He hated the word Sachcha Patishah used by the Sikhs
for the Guru. It implied that the Guru was a true king while the ruler
of  India was a false king. He also detested the word Bahadur in the
Guru’s name, as this was reserved for the nobility of  the Mughal court
only. He ordered his deputies to summon him to the capital and force
him to accept Islam or to lose his life.

The Guru realized that his end had come. He composed four
stanzas marked as Dohiras Nos. 53, 54, 55, 56. In Nos 53 and 55 he
describes his difficulties and trials, and in Nos. 54 and 56 he expresses
hope and faith in God’s succour.

DOHIRA NO. 53
Bal Chhutyo bandhan pare Kachu na hot upae.
Kah Nanak ab ot Hari Gaj Jiyon hot sahae
(My strength is exhausted, I am in bondage,
I have no resource :
Saith Nanak., God is now my refuge;
May he succour me as He did the Elephant).
Guru Tegh Bahadur then gave the reply himself:

Dohira No 54
Bal hoa bandhan chhute
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Sab kichh hoi upae
Nanak sab kichh tumre hiith main
Tum hi hot sahiae”55

(Strength has come, the bondage is broken,
All the resources are there;
Saith Nanak, Lord! everything is in your power,
You are my refuge).

“The Emperor divided his residence between Delhi and Agra,
but Delhi was the chief capital, where most of the state ceremonies
took place.”66 Tegh Bahadur was accompanied by five Sikhs. His life-
long companions Bhai Mati Das, a Mohyal Brahmin of Kariala in
Jehlam District, 10 km from Chakwal on the road leading to Katas Raj
and his brother Sati Das were among them. Gurditta, a lineal descendant
of Bhai Buddha was also there. Dyal Das, the eldest brother of Bhai
Mani Singh Shahid, was the fourth. Jaita of the sweeper caste who
attended to the menial work of  the Guru and his companions,
completed the group.67

They were first taken to Agra where the Wazir of  the Empire
was staying; but later on they were brought to Delhi.’ The Wazir under
orders of  “Emperor Aurangzeb,” writes Syed Muhammad Latif, “whose
efforts were directed to converting the whole world to the Mahomedan
faith urged the Sikh Guru to embrace Mahomedanism.”68 Tegh Bahadur
turned down the proposal with contempt. He was then asked to show
miracles. The Guru rejected the idea by saying that he could not
interfere in the work of God.

THE GURU IN AN IRON CAGE

Guru Tegh Bahadur was thrown into prison and was shut up in
an iron cage in chains. He was subjected to severe tortures, both
physical and mental. His companions were imprisoned elsewhere and
the Guru was falsely told that they had fled away. The darogha of  the
gaol was Sayyid Hasan Abdullah of Mani Majra near Chandigarh. He
treated the Guru with consideration as far as circumstances
permitted.69 In this situation the Guru composed two more chants:

Dohira No. 55
Sang sakha sab taj gae
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Kou na nibhyo sath
Kaho Nanaky eh bipt men
Tek ek Ragh Nath
(My associates and companions have all abondoned me;
No one has remained with me to the last.
Saith Nanak, in this calamity
God alone is my refuge).

He gives a reply in Dohra No. 56:
Nam rahyo sadhu rahyo
Rahyo Gur Gobind
Kauh Nanak eh jagat men
Kin japyo Gur mant.70

(The Name remaineth, saints remain,.
The Lord remaineth;
Saith Nanak in this world,
Few are God’s devotees).

The Guru took five paise and a coconut71 prayed and bowed
before them. He sent these articles to his son Gobind Rai as a token
of  his nomination to Guruship, through Gurditta.

THE MARTYRDOM

The authorities now decided to finish this matter. Of  the five
companions of  the Guru, Jaita remained free, as he had taken to
sweeping the road in front of the Kotwali. Gurditta had escaped and
gone to Anandpur disguised as a rustic. Dyal Das, Mati Das and Sati
Das were brought into the presence of  the Guru. Then the most
diabolical drama was staged at the place where now stands the Fountain
in front of the Kotwali. Bhai Mati Das was asked to become a
Musalman. He refused, saying that his own faith was true and he had
no desire to change it. He was tied between two posts, and while
standing erect, was sawn across from head to the joints. He faced the
savage operation with such composure, tranquility and fortitude that
the Sikh theologians included his feat in the daily prayer (ardas) of the
community. Dyal Das was tied up like a bundle and thrown into a
huge cauldron of boiling oil. He was roasted alive into a block of
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charcoal. Sati Das condemned to similar brutalities. He was hacked to
pieces limb by limb. Jaita was also present, disguised as a sweeper
with a broom and a basket in his hands. He collected the remains of
these martyrs at night and consigned them to the river Jamuna flowing
at a stone’s throw.

 All this happened before the very eyes of  Guru Tegh Bahadur.
He was all the time repeating “Wahe Guru”. He knew his turn was
coming next. He remained composed, unruffled and undismayed. His
energy, thoughts, ideas, feelings and emotions had concentrated on
God, and the dazzling divine light was beating upon his face. He realized
that such immortal sacrifices could not go in vain. Their name would
live for ever. In this holocaust, he saw a new nation of  heroes. It was
not the English nation as misinterpreted by some apologists for the
British Raj but the Khalsa, the Sikh warriors. whose daring exploits
and heroic deeds were to fill the pages of history later on. His followers
were done to death on November 10, 1675.

At the end of  this devil’s dance, the Guru was asked either to
embrace Islam or show a miracle, or face death. The Guru refused to
apostatize himself. About the performance of  miracles, he turned down
the demand with contempt. In the words of Bachittar Natak an
autobiographical fragment composed by Guru Gobind Singh, he is
stated to have replied:

‘The performance of  theatrical acts is low.
At which the devotees of God should feel ashamed’

The Guru, contemplating the sufferings of  the Indian people and
the Kashmiri Brahmins who had sought his succor, was determined to
offer the supreme sacrifice. The famous words of a poet express his
resolve:

Bahen jinahn di pakariye.
Sir dije bahen na chhoriye
Guru Tegh Bahadur boliya
Dhar paiyai dharam na chhoriye
(Give up your head, but forsake not those
whom you have undertaken to protect.
Says Guru Tegh Bahadur,
Sacrifice your life, but relinquish not your faith).
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On the morning fixed for the martyrdom, the Guru got up early.
He bathed and sat in meditation, recited the Japuji and Sukhmani. He
reflected upon the supreme sacrifice of  his grandfather, Guru Arjan,
on the duties of  the office of  Guruship, and on his own responsibilities
at this crisis. His resolve was already made.

The nobles and courtiers had gathered near the Kotwali in the
open space. Thousands of spectators had flocked there. At 11 O’clock
the Guru was produced before the multitude. “The Guru said before
the assembly of the Omerahs that the duty of man was to pray to the
Lord, but since he had been commanded by His Majesty to show a
miracle, he had resolved upon complying with the King’s orders. He
wrote on a piece of  paper, which he said was charmed, and then,
having tied it round his neck declared that the sword would fall harmless
on it by the effect of  the charm which was written upon it. The
executioner was now summoned to test the miraculous charm. The
blow was given and the head of  the Guru rolled on to the floor to the
amazement ofthe court.72

A grand Gurudwara, called Sis Ganj (The Holy Head), stands at
the place where the Guru was executed. Its adjacent building, the
Kotwali Prison where the Guru was kept confined, was acquired by
the Sikhs from the Delhi administration of October 11, 1968.

DARLING DEEDS OF JAITA AND LAKHI SHAH LABANA

The people of Delhi were so terror-stricken that none came
forward to cremate the body of  the Guru for fear of  the authorities.
Jaita, the sweeper, managed to steal the Guru’s head, and carried it to
Anandpur, 340 kms distant, a prodigious performance, and presented
it to Guru Gobind Rai, the nine-year old child. The new Guru
bestowed all affection and love on this hero and remarked, “Ranghrete
Guru ke bete”, meaning “the untouchables are the Guru’s own sons.”
The Gurudwara Sis-Ganj at Anandpur Sahib marks the site where the
head was reverently received and cremated.

A Labana Sikh, Lakhi Shah, a trader by profession, stole the
decapitated body in a cart laden with cotton and cremated it in his
village later named Rakab Ganj, 8 km distant from the Kotwali, by
setting his own hut with all its belongings on fire to avoid detection.
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The ashes of the body were collected placed in a brass vessel (gagar)
and buried. A magnificent Gurudwara has been erected recently at
this site.

This was the great turning point is Sikh history. The execution of
the Guru and his companions in the most barbarous manner set ablaze
the hearts of  Hindus no less than of  the Sikhs. They were convinced
that any attempt at reconciliation with the Mughal authorities was
impossible. It was realized that the people themselves must find their
own salvation against a cruel and corrupt government. This task was
taken up by Guru Tegh Bahadur’s son and successor, Guru Gobind
Singh.

As is well-known, Guru Gobind Singh transformed the Sikhs
from a quietist sect of God-fearing people into a martial people, a
church militant that urged endless war against Aurangzeb and his
successors. After untold sacrifices for nearly three quarters of  a century,
the Khalsa (militant Sikh Order) of  Guru Gobind Singh liberated the
Punjab and its neighbouring areas. Guru Tegh Bahadur’s sacrifice was
only the starting point for a mighty revolution. In the words,of Bachittar
Natak, already referred to:

The Lord protected the paste-mark and the sacred thread.
And in Kali-yuga performed a mighty heroic deed.
This deed he performed for the protection of  Dharma,
Gave up his head, but not his passion.
For men of  God he spared himself  no suffering.
Gave up his head, but uttered not a groan,
Breaking the vessel of his life on the head of the monarch of
Delhi.
He departed for the Celestial Realms-
None has performed a mighty deed like Tegh Bahadur’s.
At Tegh Bahadur’s departure the whole world was plunged in
grief
The world wailed, but the Celestial Realms echoed with his glory.
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UNDERSTANDING MARTYRDOM OF GURU TEGH
BAHADAR USING 17TH& 18TH CENTURY SOURCES

INDERJEET SINGH*

INTRODUCTION
Unlike his predecessors, Aurangzeb neither wrote his memoirs

nor officially authorised anyone to do so, but few contemporary records
are still available. Mughal Emperor Aurangzeb’s intolerance found
reasons to meddle in Sikh affairs. He had summoned the seventh Guru,
Har Rai to attend his court at Delhi and give clarification abour some
verses in Adi Granth (later Guru Granth Sahib). The Guru did not go
himself but sent his elder son Ram Rai to Delhi. Later on, Aurangzeb
also asked eighth Guru, Guru Harkrishan to come to Delhi. At that
time, an epidemic of cholera and smallpox broke out in Delhi. The
child Guru began to attend to the sufferers irrespective of  their caste
and creed. He came to be known as Bala Peer (child saint). During this
period, the Guru contracted small-pox himself  and he passed away
on 30thMarch 1664. He was cremated on the banks of  river Yamuna
where now stands Gurdwara Bala Sahib.1 Then it was the turn of  Guru
Tegh Bahadar who was arrested in 1665. Ultimately the Guru was
martyred ten years later in 1675.  In this short article, the martyrdom
of  the Guru Tegh Bahadur is discussed using various contemporary
sources belonging to 17th and 18th century.

PADSHAH (BADSHAH) BURANJI
Buranji are the historical chronicles written by Assam state officials

and nobles, initially in Ahom and Assamese language, a tradition which
dates back to early 13th century. One such contemporary manuscript

* The writer is the author of  the book, Afghan Hindus & Sikhs History of  a Thousand
Years. Email: <inderjeet08@hotmail.com>
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is Padshah-Buranji. The scribe may not have personally known Guru
Tegh Bahadar or Raja Ram Singh but wrote what he had heard from
the official circles. This is one of  the first sources which alleges that
the Guru ‘was roaming and plundering the country’. However, this
reason was given for Guru’s arrest in 1665 like in Siyar-ul-Mutakhirin
(written in 1782) which cites almost the same allegation for the
martyrdom of  Guru Tegh Bahadar in 1675. It further states that the
Guru had 30,000 Nanakpanthi soldiers. It seems a sinister imagination
of a fertile mind that a congregation of simple devotees was put forth
as soldiers. One can conclude that the Mughals had to give some official
justification and they came up with this accusation which is not backed
by contemporary Persian sources.

In Padshah Buranji, Guru Tegh Bahadar is described as a saint of
the faith of  Guru Nanak and Guru of  a large number of  Brahmans
and Kshatriyas. Remarkably, it adds that the Brahman Bhattacharyas
(or priests) and the Qazis reported to Aurangzeb that the Guru does
not belong to any particular school or faith and goes about ravaging
the country. The Mughal Emperor asked the Guru to appear before
him, but the Guru did not come.  The chronicle adds the Guru defied
the authority of the Emperor and ‘roamed about plundering and
destroying the country, attended by thirty thousand Nanakpanthi
sepoys.’

Aurangzeb became angry for this defiance and deputed Alo Khan
Pathan who captured the Guru and ordered him to be executed. The
Guru sought protection of  Raja Ram Singh of  Amber, who became
his surety but later the Guru escaped. The Mughal ruler accused Ram
Singh of  allowing the Guru to flee despite standing for him. The
manuscript adds that Ram Singh replied that only a Raja or a Nawab is
worthy of  Emperor’ vengeance. The Guru was only a mendicant faqir.
Ram Singh denied the allegation and said, “To accuse me for his escape
will cause people to laugh when they hear of it.”

Aurangzeb decided against taking any action against Ram Singh
lest it upset other Rajas. He asked Ram Singh to invade Assam which
was notorious as none of the Nawabs deputed in past Assam wars
had returned safely. They had either died or were killed in the battle.
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The waters of Assam were said to be poisonous, its air unhealthy and
its hills are covered with dense forests. The Emperor wanted that Ram
Singh should die in Assam.2

Early in the book it states that the Raja Ram Singh of Amber
was directed to invade Assam by Aurangzeb as a punishment for
connivance at the escape of  Shivaji Maratha and Guru Tegh Bahadar.3
Interestingly the manuscript goes on to state that Ram Singh took the
Guru and five Muslim Pirs to withstand the ‘formidable sorcery and
witchcraft’ with which Assam was said to be associated.4

BACHITTARNATAK
Bachittar Natak, a composition and memoir of  Guru Gobind Singh,

son of  Guru Tegh Bahadar is an important contemporary source. Within
the Sikh circles, the authorship of Bachittar Natak is sometimes disputed
but its historical value cannot be denied. The Bachittar Natak
composition is now part of the Dasam Granth. The internal evidence
corresponds with the dates given in other Dasam Granth compositions
like Krishnavataar and Ramavtaar which ranges from 1687 to 1698.
The stanzas 13 to 15 of Chapter 5 of Bachhitar Natak mentions the
martyrdom of  Guru Tegh Bahadar.

‘He protected the right of bearing a forehead mark and sacred thread (by
the Hindus) which marked a great event in the Iron age.
For the sake of  saints, he laid down his head without even a sign.
For the sake of  Dharma, he sacrificed himself. He laid down his head but
not his conviction.
The saints of the Lord abhor the performance of miracles and malpractices.
Breaking the potsherd of his body on the head the king of Delhi
(Aurangzeb), He left for the abode of the Lord.
None could perform such a feat as that of  Tegh Bahadar.’5

BHATT VAHIS
The Bhatt Vahis are the scrolls or records maintained by Bhatts,

hereditary bards and genealogists. The Encyclopaedia of  Sikhism notes
that it was customary for the Bhatts to visit their hereditary patrons
usually twice a year at harvest time to sing their praises and receive
rewards or customary donations as well as to collect information (births,
marriages, deaths and other important events) for record in their vahis
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(ledgers). Even today there are over 300 Pandas or hereditary priests
in Haridwar who keep genealogy registers, of  families.6 Although the
records in many cases have been noted down after the events (after a
few months), nevertheless they are contemporary sources.

Bhat Vahi Jodobansian Khata Barhtian, a contemporary scroll records
that Guru Tegh Bahadar was at Dhamdhan (Dhamthan7) of  Pargana
Bangar. Alam Khan Rohilla (Padshah Buranji states Alo) came with
imperial order from Delhi and arrested the Guru on 8th November
1665 along withBhai Sati Das & Bhai Mati Das, Gawal Das, Gurdas,
Sangat, Jetha & Bhai Dayal Das among other pious Sikhs.8

The Guru and his followers were brought to Delhi. The Guru
was kept in the custody of Prince Ram Singh, son of Raja Mirza Jai
Singh of  Jaipur. Aurangzeb issued the orders for Guru’s execution,
but Ram Singh desisted and later released Guru Tegh Bahadar on 16th

December 1665.9

PERSECUTION OF SIKHS
HR Gupta mentions that the book Kalimat-e- Tayibat states that a

Sikh place of worship in a village in the Sirhind division was turned
into a mosque. He adds that Mirza Inayatullah Khan in his book
Ahkam-e-Alamgiri on pages 12-13 states that under Aurangzeb’s orders
a Gurdwara of the Sikhs (Butkhana-e-Nanakprastan) in the town of
Buriya, Parganah Khizarabad, Sirhind province, was pulled down by
the Qazi and a mosque was built in its place. Sayyid Zafar Darvesh
was appointed in charge of  that mosque to guide prayers. Some Sikhs
attacked the mosque and killed the Sayyid. These incidents were not
uncommon.10

Khafi Khan in his book Muntakhab-ul-Lubab (1722) writes: “There
is a sect of  infidels called Guru, more commonly known as Sikhs.
Their chief, who dresses as a fakir, has a fixed residence near Lahore.
From old times he has built temples in all the towns and populous
places and has appointed one of his followers to preside in each temple
as his deputy. When anyone of  the sect brought presents or offerings
for the Guru to the temple, the deputy had to collect them, and after
deducting sufficient for his own food and expenses, his duty was to
send the balance faithfully to the Guru. This sect consists principally



ABSTRACTS OF SIKH STUDIES: JAN-MARCH 2021/ 551-52 NS40

of  Jats and Khatris of  the Panjab and of  other tribes of  infidels. When
Aurangzeb got knowledge of those matters, he ordered these deputy
Gurus to be removed and the temples to be pulled down.”11

BRAHMINS FROM KASHMIR
Contemporary sources Bhat Vahi Talauda Pargana Jind quoted first

by Fauja Singh is corroborated by Bhai Swaroop Singh’s Guru Kian
Saakhian which state that a deputation of Brahmins mainly from
Kashmir under Kirpa Ram came to Anandpur on 25th May 1675
pleading Guru Tegh Bahadar to save their religion from the Mughal
regime.

Syad Muhammad Latif writes “the emperor (Aurangzeb) had in
those days thrown hundreds of Brahmans into jails, in the hope that,
if they first embraced the religion of the prophet, the rest of the Hindus
would readily follow their example.”12

According to Bhat Vahis and Kesar Singh Chibber’s Bansavalinama,
Kirpa Ram later accepted Khande di Pahul and became full-fledged
Khalsa and died while fighting in the battle of Chamkaur (1705 AD).

ARREST
Guru Kian Saakhian states that on 8th July 1675, Guru Tegh

Bahadar before leaving for Delhi appointed his son, Gobind Das as
the next Guru. The Guru along with his three companions left for
Delhi taking with him the plea of  Brahmins of  Kashmir. They were
arrested at Malikpur Rangran on 12th July and produced before the
governor of  Sirhind the next day. Why were they arrested? Guru Kian
Saakhian simply states that when the governor of Sirhind came to
know that Guru Tegh Bahadar was proceeding towards Delhi taking
with him the plea of Brahmins of Kashmir, the governor deemed it
right to arrest them. Latif mentions that the Emperor Aurangzeb efforts
were directed to converting the whole world to the Mahomedan faith.13

HR Gupta quotes William Irvine and writes that the order for
arrest was kept secret for some time. Obviously the Kotwal (senior
police officer or magistrate) was waiting for a suitable opportunity. He
did not like to carry out the orders at Anandpur, where a large number
of  Sikhs were always present. But he had employed spies to inform
him of  the Guru’s daily activities and programme. It was reported to
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him that the Guru had decided to go on a tour about the middle of
July, 1675.14

The stature of  the Guru among non-Muslims and state efforts to
bring everyone to the Islamic faith was good enough reason to arrest
them. The governor would have thought that it would be a feather in
his cap if  his efforts lead to the conversion of  the Guru.

The Guru was kept in lock -up at Bassi Pathana for 3 months
and sent to Delhi on 4th November 1675. The Suba, commander of
Delhi gave three options to the Guru, to display some miracle to accept
Islam or to get ready to accept death. The Guru said, “Miracle is the
epitome of  calamity. Holy men don’t revel in miracles.” And accepted
the third condition. On 11th November the three companions of the
Guru were put to death, one by one, in front of  Guru Tegh Bahadar in
the hope that this may break his resolve. Later in the afternoon, the
Guru was martyred.15

Few Mughal accounts suggest that Aurangzeb was at Hasan Abdal
(Attock district, West Punjab) and the above account substantiates it.

PREJUDICE OF THE REGIME
The Emperor’s mind was already prejudiced against Guru Tegh

Bahadar. He hated the word Sacha Patshah used by the Sikhs for the
Guru. According to Aurangzeb, it implied that the Guru was a true
king and the Emperor was a false king. He also detested the word
Bahadar in the Guru’s name as this term was reserved for nobility of
the Mughal court only.16

MARTYRDOM AND SIYAR-UL-MUTAKHIRIN
Most non-Sikh historians have relied on Siyar-ul-Mutakhirin, written

by Sayyid Ghulam Husain in 1782, almost 107 years after the
martyrdom.Sayyid Ghulam Husain was a native of Lucknow and wrote
that Guru Tegh Bahadar and Hafiz Adam, a disciple of  Shaikh Ahmad
Sirhindi (contemporary of Jahangir, in one of his letters he had
expressed great delight at the execution of  Kafir of  Goindwal (Guru
Arjan Dev) had collected a large body of men. They moved about in
countryside and seized money and material by force. It was feared
they might revolt against the government!
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HR Gupta has given an apt explanation. About this time the
Sikhs had become supreme in Northern India. In June 1781, Najaf
Khan, the prime minister of  the Mughal Empire, had confirmed the
Sikh’s right to Rakhi at 12.5 per cent of  the standard land revenue in
Haryana and the upper Ganga Doab (western Uttar Pradesh). The
Sikhs often extracted Rakhi tax from the territory of the Nawab of
Oudh across the Ganga (Central Uttar Pradesh). Needless to say,
Ghulam Husain did not have, a good word to say for the Sikhs and
their Guru.17

In addition to baseless allegations, Ghulam Husain made a grave
error here by bracketing Guru Tegh Bahadar with Hafiz Adam. Hafiz
Adam was banished by Shah Jahan in 1642, thirty-three years earlier.
Hafiz went on a pilgrimage to Mecca and Medina where he died in
1643. Dr Fauja Singh in 1975 had quoted several works (with page
numbers) to prove the discrepancy of the year by Ghulam Husain and
fallacy of  his allegations.

According to Nazeer Ahmad Deobandi’sTazkrat-ul-Ahdin p 124-
125; Maulvi Ghulam Nabi’s Mirat-ul-Qaunainp 417; MirzaMuhammad
Akhtar’s Tazkara-i-Auliya-i-Hind-wa-Pakistan, p 401; Saiyad Abdul
HayeeHasani Rai-Bareilvi’s Nazzat-ul-Khwatir vol 5 p 1-2, Hafiz Adam
was a disciple of Mujadid Alf Sani, there was no possibilityof his
joining the Guru.18

Hafiz Ahmed was no way associated with Guru Tegh Bahadar.
Sayyid Ghulam Husain had charged the Guru with plundering people.
This allegation was stated in Padshah Buranji when the Guru was
arrested in 1665. It could be that Ghulam Husain was quoting the
official allegations (however no contemporary Mughal records have
been found as yet). It seems bit odd that the two arrests which span
over 10 years were based on same allegation.

SIKHS UNHAPPY WITH THE EMPEROR
HR Gupta quotes Saqi Must-id-Khan, a contemporary writer who

wrote Masir-e-Alamgiri and mentions an interesting incident “When he
(Aurangzeb) alighted the boat and was about to get on to the movable
throne (Takhte-Rawan), an ill-fated disciple of  Guru Tegh Bahadar
threw two bricks on the Emperor, one of which hit the
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throne.”Obviously, people were unhappy with the execution of  Guru
Tegh Bahadar and he was seen as a martyr by many.19

MARTYRDOM & PERSIAN ACCOUNTS
There are few contemporary Persian accounts which mention

the martyrdom of  Guru Tegh Bahadar Sahib. The tone of  the account
is surprisingly neutral. Readers must bear in mind that any slightest
critique of the Mughal Emperor would have resulted in death penalty
for the author. Consequently, some of  them try to give justification
for the execution. They were initially translated by Ganda Singh during
his illustrious career but a more recent translation from the book Sikh
History from Persian Sources has been used here.

KHULASAT-UT-TAWARIKH (1695)
Sujan Rai Bhandari’s Khulasat-ut-Tawarikh, completed in 1695, is

a history of India. The main account of the Sikhs and their history is
given in the chapter on the province of Lahore. He mentions the
martyrdom of  Guru Tegh Bahadar without going into much detail lest
he would have incurred the wrath of  the Mughal ruler. Bhandari gets
the year of  martyrdom wrong by a year. He writes:

“Then Tegh Bahadar, the younger son of  Guru Hargobind,
occupied the seat for fifteen years. In the end, he was imprisoned under
Imperial officers, and in 1081 A. H. (1670- 71AD), corresponding
toAlamgir's 1673-74 AD, he was executed at Shahjahanabad (Delhi)
in accordance with Alamgir’s orders. At the time of  writing this book,
Guru Gobind Rai, the son of  Guru Tegh Bahadar, has been in
occupation of  the sacred seat for twenty-two years.”20

NUSKHA-I-DILKUSHA (1709)
Another Persian account, Bhimsen’s Nuskha-i-Dilkusha, is a

history of  Aurangzeb’s reign, written largely in the form of  memoirs.
Bhimsen was an officer of  Dalpat Rao Bundela (A Rajput & trusted
military commander of Aurangzeb), who died at the battle of Jajau in
June 1707. Bhimsen gives an account of that battle, at which he was
present. He also refers to Guru Gobind Singh’s meeting with Mughal
Emperor Bahadur Shah, successor of Aurangzeb in 1708. In relation
to Guru Tegh Bahadar, he seems to suggest that the Guru was martyred
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as he was called Padshah, a sign of  sovereignty. His account notes
“Some of  his descendants (of  Guru Nanak) have been masters

of mystic attainments and have adopted the way of poverty and
humility. Many took to the path of  rebellion, such as Tegh Bahadar,
by name, who lived in the mountains near Sirhind, he got himself
called King (Padshah), and a large body of  people gathered around
him. When the news was conveyed to His Majesty Emperor Alamgir
(Aurangzeb), it was ordered that he should be brought to the Court.
When he came to the Court, he was executed.”21

IBRATNAMA (1719)
Muhammad Qasim in his Ibratnama mentions that Guru Tegh

Bahadar came under the wrath of Aurangzeb and were condemned to
death. Interestingly he calls Sarmad (an Armenian saint executed by
Aurangzeb) a martyr and says Guru Tegh Bahadar belonged to the
same group. He writes:

“After him Guru Tegh Bahadar, his son, rose further in status in
comparison with his father. He spent much time in sport and game,
but because of the effect of the attention and pleasing ways of
acceptance of that accepted one, the inclinations of the people and
the flow of worldly things [towards him], such as petty items and
valuables, money and goods, elephants and horses, did not decrease,
so that instead of himself [doing so], his followers from time to time
claimed sovereignty for him. A long time he spent in this way in the
mountainous country in the proximity of Sahrind [Sirhind] and Bajwara.
At last, the seat of sovereignty received lustre by being occupied by
His Majesty Muhammad Aurangzeb Alamgir, who, owing to his own
passionate nature and regard for royal power, did not like such
meaningless tumult. In the beginning of his reign he secluded himself
in the company of many recluses and held discussions on spiritual and
mystic truths with this set of  men, free of  all [worldly] constraints.
Some, like His Holiness Shah Daula of Gujarat [Punjab], Shah
Sadruddin of  Qasur, and His Holiness Shah Hasan Durr, who has his
elevated seat [shrine]near Shah Dara on the opposite bank of the Ravi,
at Lahore, sat[in the Emperor’s company], of  their own accord,
possessing hearts that are free from cares. Others, like Sarmad, the
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mendicant (qalandar), entrusted their lives to Fate and tasted
martyrdom from the sharp sword. To this latter group belonged Guru
Tegh Bahadar, who obtained the honour of  saluting [His Majesty] upon
being summoned to the Court. Owing to what has been written above,
he came under [the Emperor’s] wrath and saw himself  condemned to
death.”22

CHAHAR GULSHAN

Rai Chaturman Saksena completed in 1759-60 a work entitled
Chahar Gulshan, which is fairly well known among historians for the
geographical information it provides. Less well known is the
information given in its fourth part or gulshan about religious sects.
The Sikhs or ‘Nanak Panthis’ have the last section of this portion
devoted to them. His couple of  lines on Guru Tegh Bahadar are same
as those of  Khulasat-ut-Tawarikh.23

EUROPEAN ACCOUNT
Francois Xavier Wendel’s Les memoires de Wendel sur les fat,

les Pathan, et les Sikh, written in French in 1768 had been lying in
British Library archives till it was edited and printed by Jean Deloche
in 1979. Wendel account on Guru Tegh Bahadar’s is sympathetic and
respectful of the martyrdom.

“When he (Guru Nanak) passed away, his post and pire’s chair
remained with someone of  his family who, by descent, delivered it in
the end to one Deg-bahadr, under Aurangzeb, and once more a number
of devotees incorporated themselves into this sect and made so much
of this gourou, at that time president, that this king, being besides a
great enemy of things having a connection with gentilism, asked him
to explain himself. Having made Deg-bahadr come to his presence
and, having questioned him a great deal on his conduct and way of
living, this prince, it is said, asked of  him a miracle in confirmation of
the doctrine that he was claiming as divine, most of it in opposition to
mahometisme [Mohammadanism]. Excusing himself due to inadequacy
and because miracles are the work of the all powerful, Deg-bahadr
had in the end to choose either to renounce the doctrine and become
a musulman or confirm it by the death to which he had been
condemned; he did not hesitate to refuse, graciously giving his head
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and arousing by his example his disciples to do as much at their turn,
when the occasion would present itself which they did not fail to
dofollow”24

CONCLUSION
Important events in history should be based on contemporary

and varied sources. And they need to be evaluated for their human
bias. None of  the near contemporary Persian and French accounts
accuses Guru Tegh Bahadar as a renegade or criminal unlike Siyar-ul-
Mutakhirin. In 1975, the Sikh world commemorated the tri-centennial
martyrdom of  Guru Tegh Bahadar. A great work was done by Dr Fauja
Singh, Dr HR Gupta, Dr Ganda Singh, Garja Singh, Dr Pyara Singh
Padam and others. Their work has been in the public domain for past
45 years and despite this, modern non-Sikh historians continue to quote
Siyar-ul-Mutakhirin, as a gospel truth. This account was written 107
years after the martyrdom and mentions Hafiz Adam as the Guru’s
accomplice when he had been banished by Shah Jahan more than three
decades earlier in 1642 and died the next year.  Last year in UK, Lord
Indrajit Singh resigned from BBC Radio 4 after delivering ‘Thought of
the Day’ programme for 35 years as BBC anchor and tried to censure
his script on martyrdom of  Guru Tegh Bahadar lest it may offend
Muslims. The script said nothing against the faith, Islam. It is important
to take this discourse outside the Sikh circles and make non-Sikhs
aware of  this martyrdom for human rights.

The arrest of  Guru Tegh Bahadar following his support to the
cause of Kashmiri Brahmins in July 1675 which later led to his
martyrdom in November 1675 should not be seen in isolation.
Aurangzeb had previously arrested the Guru in 1665 and even ordered
his execution. The martyrdom in 1675 was continuation of events
which happened 10 years earlier, in 1665.
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GURU TEGH BAHADUR AND HUMAN RIGHTS

DR FAUJA SINGH

In order to understand the outlook that Guru Tegh Bahadur
brought to bear upon the challenging problems of his contemporary
social situation, it may be both useful and necessary briefly to refer
back to the ideological base of  the Sikh society, established by his
illustrious predecessors. Guru Nanak, the founder of  the Sikh faith,
had propounded the fundamental principles which became the basis
for subsequent developments under his successors. The ideology thus
crystallized had at its rock bottom the belief that the world, in its
essence, is a spiritual and moral order (dharamsal-the abode of dharma).
all-embracing and all-pervading. The Lord of  the Universe the Truth
Absolute (satinam) permeates His entire creation. The world is “the
True One’s dwelling place” (Guru Angad Dev): it is “the ocean in
which all beings move” (Guru Ram Das), or “the thread on which the
whole creation is strung” (Guru Arjan Dev). The mythical bull
supposed to be supporting the Universe, is made out to be the self-
same dharma. the Moral Law, born of  daya (compassion) that holds the
world in equilibrium. “God by His Will made the world; God at His
Will controlleth it: He beholdeth all things set under His Will,” said
Guru Angad Dev. It is this Divine Will or hukam which constitutes the
sanction behind the Moral Law or dharma.

Mr. D. M. Brown in his book, Indian Political Thought from Manu to
Gandhi (p. 15). thus writes with regard to the connotation of  dharma in
ancient India: “The conception of  Dharma was a far reaching one
embracing the whole life of  man. The writers of  Dharmshastars in
the ancient period meant by Dharma not a creed or religion, but a

* Reproduced from the book Guru Tegh Bahadur - Background and the Supreme Sacrifice,
Edited by Gurbachan Singh Talib, published by Punjabi University, Patiala,  1999.
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mode of  life or code of  conduct which regulated a man’s work and
activities as a member of  the society. and as an individual it was
intended to bring about gradual development of man and to enable
him to reach what was deemed to be the goal of human existence.”
Guru Nanak’s conception of  dharma was even more comprehensive
in scope, as he disapproved of the conduct of all such people as
renounced worldly life and chose to reside in recesses of mountains
and forests. Mr. C. H. Payne has rightly remarked: “In the doctrines of
Nanak, morality has a higher place than in those of any other Hindu
reformers. Few, even of  the world’s greatest philosophers, have laid
down a more exalted moral code than is to be found in the pages of
Granth Sahib. Purity of  life is set forth as the highest object of  human
endeavour. Loyalty, chastity, honesty, justice, mercy and temperance
are among the virtures on which vital stress is laid.”

In the moral order of  the conception of  the Sikh Gurus, the
individual (not caste as was the case in the earlier periods) had the
pivotal position. He was regarded as one endowed with a unique
personality worthy of all respect. The soul within him is a spark of
Divine Light – jyoti sarup. “If thou wouldest seek God, domolish not
the heart of  anyone, for God lives in every heart”. (Guru Arjan, Adi
Granth, p. 1384). A two-fold objective to merge his little self  with the
Infinite; to uphold the cause of dharma in the world. In his efforts to
achieve his goals, he is supposed to act in a spirit of full responsibility
always realizing that all his actions are subject to the supreme Moral
Law. “Truth is higher than other things but higher still is the life lived
in truth” (Guru Nanak, Adi Granth, p. 62). The world being a divine
revelation, is to be shunned in no case. On the other hand, the individual
must live in it, work in it, participate in its affairs, grapple with its
difficulties and challenges and endeavour to make it into an ideal place
to live in. The world or society is valuable and must be valued as such,
it being at once the theatre of our activities, the testing ground of our
faith and principles as well as the measuring yardstick of our personal
attainments. Guru Nanak had roundly condemned the jogi and sidh
recluses who had equated religious life with a life of renunciation. He
had categorically said that a truly religious man is one who practises
religion in his everyday life. “Abide pure amid the impurities of  the
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world; thus shalt thou find the way of  religion-true jog jugat. “(Guru
Nanak, Suhi Rag, Adi granth, p. 730). Such a religion cannot be separated
from morality. The person who is not a useful ‘member of  the society
contributing his might towards its welfare, is worthless and good for
nothing. In fact an individual’s very salvation depends upon how
sincerely and zealously he tries to serve his fellow human beings. Guru
Nanak’s clear injunction in this regard was: “Only he finds the true
path of life, who earns his bread by the sweat of his brow and shares
the fruit there of  with his fellow-beings” (Var Sarang, Adi Granth. p.
1245).

Society which is a complex of social relations rather than a mere
aggregate of  individuals, if  properly organised, can facilitate for the
individual his task of  self-fulfillment. The Gurus had made it clear
that all social institutions and associations are intended to help the
individual to achieve this main object of his life. Therefore, society
must be organised on the healthy basis of justice, tolerance and equality
and should be free from oppression of any kind. Subjection had been
dubbed a curse, for it was said that under it happiness is not possible
even in a dream. Likewise, encroachment upon what rightfully belongs
to others was denounced. Exploitation, whatever its brand, was also
condemned. All these evils, according to the Gurus, had their roots in
the narrow self-interests of  the people themselves. The problem could,
however, be largely solved by inculcating in the minds of people a
consciousness of the underlying unity of mankind. Lack of faith in
the brotherhood of man blunts our vision and we easily fall into the
habit of  lending greater weight to dissimilarities than to similarities.
To the Sikh Gurus the principle of  equality was a natural corollary
from their faith in the unity of Godhead. If the Creater of all human
beings, God, is one, then all his creatures, irrespective of their caste,
creed, colour and sex, are equal.

Equality implies tolerance of differences existing in dress, food,
faith, custom etc. It is difficult for one to endure for long without the
other. Equality, if  it does not promote tolerance, is a sham and tolerance
if  it is not based on a sense of  equality, is a mirage. Guru Amar Das
made it amply clear when invoking God he said, “Save them, O Lord:
through whatever entrance they approach.”
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The state as the most powerful organ of the organized society
has a vital role to play in the creation of  an ideal society. Monarchy
which was the established form of  government then, was accepted by
the Sikh Gurus as a legitimate and God-ordained institutions. Kingship
was regarded as a gift from God, a reward of good deeds done in
previous life or lives. Not only that the king was believed to derive all
his authority from God. However, this belief in the divine origin of
kingly power was different from the Western doctrine of  divine right
of  kings in one important respect. Unlike the West, the Gurus gave no
countenance to the idea that kings can act as they like, owing no
responsibility to the people placed under their rule. On the contrary, it
was stressed that they should always be dispensers of justice and
equality and must never wield their authority arbitrarily or despotically.
They are responsible to God, “King of kings”, the Supreme Sovereign,
for all their actions. They are only His agents commissioned to govern,
in the manner of Platos’ philosopher king, with justice, kindness and
sympthy and to promote the welfare of their people. They are to
conduct their functions, so to say, as a mandate from God. Thus viewed,
the monarchy or the state was held by the Gurus to be an inseparable
part of  the over-all moral order, intended to subserve its primary ends.

It is essential that the ruler must possess a high moral character
if  he is to carry out his mission successfully. As an individual, he must
try to realise the same moral and spiritual aims as are necessary for
other individuals. As a ruler, his responsibilities are even greater, for
he is required to create, by means of benign-government, such
conditions of life as are most needed to enable the individuals to
develop their personalities to the full. The state is in fact meant for
the betterment of  the individual and not vice versa. If  a king neglects
his duties, oppresses the weak, indulges in activities prejudicial to the
general welfare of his subjects and sets the fulfilment of his material
pleasures as the primary goal of his life, he incurs the wrath of God
and forfeits his mandate. God then, in His displeasure, snatches always
the exalted office from him by way of chastisement and bestows it on
somebody else more suitable. Guru Nanak called Babar for his invasion
of  India a Yama sent by the Almighty as a chastiser of  the “dogs” and
“Butchers” that the Lodi Sultans ruling over North India then were.
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To the above views of  the origin and functions of  the state not
wholly unknown here or elsewhere, the Sikh Gurus gave a revolutionary
turn by emphasising that kings are not responsible to God alone, but
to the people as well, for whose good they are set up by God. The
people with the divine spark enshrined in them, are capable of knowing
and interpreting the Divine Will. In fact, the people’s will is also God’s
will. Therefore, if  a ruler deviates from the path of  justice and duty, it
is just, the Gurus believed, to offer resistance to his wrong and unjust
policies. “Both are fools-he who confers authority on those that deserve
not and shameless are those who accept it” (Adi Granth. p. 1286).
Herein lies the sanction for the people’s right of  resistance in the case
of  an unjust and tyrannical ruler who is beyond correction by any
other means. The exercise of  such a right is a sort of  religious duty, as
injustice and oppression are contrary to the Moral and Spiritual Order
of God, as ordained in the world.

Granting the right of resistance inevitably led to sanctioning the
use of force (shakti). The need for the use of force was realized
immediately after the execution of  Guru Arjan Dev in Lahore in 1606
A.D. and the martyred Guru’s son and successor, Guru Hargobind
laid aside saili and topi. previous symbols of  Guruship, and put on two
swords, respectively standing for the concepts of miri (temporality)
and piri (spirituality). Soon after, he started militarising his community
so as to be able to meet tyranny with force, if  necessary. The implied
theory behind this way of thinking, was that force by itself is not evil,
that it is its misuse which makes it so, just as we say today that it is not
science as such but its misuse which is reprehensible. On the use of
arms for a noble cause, Guru Hargobind’s statement is unambiguous
and authoritative: “Shaster garib ki rakhya jarvane ki bhakhya” – arms are
protection to the poor and destruction to the tyrant. As a result of  the
new policy adopted by Guru Hargobind, the relations between the
Sikhs and the Mughals became strained and a number of  open armed
clashes occurred between them. Guru Tegh Bahadur who was the
youngest son of  Guru Hargobind, was an eyewitness to most of  them
-and is even said to have personally participated in the battle of
Kartarpur and shown rare feats of  bravery.
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II
Sikhism and Mughal rule came into being almost simultaneously

early in the 16th century. The founders of  the two organisations, Guru
Nanak and Babar, were contemporaries and by a popular but not yet
confirmed Sikh tradition, they even had a meeting and exchanged ideas
with each other. The remainder of  that century passed off  practically
without any clash or disharmony between them. Rather, the long reign
of the Emperor Akbar proved a great boon for the spread of Sikhism
and the number of its votaries multiplied at a very fast rate.

Akbar held a high ideal of  sovereignty. Unlike his predecessors,
he abandoned the idea that he was primarily the king of his own Muslim
co-religionists. Like a true liberal he raised himself  above communal
prejudices of the age and removed all discrimination between Muslims
and non-Muslims in matters of public employment, taxation, religion
and culture. Jizya and pilgrimage taxes which had all along been a
great eyesore to the non-Muslims were abolished and in respect of the
taxes which were retained, uniform rates for all, irrespective of  creed
or caste were prescribed. In the sphere of administrative and military
service, an open-door policy was adopted and although the
predominance of Muslim employees remained as before, opportunities
of  recruitment for others were greatly augmented and now it even
became possible for non-Muslims to rise to the highest rung in the
State ladder. Similar liberalism and equality of  treatment marked the
fields of  religious and cultural fields.

Under the next two emperors, Jahangir and Shah Jahan, the liberal
policy of Akbar was maintained to a large extent. But already certain
forces had been generated by way of  reaction to Akbar’s policy, whose
avowed purpose was to counter the new trends of liberalism in the
name of safety of Islam. The leadership of these reactionary elements
came from the Naqshbandis of Sirhind headed by Shaikh Ahmed and
his successors. Assuming the title of  Mujaddid-Alilf-i-Thani (Reformer
of the Second Millennium), Shaikh Ahmed Sirhindi took it upon himself
to bring political, social and religious affairs of the Muslims in line
with the orthodox sunni line. His conclusions were based on his personal
prejudices, upon the conditions prevalent in and around Sirhind and
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in the reports which the distinguished Muslim officials conveyed to
him from time to time. He thought that Akbar’s policies had succumbed
to the unwholesome influence of Shaikh Abul Fazl, Faizi and certain
other nobles who had diverted him from the line of orthodox Islam.
Akbar’s appointment of  Hindus to high positions, marriage with Rajput
ladies, and introduction of Din-i-;-llhai and Sijda and celebration of
Hindu fairs and festivals were all viewed by the Mujaddid as posing a
serious danger to Islam. He cherished the apprehension that a liberal
policy, such as Akbar’s, would strengthen and embolden non-Muslims
to weaken and ultimately liquidate the Muslim rule. This kind of
propaganda by the Naqshbandis had an adverse effect, albeit limited,
on the policies of Jahangir and Shah Jahan, so that each one was less
liberal than his predecessor. Thus, a departure from Akbar’s wide
outlook began. Though it was quite slight in the beginning, the rupture
grew larger and larger with the passage of  time untill under Aurangzeb,
it assumed the dimensions of  a total reversal of  Akbar’s tolerant policy.

Aurangzeb was the most characteristic product of this Sirhindi
School of  thought. He held Akbar’s eclecticism to be wrong and as ill-
conceived, grave danger to Islam, both as religion and as state
organisation. The vast majority of lndians being non-Muslims, the
best guarantee for the safety of Islam, he thought, was that they should
be kept perennially in a state of abject subjection. Any attempt, in his
view, to treat them liberally would in fact be tantamount to
endeavouring to undermine the very basis of  the Muslim society in
India. And to reinforce him in his convictions there were already certain
signs of stirrings noticeable among the non-Muslims, the most striking
examples of which were provided by the Sikhs in the Punjab and the
Marathas in the Deccan. His heart, therefore, from the very beginning,
was set on the total reversal of  Akbar’s policy.

“The accession of Aurangzeb to the throne in 1658 heralded the
triumph of  Muslim theologians. He invited their intercession in the
affairs of the state when after the capture of Dara he had him tried
and condemned as an apostate”. (Sri Ram Sharma, Religious Policy of
Mughals. 1972, p. 127). This was bound to be so, as the object dearest
to his heart was to establish a purely Islamic state on the soil of India.
The failure of the liberal-minded Dara Shikoh and later his execution



55GURU TEGH BAHADUR AND HUMAN RIGHTS

spelt a great disaster to all trends to catholicity in the land just as it
also marked the triumph of  orthodoxy.

Aurangzeb began with puritanical measures. In the second year
of his reign he discontinued the celebrating of Nauroz (first day of the
Solar Year). A few years later, music and dancing were prohibited.
Jharokha Darshan was discontinued on the ground that it seemed too
much like human worship; tuladan (weighing of  the Emperor’s body
against gold, silver and various other valuables) was given up; royal
astronomers and astrologers were dismissed; drinking was stopped and
public censors were appointed to enforce prohibition strictly. Severe
punishments were awarded for anything that was construed by the
theological as violating at four fingers and offenders against this order
were penalized. Garments of  golden weave were forbidden. Clay
figures of birds, animals, men and women produced for children were
disallowed and violations, if  any, were punished. Lighting of  lamps
on the tombs of the saints and other persons was declared an offence.
Shia Musalmans were prohibited from celebrating their festival of
Muharram. Any talk on anybody’s part creating the slightest suspicion
of disrespect or want of respect towards Islam, the prophet, and his
companions were Severely punished, often with death.

But most of those restrictions were of a general nature and covered
all communities. Non-muslims were singled out for discriminatory
treatment in four specific fields, namely public services, construction
and repair of  temples, conversions and taxation. The Emperor’s deep-
rooted suspicion about the Hindus’ bonafides seriously affected their
position in the services, particularly in the higher echelons. Sri Ram
Sharma, (op.cit., pp. 155-56) after careful comparison of  relevant figures
for Hindu Mansabdars in the reigns of Shah Jahan and Aurangzeb has
this to say on the matter: “This means that towards the end of
Aurangzeb’s reign there was a smaller number of  Hindus occupying
the mansabs of 1000 and above, than’ the number of similar mansabdars
towards the end of  Shah Jahan’s reign. But the decrease in number
becomes still more significant when we take into account the increase
in the total number of  the mansabdars which rose enormously in the
reign of  Aurangzeb. In 1657 under Shah Jahan’s, there were 8,000
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mansabdars in all, whereas in 1690 number of mansabdars had’ risen to
14,556 The percentage of the Hindus in the higher ranks of the State
could not have been than 50 per cent of what it was towards the end
of  Shah Jahan’s reign.”

Even before Aurangzeb, in the reigns of  Jahangir and Shah Jahan,
there were several instances of  destruction of  temples, but then these
occurrences were generally part of  military operations. It was only
under Aurangzeb that religious consideration domintated the
formulation of  state policies and a carefully planned attack was
launched forbidding the construction and repair of  temples. The
provinces of Gujarat and Orissa were among the first targets of
Aurangzeb’s fanaticism. Both of  them witnessed wanton destruction
of  numerous sacred shrines. In 1666 the stone railing of  the famous
Keshav Rai Temple of  Mathura was removed by imperial orders. Three
years later in 1669 a general order was issued for the destruction of  all
schools and temples of  Hindus. “Orders were now sent to the-
governors of all the provinces that- they should destroy the schools
and temples of the infidels” and put an end to their educational
activities as well as the practices of  the religion of  the Kafirs.” (Sri
Ram Sharma, op. cit.. p. 171).

Soon after the issuance of  the order, reports of  the destruction
of temples began to pour in from all parts of the Empire. A royal
messenger was sent to demolish the temple of Malarina in May 1669.
In August. 1669 the temple of Vishvanath at Benares was demolished
and later a mosque was raised on the site of  the demolished building.
The temple of Gopinath in Benares too was destroyed at about the
same time. An attempt was also made to destroy the Shaiva temple of
Jangamwari in Benares, but the idea was somehow given up for the
time being. Then came the turn of  the temple Keshav Rai at Mathura
built at a cost of  33 lacs of  rupees by Rai Bir Singh Bundela in the
reign of  Jahangir. The temple was levelled to the ground and a mosque
was ordered to be built on the site.

Similar destructions were ordered in the various Rajput States
and Ajmer, Ujjain, Bengal and other provinces of the Empire. The
temples of the Deccan, however, escaped the wrath of the Emperor
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because of his delicate position in the south on account of the Maratha
rising. In this hour of  crisis, the Sikhs suffered equally with the Hindus
for” Aurangzeb ordered the temples of the Sikhs to be destroyed and
the Guru’s agents (masands) for collecting the tithes and presents of
the faithful to be expelled from the cities” (Khafi Khan, Muntkhab-ut-
Tawarikh. p. 652).

In the sphere of taxation, discrimination against the non-Muslims
was reintroduced. Although Jizya was not re-imposed till 1679, the
pilgrimage tax was relieved. In 1665 it was ordered that the customs
duties on the Muslims be fixed at 2.5 per cent and on the Hindus at 5
per cent. For gardens Hindus were required to pay the rate of  20 per
cent, whereas for the Muslims the rate was 16.6 per cent. In 1669-70
it was ordered that in a lunar year, the Muslims should pay 2.5.% and
the Hindus 5% on the price of their cattle.

Equally critical was the position of the non-Muslims in the matter
of  conversions. This had occurred in earlier periods as well. Islam
being a missionary religion and the ruling Muslim community being in
minority, great importance had always been attached to conversion
work and many ingenious devices had been employed to attain this
much-desired goal. However, the tempo was greatly intensified during
the reign of  Aurangzeb. There is certainly a lot of  exaggeration in the
Hindu and Sikh traditions that the Emperor made it a habit of
collecting a maund and a quarter of sacred Hindu janeus (sacred
threads) every day, but that he took considerable personal interest in
the matter is well borne out. The fact that a deputation of Pandits
appeared in the durbar of  Guru Tegh Bahadur in May, 1675 and
complained of the Government conducting a wholesale campaign of
conversion is a historical testimony too strong to be ignored.

III
Having seen the Sikh spiritual thought that had been emerging

before Guru Tegh Bahadur appeared on the scene, which he also
inherited in all its richness, and the grave challenges posed by the
triumph of  Muslim orthodoxy under Aurangzeb, we now proceed to a
brief  study of  Aurangzeb’s attitude towards the Sikhs.
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In the very first year of his reign, sometime in July or August
1658, an incident occurred which prejudiced his mind against the Sikhs
greatly. Dara who was in flight, posted a large force under Daud Khan
on the Beas river to stock the passage of the river by the pursuing
troops of  Aurangzeb. A similar but much weaker attempt had been
made by him a little earlier to block the passage of  Aurangzeb’s troops
across the Sutlej river. On one of  these occasions, Guru Hari Rai, at
the request of Dara no doubt, sent his small contingent of 2,200 troops
for his help. But Dara faltered and the Guru withdrew his men
immediately. It is difficult to say whether it was out of  any bonds of
personal friendship, or in view of  the vital issues at stake that the
Guru took this step, but perhaps both of  these considerations might
have been present in his mind.

Getting the necessary handle for interference in Sikh affairs the
Emperor sent for the Guru, asking him to present himself  at the Court
and answer the complaints made to him against the Sikh teaching.
The Guru sent his elder son, Ram Rai, for this purpose. Ram Rai
answered all the points raised successfully, and apparently satisfied
the Emperor. However, Guru Hari Rai was not happy about his manner
of  replying to the Emperor’s inquiries and disowned him. In October,
1661 Guru Hari Rai breathed his last and his younger son, Harkrishan,
succeeded him. Aurangzeb took advantage of the change in Sikh
Guruship and summoned the child Guru to Delhi. The Guru accepted
the invitation and proceeded to Delhi where he had a meeting with
the Emperor. While staying in Delhi, Guru Harkrishan was attacked
by small-pox and passed away in March, 1664. The Emperor’s
prejudices, however, continued as before and in 1665 when Guru Tegh
Bahadur who had succeeded Guru Harkrishan, was staying at
Dhamdhan (Bangar, now Haryana), he was suddenly arrested and
brought to Delhi. After a month or so, the Guru was released on the
intercession of Raja Ram Singh of Amber, who had developed deep
devotion to the Guru. As if  this was not enough, when Guru Tegh
Bahadur was returning in 1670 from Assam, he was again taken into
custody and kept in confinement for about two months and a half.
Again he was released and he returned to the Punjab via Lakhnaur.

At this time the country, particularly North India, was in the grip
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of the terrific wave of consternation resulting from the general orders
issued by Aurangzeb in 1669 for the demolition of old Hindu temples
and schools and the ban on new constructions for their religious and
educational institutions. In the course of  his homeward journey from
East India he had acquired ample personal experience of the feelings
of  awe and dismay assailing the minds of  non-Muslims. As mentioned
earlier in Section II, Sikhs too were made targets of official wrath and
their local missionaries called masands were expelled from several towns
and their temples were demolished. Seeing all these dark happenings,
the heart of  Guru Tegh Bahadur went out in sympathy’ to the suffering
humanity. He toured extensively in the Malwa and Bangar areas and
moved among the people to brace up their crestfallen spirits. Thousands
of them came to have his holy darshan and to receive his message of
courage and hope embodied in the dictum, “Fear not, nor give fear to
others.” After nearly a year and half  of  travelling about in this region,
the Guru finally repaired to his head quarters, Chak Nanaki, presently
called Anandpur Sahib.

Here at Chak Nanaki on 25 May 1675 a band of sixteen chief
Brahmins of  Kashmir sought the audience of  the great Guru and
narrated their tale of woe in a manner which went straight to the
heart. Deeply moved by the Brahmins’ appeal for help, Guru Tegh
Bahadur pondered awhile and then announced his decision that he
would even sacrifice his life for the sake of  the afflicted humanity.
The Brahmins’ appeal was indeed the immediate cause of his decision.
Otherwise, the Guru had long been aware of  the grave situation that
had been developing in the country for the last so many years.

One month and fourteen days after the visit of the Kashmiri
Pandits, on 8th July, Guru Tegh Bahadur nominated his son, Gobind
Das, as his successor and two days after departed in the direction of
Delhi in company with three of his eminent Sikhs, Diwan Mati Das,
Bhai Sati Das and Bhai Dyal Das. The Government was already aware
of  the Guru’s views and sympathies and had even issued orders for
his apprehension. Only two days after his departure from Chak Nanaki,
on 12 July, 1675 he was arrested along with his three Sikhs at a village
called Malikpur Ranghran, near Ropar: The arrests were made by Mirza
Nur Muhammad Khan, Thanedar of the Ropar Kotwali. From Ropar
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the prisoners were carried under heavy guard to Sirhind where they
were confined till the arrival of  definite instructions from the Empror
Aurangzeb, then encamped at Hasan Abdal on the north-west frontier.
On the receipt of  these instructions, the Guru and his followers were
removed to Delhi. The Subahdar of Delhi who was deputizing for the
Emperor made three conditions to Guru Tegh Bahadur, namely: (i) to
show a miracle, (ii) to embrace Islam, or (iii) to suffer death. He rejected
the first two conditions and accepted the third. After five days of
relentless tortures, on the fateful day of 11th November 1675 all the
Sikh prisoners were executed. Dewan Mati Das was tied between two
wooden planks and sawn alive from the top. Bhai Dyal Das was boiled,
alive in a cauldron of  steaming hot water. The third, Bhai Sati Das
was wrapped with cotton and then set on fire. The Guru’s turn came
last but on the same afternoon. The old conditions were repeated by
the Qazi. They were again rejected outrightly and the Guru was
beheaded in full gaze of  a large public gathering.

IV
What was the noble cause for which Guru Tegh Bahadur made

the supreme sacrifice? What motivated him to do so? These questions
may best be answered in the light of the following factors:
(a) The ideology he had inherited from his distinguished predecessors;
(b) the circumstances which lead to the sacrifice;
(c) the evidence recorded by his son Guru Gobind Singh in Bichittar

Natak; and
(d) the stage of historical development in which the society was found

at the time.

(a) The ideology inherited by Guru Tegh Bahadur from his
predecessor Gurus had been noticed earlier in Section I.It will be
seen from there that this ideology was based on a clearly
recongnized sense of social commitment. Spiritual development
founded on renunciation of worldly life and social responsibilities
which go with it, accordingly, was considered of  little merit and
life lived away from society was not commended. In this system
of thought, there was no room for banbas (living in jungles) and
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sanyas (hermitage) which were rated so highly prior to the origin
of Sikhism. Living in the midst of society and facing all its
challenges bravely was a hallmark of this mode of thinking of
Guru Nanak and his successors. So, the basis of  all social life was
to be dharma, morality. Whatever activities one may indulge in,
always the governing principle of  one’s conduct should be the
moral values of  truth, social justice, compassion, love,
contentment and other such elements which may be categorized
under this head. These moral values, the Gurus emphasissed, are
not meant for any particular segment of life but are to constitute
the very bed rock of total social living embracing all aspects of
society. Therefore, anything which is in accordance with dharma
was considered right and anything which is not, was held wrong.
Similarly, anybody who helps the cause of  dharma by regulating
his life according to it and by defending it when necessary was
rated a good man (sant, sadh or bhagat) and anybody who acts
contrary to it was reckoned as a wicked man (dushta or sakta).
From this, is naturally followed that wickedness or tyranny,
whatever its form, is to be resisted, as after the execution of  Guru
Arjan Dev, his son and successor, Guru Hargobind held the use
of  arms for the noble fight against tyranny as valid and embarked
upon a well-thought out programme of militarisation of his
community. An important implication of  the moral basis of  social
life, as stressed by the Gurus, was respect for other people’s modes
of  living and thinking. All these modes contain a degree of  merit,
more or less and as such are to be tolerated, if not accepted. The
concept of plural society in which different approaches used by
people are recognised as legitimate was an essential characteristic
of  the emerging Sikh ideology and any attempt to impose unity
upon the people unmindful of their varying beliefs and practices
was considered a violation of  dharma and an act of  tyranny. Such
an act of tyranny or breach of morality ought to be resisted as a
moral obligation. To sum up, acceptance of  social responsibility,
recognition of  dharma as the basis of  society, compassion for the
suffering humanity, concern for the good of  mankind, resistance
to evil, if necessary with force, and acceptance of a plural society
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with respect for other people’s modes of  living and thinking were
the leading highlights of  the Sikh ideology which the Ninth Guru
inherited from the previous Gurus. Since it is firmly accepted
among the Sikhs that the all ten Gurus thought the same way,
this ideology was no mere inheritance for the Ninth Guru, but
was fully shared by him.

(b) Defeat of Dara and the triumph of Aurangzeb ushered in a new
era in India. Dara’s defeat marked the end of  Akbar’s liberalism
and Aurangzeb’s victory portended the ascendency of  Muslim
orthodoxy and of  the Sirhindi school of  thought. True to his
convictions, Aurangzeb was determined to convert India into a
Darul-Islam which meant rejection of  tolerance of  other people’s
modes of life and thought, whatever their merit. Along with other
non Muslims, Sikhs too had their share of troubles and difficulties
on account of  the new regime. Aurangzeb’s interference in Sikh
affairs started from the time of  Guru Hari Rai, and although all
his doubts and queries were satisfied authoritatively, he did not
refrain from his policy of  harassment. Guru Tegh Bahadur himself
was arrested and kept in confinement at Delhi first in 1665 and
then in 1670.  Even more important than these acts of harassment
was the all-out campaign of religious intolerance on the part of
the Emperor started in 1669. The woes of the suffering humanity
had a deep impact upon the sensitive mind of  Guru Tegh Bahadur
and both at his headquarters, Chak Nanaki, and in course of his
travels through the country, he endeavoured to brace up the
dispirited minds of the distressed people with his brave message
about sheding all fear. The appeal of  the Kashmiri Pandits for
help, coming towards the end played a decisive role in so far as it
helped the Guru in making his final resolve on the issue. However,
from the manner in which the circumstances shaped themselves
and finally led to the crucial point, it may be clear that the issues
involved were wider and deeper than the compassion for a few
woe-striken Brahmins of a distant area.

(c) Guru Gobind Singh’s statement in his famous composition,
Bachittar Natak. on the martyrdom of  his father, Guru Tegh
Bahadur, is the most authentic of all references to the event. The
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opening lines of  the Tenth Guru’s account read as follows:
iqlk jM rwKw pRB qwkw . kIno bfo klU mih swkw.
swDin hyiq ieqI ijin krI. sIsu dIAw pr sI n aucrI.
Drm hyq swkw ijin kIAw. sIsu dIAw pr isrr n dIAw.
The Lord (Guru Tegh Bahadur) protected their paste-mark and sacred
thread,

And performed a mighty deed in the Kali Age.
To protect the holy he spared no pains;
Gave his head but uttered not groan.
For the protection of  dharma
He did this noble deed;
gave up his head but not his ideal).

The reference in these lines to the protection of “their paste mark
and sacred thread” bears an obvious connection with the appeal of
the Kashmiri Pandits to the Ninth Guru for succour. But what
motivated the Guru to make the supreme sacrifice of  his life was a
higher ideal. This has been indicated by the Tenth Guru by saying that
the saka (great event) was for the sake of dharma (dharma hetu).

What Guru Gobind Singh meant by the word dharma, comes out
very clearly from what the Guru says about his own mission, a few
pages later, in the same work:

hm ieh kwj jgq mY Awey Drm hyq gurdyv pTwey.
jhW qhW qum Drm ibQwro. dust doKiAn pkir pCwro.
(For this purpose was I born into the world;
For dharma’s sake I am sent here by the Lord:
Ordained to promote dharma here and there.
And to demolish the wicked and the evil-minded,
Let all good people understand that I am born for this purpose:
To promote dharma, to protect the good, to extirpate the evil).

Here the connotation of  the term dharma is so clear that there
can be no mistake about its meaning. It stands for the Moral Law
which indicates truth, justice, righteousness and other moral values.
Now coming back to Guru Gobind Singh’s account of  his father’s
martyrdom, referred to earlier, it would be absolutely erroneous to
understand his words dharma hetu in any narrow sectarian sense. Such
a restricted usage of  the term would be not only unfair to the high
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human ideals of  the great Guru, but also foreign to the longstanding
valuable Sikh tradition based on the social philosophy of dharma
previously noticed in this essay.

(d) Whether we consider the long-standing Sikh ideology preached
and practised since the time of  Guru Nanak, or we take into account
the circumstances that led to the martyrdom of  the Ninth Guru, or
the evidence of  Bachittar Natak. It becomes clear that Guru Tegh
Bahadur performed the mighty deed under the inspiration of  high
human ideals and values. Some of  these may be mentioned as:
(i) Compassion (karuna) for suffering humanity, for oppressed and

exploited people;
(ii) protection of dharma (Moral Law) recognised in Sikh tradition as

the basis of human society;
(iii) Resistance to tyranny resulting from a breach of  the norms of

dharma;
(iv) respect and tolerance for modes living and thinking other than

one’s own, what is today termed as the ideal of  plural society. At
the then stage of  historical development of  lndian society, there
was very little consciousness of human rights as such. Only the
right of  private property, not however in its absolute sense, was
definitely known and also to a large extent recognized by the State.
The consciousness about the human rights of speech, movement,
association, worship etc. is of comparatively recent origin and
has appeared everywhere as part of  the struggle for
democratization of  the springs of  political power. So far as our
own country is concerned, such a consciousness first made its
appearance in the 19th century and ever since then it has been
growing in strength. Before our ‘people began to grow influences,
the fort in India was held by the concept of duty tracing down its
roots in the remote past of India. However, duties and rights are
closely interlinked and are the two sides of the same coin. Which
were regarded as duties then, are in the modern period, in the
presence of a strong consciousness of human rights, looked upon
as corelates of  rights. It is in this sense that it may be and is valid
to speak of the right of freedom of conscience or worship or
some other human right in connection with the motivation with
which Guru Tegh Bahadur elected to sacrifice his life. ¤
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GURU TEGH BAHADUR’S CONTRIBUTION FOR
RESTORATION OF HUMAN RIGHTS

DR GURDEEP KAUR*

The Modern Nations states of the present times claim themselves
to be liberal and democratic but the bloodshed, hate crimes and
violence in all its manifestations which is observed, reported and
documented from across the globe bring a different picture to light.
The twenty-first century is a knowledge driven society that values
rationality, logical reasoning, progressive and constructive ideas but
the inhuman approach is still largely visible and pervasive as people
are still marginalised, exploited and ill treated on irrational grounds of
class, caste, religion, ethnicity, language. The denial of  civil liberties
and basic freedoms sometimes in very explicit and sometimes in implicit
ways is visible. It is really bothersome and disturbing for at least those
who value human rights and the worth of every individual. Against
this background it becomes imperative for us all to revisit the life,
philosophy and approach of  the ninth Sikh Guru, whose contribution
to the safeguarding of human rights stays unmatched and unparalleled
till this day of  human civilisation. The courage and selfless service of
Guru Tegh Bahadur in defense of  the human rights is exemplary and
we, the common people in no way can muster that amount of courage
and match upto the selfless sacrifice that he performed so that justice
can prevail and people are liberated of  fear and anxiety. Nevertheless
on the occasion of  his 400th birth anniversary, all celebrations,
webinars, seminars and samagams are of value only if his core teachings
are understood in all its depth and attempts are made to bring those
principles and teachings into practice at individual, community, state

* Assistant Professor ( Political Science),  Sri Guru Gobind Singh College of
Commerce (University of Delhi ) Email: <gurdeep005@hotmail.com>
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and international level if we wish to establish a conducive and congenial
environment for everyone‘s good and well-being.

Neither should the remembering of  the Great guru be a once in a
year effort nor should the academic and political discourse on human
rights take place only on important days or when incidents of violence
come into public domain. The present write up aims to emphasize on
some of  the fundamental teachings and precepts of  Guru Tegh Bahadur
that are instrumentally important for the sustenance of  human rights
for all. But prior to that, it is imperative to give a brief  overview of
human rights and its significance in Sikhism, the youngest religion of
the world.

The idea of conceptualising human rights is of recent origin but
the denial of human rights to a wide range of people across the globe
has its roots in antiquity. For the restoration of  peace and for
establishing a fair order especially for the war torn nations, post the
second world war, the efforts of the international community
culminated in the Universal Declaration of Human Rights in 1948.
The Declaration of Human Rights was the first constitution in the
history of international organization. The declaration was a sort of
statement of rights considered essential for human development all
over the world. It is a useful instrument in providing a ready made
statement of  Human Rights, acceptable to the majority of  the states.
Post the endorsement of  human rights, most nation states began
the process of establishing numerous institutions and bodies to
safeguard the rights of all especially the vulnerable and the
marginalised. The international and national level measures and
initiatives are enhanced, subject to both the common and specific
needs and aspirations of people across the globe. However, human
rights are violated and still millions of people across the globe are
forced to live a life without the basic needs and by compromising
their self  respect and dignity. And sadly, innumerable cases of
physical and mental torture, sexual abuse, humiliation and disrespect
in various forms go unreported globally. Thus disciplining the
society and encouraging people to imbibe the right practices is
important to address both the reported and unreported cases of
human rights violations. And in this regard, Sikh religion with its
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insistence on moral values and ethical principles undoubtedly, can
play a pivotal role in disciplining people across all societies.

The very foundation of the Sikh religion rested on the opposition
to rudimentary practices and to raise voice against the then tyrannical
political order. Guru Nanak emphasised that the purpose of  religion
was to promote ethical values and principles that can liberate people
from suffering, both inner and outer and religion in no way should be
a cause of  suffering. He categorically condemned discrimination,
hatred, animosity, greed, ego, avarice and slandering. He professed
and propagated the ideas of  equality, justice, fairness, love,
brotherhood, coexistence and harmony across different sections of
people during his udasis. To establish human rights in the then society
he denounced the terror and ruthless rule of  Babar as much as he
opposed class -caste hierarchy; Hindu Muslim divide; gender inequality;
undemocratic and immoral practices. For Guru Nanak peace, harmony
and happiness should be everywhere and for everyone. Guru Tegh
Bahadur ji lived upto the teachings of  Guru Nanak both in words and
deeds.

The successors of  Guru Nanak upheld his values and ideals,
taking forward the mission of establishing an egalitarian socio political
order and a society where the dignity and respect of all -high or low;
poor or rich; strong or weak; men or women; vocal or voiceless is
restored, each of  the Guru contributed in his own unique way. All his
successors made immense contributions both by composing hymns
and shabads to bind people together and also took measures in practice
so that everyone is able to enjoy their basic freedom. Since Sikhism is
a revelatory religion that aims at social emancipation besides spiritual
rejuvenation, innumerable constructive and developmental activities
were undertaken like digging wells, arranging for the education of  the
less privileged; abolishing sati system, waging a war to combat
aggression of  the invaders; condemnation and denouncing of  purdah
system and alike.

Besides these contributions, as a mark of reinforcing his
commitment to religious tolerance and peace, Guru Tegh Bahadur ji
‘s martyrdom for the preservation and safeguarding of  the rights of
the community other than his own has indeed lent a distinctive
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recognition to the youngest religion of  the world. Following his
martyrdom a new chapter of the Sikh history began, the testimony to
it is the supreme sacrifices of the Sikhs in the 18th century that they
made for the protection of  the non-sikhs. Indeed Guru Tegh Bahadur‘s
novel and a non violent response to express his firm commitment to
secular and democratic principles is exemplary and will be remembered
till eternity. As mentioned earlier, we mortal beings lack such courage
and selfless approach and to us only our vested interest matters that is
the reason perhaps the world is in such crisis. Despite the intensified
and fast communication facilities we are disconnected by heart and
soul; despite wealth we aren’t happy; despite strong institutions and
commitment to principles of equality and justice there is chaos all
over, violence is rampant; social order is disrupted. Therefore it
becomes pertinent that we re -visit the poetic compositions and life
of  Guru Tegh Bahadur which are a reflection of  his ennobling spirit,
transcendental vision, and humanistic outlook. His divine message
can indeed enlighten us all and help us do our bit for establishing a
congenial environment wherein all can enjoy their human rights.

To fight injustice and tyranny and for safeguarding human rights
it is important that all people stand upright for the cause for which
fearlessness is important. In context of  this Guru Tegh Bahadur ji
says that as long as there is attachment for material things a war cannot
be waged fearlessly. Detachment from materialism gives both inner
and outer courage. When not attached with your personal possessions
including your family and loved ones, there is no fear of  losing anything.
And when there is no fear, one is physically, emotionally and mentally
prepared to fight evil and is ready to face all consequences. Today we
observe farmers across India protesting on the borders of  Delhi, they
are doing it fearlessly, and that fearlessness is derived from their
legitimate and ethically cause. Many people would argue that they are
also after materialistic things but that is there just demand. Moreover,
a fearless person himself  also does not engage in any malpractices.

It is the fear that keeps us at a backfoot whenever there are human
rights violations at large. Our fear justifies the act of the wrong doers
and it emboldens the strength of the tyrant and perpetrators of violence
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and misdeeds.
Further, through the poetic composition of  Guru Tegh Bahadur

one finds the instruction and moral teaching that one should abstain
from falsehood, deception and cheating others because with this we
only fill our own bellies and devoid many from their legitimate claims.
And when everyone is engaged in such deals and exercises repeatedly,
no way can there be a congenial environment of  equality, parity and
empathy. Hence no rights especially for the poor, meek, peripheralized
and powerless people.

Diversity is the hallmark of human civilization and without
diversity there is no richness and vibrancy.God has created all beings
and no two people are alike then how can one be inclined or be made
to affiliate with one set of  culture, religion, traditions and values. It
would not be incorrect to mention that Diversity is natural and
inalterable. If people are forced to abandon their religion then it is a
sheer abrogation of  human rights. Diversity is valued and respected in
Sikhism. In affirmation to the multicultural social order, Sikh Gurus
initiated the tradition of interfaith dialogue, martyrdom and
establishment of  Khalsa at different periods of  Sikh history. Sikh Gurus
played an extraordinary role in protection and promotion of
multicultural society.

Guru Tegh Bahadur valuing the moral precept of  Sikhism and as
path shown by Guru Nanak and all predecessors, voluntarily accepted
martyrdom for the preservation of  diversity and multicultural practices.
Ninth Nanak showed no sign of anger, hatred and malice to the
Aurangzeb who had ordered for his execution. This is exemplary and
sends across the message that one must remain within the Divine
command and Will. Contrary to the Emperor ‘s expectation and
provocation, Guru sahib did not show any miracle.Other than his
unique contribution for saving plurality and humanity, his Universal
message that diversity be embraced with open arms must be
internalised by us all for securing a fair world order.

Guru Tegh Bahadur’s message of  universal peace and
brotherhood; tolerance and compassion; understanding and empathy;
secularism; multiculturalism ; detachment from materialistic pursuits;
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focussing on inner and outer peace are of relevance in all time and in
all ages. Today, we all are entrapped in this fast moving world, so
much are we engrossed in worldly pursuits that hardly do we think
about the repercussions of our acts - on us and on others around us;
we don‘t introspect and look for follies within us but always are we
prepared to find faults in others. In this globalised era millions die
from poverty and malnourishment; people lose their land and livelihood
due to the expansion of the capitalistic tendencies; people are hired at
exceptionally low wages and forced to work in poor conditions of
work; some die without work and some die due to hazardous
conditions of work; some are forced to migrate and some are denied
the right to migrate. All in all the human rights violations in various
manifestations like domestic violence, religious fundamentalism,
fanaticism, sexual abuse, denial of civil liberties, lynching, genocide,
holocaust and similar other kind by different agencies is observable at
different levels. To address such challenges of  contemporary times,
Guru Tegh Bahadur’s bani and philosophy can help us greatly in
overcoming the vices inside us and eventually we can focus
ourselves to right actions , his divine wisdom can guide us to act
and react in a way that is morally right and socially acceptable.
There is no better way to conclude this write up other than quoting
the words of  Wisdom of  His Holiness the Dalai Lama “Guru
Tegh Bahadur’s entire life, pure and pious like Ganges was devoted
towards Tap, Tyag, Bhakti, Aradhana, religious freedom, tolerance
and utmost courage. His humanitarian aesthetic values aimed to
foster brotherhood, tolerance, understanding, and goodwill among
all sections of  society. His Bani shows universal truth, righteous
path in every sphere, every aspect, every walk of life and guides us
how to be in tune with the Infinite.”

~~~

REFERENCES
– Ahluwalia, J. S. 2000. Sikhism and the 21st Century Society. The Sikh

Review , Vo. 48. No. 560. p. 73



71THE RELEVANCE OF GURU TEGH BAHADUR’S CONTRIBUTION FOR RESTORATION....

– Singh, Dharam. 2003. Sikh Spirit and the Global Society. The Sikh Review,
Vol. 51. No. 598
Singh, Kapur. 2011. Essentials of  Sikhism. In Baldev. Singh (Ed.), Sikhism
and the Sikhs. Kapurthala: Baldev Singh. p. 85.

– His Holiness the Dalai Lama, “Guru Tegh Bahadur: Prophet and Martyr”
in Hymns of  Guru Teg Bahadur Sahib. translated in English by Pujya Dada
Chellaram Professor Mohanlal Narwani. (New Delhi: Nij Thanw [11/
11 Pusa Road, New Delhi – 110005], 1995.

¤

nr Acyq pwp qy fru ry ]
dIn dieAwl sgl BY BMjn srin qwih qum pru ry ] 1 ] rhwau ]
byd purwn jws gun gwvq qw ko nwmu hIAY mo Dru ry ]
pwvn nwmu jgiq mY hir ko ismir ismir ksml sB hru ry ] 1 ]
mwns dyh bhuir nh pwvY kCU aupwau mukiq kw kru ry ]
nwnk khq gwie krunw mY Bvswgr kY pwir auqru ry ] 

(gauVI mhlw 9, sRI gurU gRMQ swihb, pMnw 220)
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GURU TEGH BAHADUR – A PROPHET OF PEACE,
COMPASSION, FEARLESSNESS AND FORGIVENESS

LT GEN R S SUJALANA*

On the birth of  Guru Tegh Bahaduron 01 Apr 1621, Bhai Buddha,
the head priest of Har Mandar Sahib blessed him with these words,
‘Thy mighty Spirit and Sacrifices will shake them (the Mughals) from
the foundation. May you be Brave and Heroic enough to be the bearer
of  the cross of  humanity and live and die like a True Saviour!’1 Thus,
Guru Tegh Bahadur grew in an atmosphere of  religious discipline,
besides imbibing the teachings of  the Guru Granth Sahib. He was
also made conversant with other religious scriptures and learnt the
importance of religion in life and spiritual communion with God. He
was trained as a scholar in various languages and history, a poet and
musician, a mystic and also in the art of  soldiering. From his mother,
Nanki he imbibed tenderness, humbleness, compassion and the joy
of  charity and care of  the less privileged. From his Father, Guru Har
Gobind, he gained the qualities of  self-control, tranquility, coupled
with fortitude, physical courage and to fight for Dharma
(righteousness).Over long periods of introspection and contemplative
meditation, the will of God was enlivened deep into his heart and
soul to seek strength to fulfill his destiny. He assimilated and imbibed
the spirit of freedom from fear, rare moral and spiritual courage. He
realised, as Sir Daljit Singh writes, ‘the real nature of the world- the
abode of  Dukh (Pain), nothing could be achieved without suffering,’2
as also the impermanence of  mortal life and true meaning of  life and
death.

As a soldier he was well trained in the martial skills of wielding
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weapons like shamshir (sword), (a straight sword with a broad blade),
Khanda, Sirohi (a Damascus sword) mace (gurz or gada), horsemanship
and often took part in hunts. At the age of  13 years, he fought valiantly
in the Battle of Kartarpur in 1636 and his conduct was acclaimed as
‘sharper than the edge of  a double-edged sword.’ However, he decided
not to unsheathe the sword of his father but went forth to give peace,
love and care for all people a chance to make the world a place worth
staying in.After the spirit of  the Sixth Guru passed on to the seventh
Guru, Guru Har Rai, Tegh Bahadur with his Mother, Nanki as per his
father’s desire, moved to Baba Bakala. Here for the next two decades
or so he spent his time in study, spiritual discourses and silent
communion with the all pervading spirit of  the Almighty to be aware
of  the Divine omnipresence and truth. Pursuit of  spiritual freedom
apart, he attended to his family commitments and was conscious of
the growing oppression and fear due to the social and political changes
underway. His advocacy of  righteous living with honesty and
truthfulness, forgiveness and mercy were be a way of  life. Life had to
be worth living by love without vanity, hating fellow humans is as
good as hating God himself, ‘why this pride? Know this world too be
no more than a dream, Saith Nanak explicitly: none of thy possessions
shall last with thee.’3

HUMBLENESS AND COMPASSION

Guru Tegh Bahadur like Guru Nanak personified humbleness.
For a living, he worked with His hands. His earnings first went to
charity and feed the needy and only then did he partake anything, it
was ‘sharing and caring’ in the real sense.When the time came for him
to be the Ninth Guru, he kept to himself  at Baba Bakala despite being
aware of his rightful place. He was discovered by Makhan Shah.
Historical records show that this rich merchant had promised 500 gold
mohars to the Guru if  his ship sailed through sea safely during a violent
storm. After landing safely, Makhan Shah made his way to Bakala to
fulfill his promise. There he tested out the many claimants to the Guru-
Gadi, offering only one gold mohar to each claimant till he reached
Guru Tegh Bahadur engrossed in meditation. Here too he offered one
gold mohar but the Guru asked him to keep his promise. Makhan
Shah fell at his feet and offered the balance 499 coins and went out to
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announce, ‘I have found the Guru!’ Guru Tegh Bahadur was still
reluctant to be acclaimed so, but he accepted this only because he had
a moral duty to perform. Jealousies erupted; an attempt was even
made on his life but he showed no enmity, patience prevailed.

FORGIVENESS

Guru Tegh Bahadur was an ocean of  mercy and compassion as
when some of  his followers looted Dhir Mal a rival, and his nephew,
he reminded them of  what Guru Nanak had said, ‘Forgiveness is a
great virtue it is better than gifts or bathing at sacred places and
performing other acts of  merit.’ He asked them to return the loot,
saying that forgiveness is divine, it generates love and makes one
contented in life. Moreover, ‘Anger led to loss of  senses and one is
incapable of  being rational and loses one’s budhi or understanding.’
Revenge and hate make one miserable and one burns within.
Compassion came to him naturally, he identified himself  completely
with the sorrow and agony of the people. Hatred of each other or of
another religion was unworthy. No religion had the right to convert by
force, coercion, threats or material gains.

ECONOMIC DEVELOPMENT

Mankind is one and He was determined to improve the lot of
poor by ensuring their economic upliftment. His thrust to improve the
lot of people was continuous, during his lifetime he got hundreds of
wells with Persian wheels dug in Punjab, Haryana, UP, Bihar and Bengal.
Water scarcity was overcome, in parched lands irrigation and agriculture
developed. Cattle breeding was another pursuit, cattle were distributed
free of cost, milk production generated a source of livelihood. Later
with time, trade developed between Punjab, Bengal and Assam. This
enabled Guru Gobind Singh to procure military equipment like horses,
swords and other weapons from these areas. As well-being came about,
individuals were humanized, got a fresh lease of life, and it stopped
the chaotic decay of  society.

A SAGE OF PEACE

His travels to the East to spread the word of  Wahe Guru and took
him to Dacca and further to Kamrup (land of  the cupid, the present
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Assam (Ahom) which in ancient times was also known as Pragjyotisha
(the land of  Astrology). There the Guru met Raja Ram Singh who was
leading an expeditionary force against the Raja of  Kamrup,
Chakradhwaj Singha. The Assamese were unnerved by the large
Imperial Army, but were confident that the supernatural powers of
their women magicians with their tantric mantras and sorcery would
keep the enemy away. The Guru who was encamped at Rangamati on
the right bank of the Brahmaputra4 was given a taste of the renowned
skill of  sorcery of  Assam, but faced by the light of  reality and truth
which radiated from the mind of  the Guru all this had no effect. The
Raja of  Kamrup learnt about the presence of  Guru Tegh Bahadur and
Raja Ram Singh and realised the invincible power that he faced.

The Guru as a man of  peace convinced both the Rajas not to go
to a senseless war. He told Raja Ram Singh that he had come here only
at the behest of  Aurangzeb, as such, this war was neither for a Righteous
Cause nor was it in sync with his Dharma. Raja Ram Singh took heed
of  this and accompanied the Guru to Dhubri to meet the Raja of
Assam and peace was established, ‘as a mark of friendship (both the
Rajas) exchanged their turbans.’5 To mark this event a ‘mount of  peace
was erected at Dhubri with red earth brought by the soldiers of both
the armies on their shields,’6 where today stands the famous Gurudwara
Damdama. The Sikhs of Dhubri are known as Damdamya and their
help was sought in all freedom fights of the Assamese against
aggressors. Even during the Anglo- Assamese War the Damdamya
Sikhs of Dhubri played a significant role by fighting for the Assamese.7
A part of a document (much of which was destroyed in a fire) is still
preserved in the Kamakhya Temple, speaks of  the qualities of  the
Guru, ‘inscrutable are the ways of  the merciful Guru… He is God in
human flesh…with a calm courage and a sun-like splendour, his heart
ever rests in sunya, the silence of self-realization on seeing him the
strength of his enemy and opponents failed…at heart he is detached,
exalted in spirit, firm in his concentration of  mind, he performs all
worldly duties like a worldly man. He travelled into the most difficult
regions, suffered the hardship of strenuous journey in far-flung regions
of  the east just to meet the humble and patient seeker of  truth.’8
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FEARLESSNESS

With belief in the power of God and by giving up attachment to
wealth, body and other earthy possessions, to be indifferent to pleasure
and pain, Fearlessness is achieved, ‘Truly happy is one who chants
God’s praises; The whole world is enmeshed by Maya and gripped by
fear…take shelter with him who is full of grace to the humble and
annuls all fear.’9 Moreover, when the mind is free of  desire and fear, it
becomes calm and serves no evil passions. This is the reflection of  the
Lord, ‘he who discards greed and desires and gives up lust for wealth,
He who is free from joy and sorrow, and serves not evil passions,
know him verily to be a God in Flesh.’10 The gift of  fearlessness is
granted by God’s Blessings, ‘Nanak, all resources exhausted, to the
Lord’s shelter has come; Lord Grant him the boon of  fearlessness.’11

Guru Tegh Bahadur advocated that as a rule, ‘he who fears no one,
nor strikes fear in anyone, consider his mind says Nanak, such a man
to be a sage.’12Guru Tegh Bahadur declared that the object of  life is to
carry out God’s Will (Hukam) and if  necessary be prepared to sacrifice
his life for the sake of the cause.

SACRIFICE AND MARTYRDOM

Aurangzeb was determined to snuff  out all who did not agree to
his socio- religion and political policies. Fanaticism had overtaken his
thoughts, he felt that the land where he ruled was Dar-ul-Harb (Land
of Infidelity) and he had to turn the country into Dar-ul-Islam (Land
of  Faith). The Guru was a man of  peace, the Emperor was falsely
informed that with the growing power of  the Guru he will sally forth
to hostilities, whereas the truth was contrary, ‘the companions of  Tegh
Bahadur moved about like mendicants; the bearing of swords and
arms was not customary among them.’13 On the orders of  Aurangzeb,
Iftikhar Khan, Governor of Kashmir, ‘tyrannized over the Brahmans
of  Kashmir to such an extent that they approached Guru Tegh Bahadur
and solicited his personal intervention.’14 Why did the Brahmans solicit
the intervention of  the Guru when they knew that his beliefs were
different? The reason was straight forward, the Guru was a known
champion of Human rights, a man of peace, fearless and of such
moral courage that he would abide by Dharma (Righteousness) to
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help them. The Brahmans had no faith in any other religious head.
Expectedly, the Guru was so moved by the plight of  the Brahmans
that his compassion over took him, their sorrow became his, and He
decided on his course of action. The Brahmans were asked to convey
to Aurangzeb that they would all convert to Islam provided Guru
Tegh Bahadur adopted Islam!

The emperor initially summoned the Guru then ordered his
arrest. Despite the pleading of  his followers, the Guru proceeded on
his final journey only with five followers. Enroute he continued to
preach, no one wanted to give up the Guru or be associated with such
an act. However, when he reached the Malikpur Rangharan Village,
near Ropar close to the Sutlej River he was arrested by Kotwal Nur
Muhammad Khan Mirza with the help of the local Ranghars and sent
to Sirhind.15 At Sirhind the Guru spent over three months in jail and
then was sent to Delhi. Trilochan Singh, however writes that the Guru
was arrested from the outskirts of Agra.16 The Subedar of Delhi and
the royal Qazi, tried their best to convert the Guru to Islam, assured
him of a high Honourable and exalted position and riches but the
Guru did not yield and responded, ‘when one has undertaken to protect
anyone, let life be given up rather than forsake the vow of protection
and support faith and to uphold Dharma (Righteousness) and morally
support the cause of  humanity.’ Failing in their endeavor, the Guru
was inflicted upon the cruelest and most inhuman ‘bodily tortures’17

physical and mental torture. Some locals even approached him that
they would buy his freedom but the Guru asked them not to do so as
espousing the cause of the downtrodden was closer to his heart. The
mental torture severely tested the Guru’s resilience and determination
as he was made to watch the terrible death of his close associates;
Bhai Mati das was sawn alive, Bhai Dayal Das was tied and thrown in
to a cauldron of  boiling oil and Bhai Sati Das was torn to pieces. Guru
remained steadfast in his conviction and declared that his mission to
uphold freedom of religion was supreme, the threat of death posed no
terror; he was prepared for death and would cheerfully accept it.

When his end was near, Guru Tegh Bahadur intitutively sent
Gobind Rai this message, ‘All human power has failed, Humanity groans
in chains; moral efforts are of  no avail; Lord save them ‘O’ save!’18 To
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this Gobind Rai replied in a similar mystical mode ‘Lord! Strength has
arrived; the bonds are snapped as under; For liberty and truth everything
is possible. Saith Nanak Lord everything is in thy hands.19 This is the
only couplet of  Guru Gobind Singh in the Sri Guru Granth Sahib.
The Guru was convinced that Gobind Rai was ready to take on his
responsibility and set aside the fears of his followers who were worried
that Gobind Rai was too young to take on the mantle of  Guruship.
Guru Tegh Bahadur achieved martyrdom on 11 Nov 1675. Dynamism
marked his life, he uplifted the condition of the people and awakened
the people to their social, economic, spiritual and political rights.He
gave the people moral courage to challenge threats to freedom, integrity
and religion. Showed them the path of moral and spiritual effort to
meet any challenge to freedom, integrity, religion fearlessly.

The light of this holy personage merged with the Almighty by a
heroic deed for the sake of  Dharma (Righteousness), his supreme
sacrifice is unique in history of mankind, it was just for love of suffering
of  humanity. Guru Tegh Bahadur, like all his predecessors since Guru
Nanak, was neither a Brahman nor did he believe in putting on their
rituals or symbols, but to save their religion, ‘For the sake of
Righteousness (dharma); He did this heroic deed, He readily gave his
head but did not give up his conviction. He refused to ‘show miracles
or to embrace Islamism’20, a cheap way of  fooling people.’21  Instead
He readily gave his head rather than give up his conviction, ‘Pran Diya
Par Wachan Na Diya’ ! His memory lives on in Delhi, the Sisganj
Gurudwara where he was executed for abiding in his faith, for his
refusal to convert to Islam and for his courage of conviction Rakabganj
Gurudwara is where a devotee burnt his own house to cremate his
beloved and humane Guru.

Thus, Tegh Bahadur whose fourth birth centenary is being
celebrated in April 1921, was a crusader and champion of  equality,
fraternity, freedom of  religion human rights and civil liberties. The
torch of liberty and human rights that he lit has been kept bright and
burning since then all over the globe, by those who were imbued with
the same spirit. This flame of liberty lit by him is still burning bright.

~~~
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SRI GURU TEGH BAHADUR: THE DEFENDER OF
DEMOCRATIC VALUES

DR ARVINDER SINGH*

Sri Sri Guru Tegh Bahadur Ji was born to the sixth Sikh Guru,
Guru Hargobind, and his wife, Mata Nanaki on Vaisakh Vadi 5, (5
Vaisakh), Bikrami Samvat 1678, (1st April, 1621) in the holy city of
Amritsar (Punjab). He was trained as a warrior by his father and he
participated in most of  the battles fought by Guru Hargobind Sahib.
He composed 116 shabads (Divine hymns) in 15 ragas, and his Divine
compositions have been included in the Sri Guru Granth Sahib. From
the life, divine hymns and teachings of  Sri Guru Tegh Bahadur, we
come to realize his great passion, his enduring efforts and hope for the
creation of  free, fair, pluralistic, secular and harmonious society. After
Guru Nanak, it was Sri Guru Tegh Bahadur who undertook extensive
preaching tours of India. Along with his prominent Sikhs, he covered
Majha, Doaba and Malwa regions of Punjab and some areas of present
day Haryana, known as Bangar. He also undertook a long tour of  North-
Eastern India and preached Sikhism in far-flung areas of present day
Bangladesh and Assam state to create awareness among the masses
about the significance and indispensable need of human rights,
individual liberties, respect for human dignity, social justice, secularism,
national unity and peaceful coexistence.

At a time, when modern concepts like, democracy, human rights,
liberty, equality, fraternity, secularism and right to religious freedom
etc. were not yet in vogue in the West, similarly, in an authoritarian
and bigoted regime of Mughal Emperor in India (31 July 1658 – 3
March 1707) Aurangzeb where speaking out for one’s rights was

* Principal, Gujranwala Guru  Nanak Khalsa College, Ludhiana; Email:
<arvindersinghbhalla@gmail.com>
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considered an invitation to death and at a time when the oppressed
and innocent masses had no say, Sri Sri Guru Tegh Bahadur had come
forward to defend the righteousness, and showed an unparallel and
exemplary courage to speak out against oppression and injustice and
vociferously expressed his democratic concerns. The life, teachings
and philosophy of  Sri Guru Tegh Bahadur not only reflects his
democratic aspirations but also conveys the message to the masses to
make the basic tenets of the democratic way of life a part of their
practical life. He travelled extensively to awaken the fear-stricken
conscience of the people, to make them aware of their rights, to
encourage them to raise their voice against socio-economic injustice
and political tyranny, and to uphold moral and democratic values in
their practical life. By sacrificing his life, Sri Guru Tegh Bahadur urged
Indians to live with dignity, to fight for their rights, not to tolerate
oppression under any circumstances and to live fearlessly without
intimidating anyone. He was indeed a great liberator and savoir of
mankind. He was also champion of the right to religious freedom in
era of religious fanaticism. He  laid down his life in the defence of
human dignity, justice, socio-religious harmony, religious freedom,
socio-religious and cultural pluralism, secularism, humanism, freedom
of choice, freedom of expression and right to resist. He taught his
disciples to protect the ones who needed protection, even if it comes
at the cost of  one’s own life. He taught liberation from worldly
attachments, fear and dependence. He believed that strength should
be gained through cultivation of  truth, worship, sacrifice and
knowledge.

Sri Guru Tegh Bahadur was also a multifaceted genius, great
visionary and an embodiment of enlightenment, tolerance, love,
courage, compassion and justice.  He was much ahead of  his times.
When human civilization was ignorant of the concept of human rights,
when human life depended on the will and mercy of autocratic kings,
when people were not even allowed to worship according to their own
religion, when social structures were based on discrimination, when
superstitions and ignorance were rampant, Sri Guru Tegh Bahadur
was practically teaching people to adopt a democratic way of life for
the betterment of  mankind and a brighter future.
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Sri Guru Tegh Bahadur through his teachings and divine message
in the 17th century tried to inculcate the democratic values among
masses and encouraged people not only to adopt democratic values
but also to strive for democratic way of life. He worked tirelessly to
remove the obstacles that stood in the way of creation of just and
democratic social order as well as defended the democratic values by
sacrificing his life. He taught the masses to raise their strong voice
against political oppression, to make any sacrifice to live with dignity,
to fight for their rights and to do good to humanity by forgetting
personal interests. He had professed, practiced and propagated the
democratic values. He was a true protagonist of  national integration
and secularism. He was a strong critic of political oppression, religious
chauvinism and socio-religious discriminations. He had preached the
idea of  equality, freedom, fraternity, justice, harmony, unity, peace,
secularism through his divine compositions to the entire world.

Following the teachings of  his predecessors, Sri Guru Tegh
Bahadur not only carried forward their mission but also set a new
benchmark in the Sikh way of life in tune with democratic values   by
putting them into practice. Sri Guru Tegh Bahadur performed the
mighty deed under the inspiration of  high human ideals and values.
Some of these may be mentioned as: (i) Compassion (karuna) for
suffering humanity, for oppressed and exploited people; (ii) protection
of dharma (Moral Law) recognized in Sikh tradition as the basis of
human society; (iii) resistance to tyranny resulting from a breach of
the norms of  dharma; (iv) respect and tolerance for modes of  living
and thinking other than one’s own, what is today termed as the ideal
of  pluralistic society.1 He raised a strong voice against a theocratic
state, racial arrogance, sectarian communal divisions, religious
extremism and despotic rule of  Mughal Emperor Aurangzeb. He had
a firm faith in the idea of  common Fatherhood of  God and Universal
Brotherhood of  mankind. When he learnt about Aurangzeb’s intentions
of building India into an Islamic state, he decided to vouch for the
simeltancous existence of other existing religions of Sikhism, Islam
and Hinduism. Sikhism believes in a plural and fair society. Therefore,
diversity is an obvious and natural phenomenon. God has created his
kingdom of  living beings in multiple names, forms and colours. This
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multiplicity is the beauty and grandeur of nature and is created by
God himself. Therefore, it must be maintained. No individual, however
high he may be on earth, has the right to dictate anyone else to follow
his way of life. Freedom and equality for all, is the fundamental principle
of Sikhism.2

With the passage of time, Emperor Aurangzeb intensified his
policy of persecution of Hindus and the use of force for conversion
of  people to Islam particularly in Panjab and Kashmir. He asked the
local Governor of Kashmir to put pressure on the Hindu Pandits to
embrace Islam. Overcome by panic, they came in a delegation to
Anandpur to seek the protection of  Sri Guru Tegh Bahadur. He patiently
listened to their tales of repression and consoled them. He felt that
the sacrifice of a holy man only could restrain the idea of forcible
conversion of the masses to Islam.  At this moment his nine-year-old
son, Gobind Rai, told his father that he was the fittest man to uphold
the freedom of  faith and conscience. So Sri Guru Tegh Bahadur decided
to stand up for the right of freedom of worship and told the delegation
that he was ready to sacrifice his life to protect the Hindus from mass
conversion.3

When a delegation of  Kashmiri Pandits came to Sri Guru Tegh
Bahadur for help, Sri Guru Tegh Bahadur helped them unconditionally
without considering their caste, religion, race, region, language, etc.
He had just focused only on the fact that those who were seeking his
help were victims of political oppression, no one was ready to help
them and they did not have the sufficient strength to fight against the
tyrannical ruler. Recognizing the Kashmiri Pandits as an integral part
of  the entire human race, Sri Guru Tegh Bahadur carried forward the
Guru Nanak’s mission to help the needy, helpless victims of  oppression.
In order to defend the centuries-old knowledge traditions of Brahmins
and to counter Aurangzeb’s policy of  religious fanaticism, Sri Guru
Tegh Bahadur set an unparalleled and ultimate example when he laid
down his supreme sacrifice to defend the righteousness, right to religious
freedom and human dignity of  every section of  society. He resisted
strongly the forcible religious conversion and stated that if Aurangzeb
was able to convert him successfully then all the Hindus would follow
suit. Soon, Guru Ji was arrested along with his followers and was
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subjected to physical torture for many days. He was publicly beheaded
in the year 1675 on the orders of the emperor as he had refused to
embrace Islam. He made the supreme sacrifice for the sake of religious
freedom so as to ensure the establishment of a world order based on
harmony, peace and unity. He was of  the view that the goal of  social
solidarity and religious harmony can only be established when nobody
would be forced to change religion under pressure tactics.

  Sri Guru Tegh Bahadur had a firm belief  that state had no right
to coerce people into changing their religion. He advocated an idea
that rulers should not impose their whims or unjustified will over the
masses and should give due regard to the universal moral values. He
thus defended dharma, which is righteousness, under a regime which
had taken to the path of  oppression and tyranny. He stood for those
values and traditions which the soul of India has evolved and cherished
over millennia, and which are some of the noblest ideals held by
humanity. His sacrifice, therefore, was for a cause which was of  the
highest order. It is a fact that Guru Nanak had raised his voice against
the Hindu ritualism and symbolism. He did not appreciate the externalia
(like the frontal mark and the sacred thread) of Hinduism, but still
when the freedom of  religion had been thwarted by a despot, Guru
Nanak would have also gone to its rescue. In 1675, it was his successor
Sri Guru Tegh Bahadur who did, what none else could do.4

Guru Tegh Bahadur’s martyrdom was unique and unparalleled in
the annals of  human history. He laid down his life in defence of  religious
tolerance, of  freedom of  worship, and freedom of  conscience. In
practical parlance, this meant defence of the ritual sacred thread and
frontal mark signifying the Brahminical way of life, which Sikhism
had discarded now for two centuries. Here was a martyrdom, which
was self sought for the defence of basic human values, which centuries
later were incorporated by the U. N. General Assembly in the Universal
Declaration of Human Rights in December 1948.5 After the martyrdom
of  Guru Tegh Bahadur, the history of  the Sikhs assumed a new
dimension. The Sikhs waged open struggle against the organized
oppression of  the Mughals. The masses thought that in order to face
the various challenges, they would have to be more resolute and
determined to fight for their freedom in all spheres of  life. The people
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from all sections of the society thought Sikh religion alone was the
only way to get liberation from the suppression. So more and more
people were attracted towards Sikhism. Thus Sikhism came to the
forefront with its own distinctive character. And years later, on Baisakhi
Day of  1699, when Guru Gobind Singh created the Khalsa institution
with the call for a “head,” he must have been unconsciously
remembering his father’s gift to humanity. The demand that stunned
the Baisakhi congregation of  1699 was but what Sri Guru Tegh Bahadur
had already set forth in his lifetime. The pluralistic motivations of his
father must have resonated deep within the son and eventually led to
his ideal of the Khalsa, which would valorously defy all sorts of
religious and social exclusions.6

In the current scenario, there is an immense need to uphold and
emulate high ideals of  democracy, secularism and humanitarianism
embodied by Sri Guru Tegh Bahadur. His divine compositions, which
are included in Sri Guru Granth Sahib, preach the message of  unity of
mankind, universal brotherhood, righteousness, courage and
compassion, which need to be followed by one and all. He died not
while protecting any particular religion but while protecting the right
of  everyone to religious freedom, right to resistance and human dignity.
He was perhaps the first martyr of mankind for human rights, who
attained the martyrdom for defending the right to religious freedom.
This event happened long before the United Nations Universal
Declaration of  Human Rights (1948) guaranteed every one’s right to
freedom of thought, conscience and religion. It was also much before
the establishment of  Western democracies. He lived at a time when
even personal laws were oppressive and the right to worship as per
one’s choice was denied, culminating in an atmosphere of  fear and
severe backlash. His supreme sacrifice as defender of  the ‘dharma’ is
unparalleled in the history of mankind and stands out as a landmark
for humanity.  In today’s world, scarred by religious fanaticism and
intolerance, he is truly a hero to be revered and emulated. Our real
homage to the great Sri Guru Tegh Bahadur would be to follow his
teachings in true spirit and dedicate ourselves to serve society,
especially the poor and downtrodden, with dedication and missionary
zeal by rising above the parochial considerations of caste, colour, creed
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and religion. There is also an immense need to spread his socio-religious
philosophy and message of respect for human rights, individual
liberties, social harmony, national integration and religious tolerance
for the entire world.

~~~
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THE POETRY OF GURU TEGH BAHADUR

DARSHAN SINGH MAINI

If poetry is in an important sense, a continual exercise in
asceticism and self-sacrifice, then that brief  body of  verse which Guru
Tegh Bahadur has bequeathed to us, and which we find enshrined in
the Guru Granth is surely unique in purity and purpose even in the
annals of  religious poetry. For, outside of  the poetry of  his grandfather,
Guru Arjan Dev, and of  his son, Guru Gobind Singh, we know of  few
compositions that authenticate so soulfully and magnificently the
paradox of poetry and life, or of poetry in life. Surely the meaning of
his martyrdom is as much to be found in the events of the day that
propelled his agonised psyche, brimful of compassion. as in those
hymns and couplets which become one long lament over the creature
folly of  man lost in dreams of  pelf. Power and pride. Undoubtedly, we
have here a rare example of the coalescence of verse. vision and life.
One is. indeed. tempted to suggest a poetics of  sacrifice.

It may again be pertinent to point out that the manner in which
the apostolate came to Guru Tegh Bahadur reveals a pondered and
studied life-style. Not till he had been located and proclaimed Guru
did he elect to walk out of that willed obscurity which provided the
key to his vision of life. No wonder, his verse is but an effortless
testimony to the energies that lit up that vision. When the moment of
assumption arrived. he was ready for the great ministry. The song
became celestial as it reached out after the essences earned in silence
and prayer. That’s, why, there is a certain unmistakable quality of  pathos
and rigour about it. It’s as though Guru Tegh Bahadur has been
vouchsafed an epiphany that warranted heights of visionary heroism.

* Reproduced from the book Guru Tegh Bahadur - Background and the Supreme Sacrifice,
Edited by Gurbachan Singh Talib, published by Punjabi University, Patiala,  1999.
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This poetry-59 hymns and 57 slokas or couplets – then, is a
sustained elegy of  a kind, mouring in different musical measures, the
state or condition of man bound on ‘the wheel of fire’. A moving lyric
and elegiac tone is superbly maintained in song after song with equal
felicity of  image and metaphor. Indeed, a relentless dialectic of  life
and death is set up so that even the common listener or reader is
forced to face the chaos and horror of existence divorced from God.
Within this dialectic, the themes of the transience of life and the
ineluctability of death on the one hand, and of the uniqueness of
man’s estate in the order of  creation and the Grace of  God on the
other, are worked out without respite. It is marvellous indeed how the
divine maestro plays upon these motifs in endless variations. The
incremental strain in the end becomes a symphony of  suffering.

Guru Tegh Bahadur’s preoccupation with the theme of
impermanence and mortality in his verse shows no sorrow over the
short sojourn of man in this world. The keen edge of grief and the
abiding nostalgia which we generally find in lyrics of this nature do
not form part of  his vision. On the contrary, the anguish here stems
from the thought of separation from the Lord. The annulment of this
state is sought with a view to achieving the desired consummation.
No wonder, the world is seen as an insubstantial pageant, and life as
an ebbing dream. This idea is so deeply ingrained as to suggest a settled
disregard for the beauties and allurements of life. The metaphors of
shadow, cloud, smoke, sand, spume, bubble and mirage etc. continually
present human existence as something unreal, illusory and deceptive.
The irony of  man’s existence or fate is never lost sight of.

My devotee friends.
Be hold’ such is this creation of God.’
Amidst the universal play of death
Man considers himself immortal.
Strange is this beyond words
Man gripped by lust, violence, attachment
Has put away from his mind the Divine Image.
And holds eternal this mortal frame.
Insubstantial as dream at night-time.
All that is visible is mortal as passing cloud-shadows,
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Nanak, Servant of  God has known this world to be insubstantial,
And for Divine protection prays.

(Hymn II in Gauri, Guru Granth Sahib, p. 219)
In another hymn in Telang raag man’s ignorance of  his true state is

stated thus:
“Each moment thy life flows off as out of broken pitcher. Ignorant fool!
Why neglect devotion to the Lord?”

(Tilang Mahalla 9, Guru Granth Sahib, p. 726)
Inevitably, where life is regarded as maya or illusion, death

assumes a central position in the scheme of  things. However, it’s not
seen as a ‘ravisher’ or as a ‘bridegroom’, but as an awesome ‘hangman’
waiting to cast his ‘noose’ round your neck. The dire and horrendous
nature of  that reality, calculated to jolt the sinful and slothful man
into an awareness of his precarious purchase on life, is also brought
home to us through terrifying animal imagery.

Behold Death, prowling around
Like a terrible beast of  prey with fangs showing;
One day it must clutch at thee-have no doubt of it.

(Hymn I in Sorath, Guru Granth Sahib, p. 631)
The death motif  in the Ninth Guru’s verse is pervasive to the

extent, we begin to see life’s cease as the only reality in a world of
shifting shadows and dreams. Obviously, this relentless and heavy
accent on death reveals, at the same time a sense of equanimity in the
contemplation of that frightful event. A settled serenity characterises
Guru Tegh Bahadur’s attitude in this regard. He has conquered the
fear of  death, and later his martyrdom in the cause of  dharma and
truth may thus be seen as fore-shadowed in his verse. In other words,
the deed vindicates the vision. “Ripeness is all”, to use
Shakespeare’s memorable line. “The Nirvana principal” of  Freud-
”the effort to reduce, to keep constant or to remove internal tension
due to stimuli” – may be extended to include the primal essence of
nirvana as mukti or moksha or deliverance from the cycle of  birth and
death. Death, viewed thus, holds no terrors; it becomes the medium
of that ultimate peace which all saints crave.



ABSTRACTS OF SIKH STUDIES: JANUARY-MARCH 2021/ 551-552 NS90

It will be misleading, of course, to conclude from what has been
said above that Guru Tegh Bahadur viewed life as such with complete
disregard or disdain. True, life’s blandishments do not attract him, and
he is indifferent to its material satisfactions, but this is merely to say,
he has again and again emphasized in his verse the power of sensual
pleasures, wealth, position and authority etc., and he knows that the
common man is destined to seek his salvation within such confines.
What, therefore, matters is the cultivation of a sensibility which learns
to view these “blessings” in the context of moral order and spiritual
advancement. Indeed, life is even regarded as a “precious jewel”, a
unique opportunity earned by us after aeons of dumb agony and
darkness. To be born human amidst countless creatures that constitute
the lower orders of life is to have already achieved distinction.

After wandering through various births for aeons,
At last hast thou attained the human incarnation.
Saith Nanak : This is thy occasion to find union with the Lord
Neglect devotion nowise!

(Hymn II in Sorath)
Thus, all life’s beauties are to be turned into a beautific vision,

whereby the glories of heaven become the measure of our reach and
grasp. To remain pitifully attached to them is, on the contrary, to invite
perpetual dukha or suffering.

Such a view of life obviously subsumed the ubiquity of evil. In
Guru Tegh Bahadur’s verse, there are few purely metaphysical
assumptions in regard to this problem. That’s to say, evil in its primeval,
atavistic form (as in Christian theology, for instance) does not quite
appear here, though perhaps evil in man’s unconscious is by implication
countenanced here and there. For the Guru, evil exists in all types of
attachments whose purpose is animal pleasure. Even the wariest of
ascetics is seldom free of taint.

In the sinful heart is lodged lust.
There from the mind irrepressible cannot be snatched back.
Yogi, wandering ascetic and recluse –
All are caught in its noose.

(Hymn II in Basant)
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Evil, then, subtly invades all minds, for it’s lodged in unappeased
desires and appetites. Its progeny include avarice, envy, passion, pride,
violence egoism, slander etc. One in a million, says the Guru, is able
to survive “the worldly poison”, and achieve transcendence.

The source of  all suffering in Guru Tegh Bahadur’s view is the
maverick mind of man, Restive and ungovernable, it is continually
foraging for fresh fields of desire. Visions of lust and power and greed
possess it, and thus, the sense of value and judgement is clouded. Its
intractable nature is the subject of so many hymns and couplets that
the style itself  reflects the pre-occupation of  the Guru with this theme.
Mana re or Re mana i.e. “O my mind”. thus become the signature phrase
that launches one poem after another.

My mind, what evil thoughts hast thou grasped?
Keeping absorbed in the pleasures of lust and slanders,
And neglected of devotion.

(Hymn III in Sorath, Guru Granth Sahib, p. 631)
Or

Mother mine, this mind is nowise in my power;
Running day and night after evil courses, how I restrain it?
Impervious to holy teaching.
Seeking other’s wealth,
Coveting their womenfolk.
Making waste of all this life.’
Madilened by heady liquor of world pelf
Blind to words of Divine wisdom –
Ignorant of  the Immaculate Lord’s mystery,
Whose dwelling is in the heart.

(Hymn VII in Sorath, Guru Granth Sahib, p. 632)
Thus, the disciplining of the mind is considered. as in the poetry

of  Guru Nanak. something supreme and godlike. A person who is
able to cultivate poise and stillness. and can hold “dust and gold”, or
“joy and sorrow” or “friend and foe” alike merges into the Lord as
“water into water”. However, in the end, deliverance comes as an act
of Grace. No amount of knowledge. wisdom, wit or cunning is of any
avail without it. This basic concept of Sikhism is given utterance in
varying metaphors. In one of  these, God is referred to as “the Ocean
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of Grace”.
Again, Guru Tegh Bahadur comes down heavily upon those who

seek salvation through empty and ritualistic fasting and bathing,
pilgrimage and prayer. These worldly ‘pieties’ in no way ensure a passage
to eternity. So long as one’s heart is entangled in worldly pursuits and
pleasures, there can be no complete annulment of  pain and suffering.
Only a realisation of the inner reality can lead one into realms of
truth. But such a state is vouchsafed to only the elect few. Millions of
householders pitifully cling to their worldly belonging even when age
and decay have overtaken them. In a number of hymns and couplets,
the Guru draws the erring mortal’s pointed attention to senescence
and approaching death, and to the need for resipiscence or the
recognition of  one’s error.

When we turn from the theme and thought of  Guru Tegh
Bahadur’s verse to his language and idiom, imagery and metaphors,
allusions and analogues, we are obliged to view his poetics in the
context of  the literary tradition of  the times. The 17th century
neoclassical style, which was the prevailing or dominant mode of
expression in Northern India when Guru Tegh Bahadur assumed his
apostolate in 1664 is appropriated with skill and ease. Unlike Guru
Nanak and the other earlier Gurus who composed their verses in
Punjabi and used Braji Hindi sparingly, the Ninth Guru employed chaste
Braji throughout. However, it may he pointed out that his language
which in the eastern districts of  the Punjab assumed the form of
neighbouring Punjabi dialects. Thus the bani of  the earlier Gurus
provides not merely thematic or doctrinal, but also, linguistic continuity,
in a manner.

To begin with, his hymns are composed in various classical Indian
ragas, and, as such, are musical in essence and structure. Not only
that, they also reflect the meaning and spirit of these measures which
between themselves cover almost the entire gamut of  human emotions.
Again, the rigour which characterises the Guru’s thought in certain
hymns is aptly mirrored in striking and strong ropes, just as his humility
and sweetness are seen in images of  tenderness and compassion. For
instance, the unregenerate sinner or the heedless hedonist immersed
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in sensuality is shown as “incorrigible as cur’s tail”, and as “a stone
lying in water unsoaked.” Besides the canine image, almost always
used in a pejorative sense, there are other animal images suggesting
sloth, rankness, appetite, filth and grime etc in human nature when it
is untouched by light. One such image is that of the hog (Sloka 44)
‘One whose heart is denuded of devotion to God-Saith Nanak: Little
difference is he from the filthy hog or hound’. Similarly, images of
death range from “Yama’s noose” and “a beast of  prey with fangs” to
one’s dear and near one shunning his ghost after life is departed. Guru
Tegh Bahadur’s eschatology is obviously severe and unsparing.

Each hymn has a characteristic invocation style, and generally
begins with Sadho or “Devotee friends”, Mai or “Mother, mine”, and
Mana Re/Re Mana or “O my mind”. Such a form of  invocation, though
traditional in Bhakti poetry, gives the hymns nostalgic reverberations.
Since these are all lyric outpourings of a soul in bliss, even the severest
of them show a deep and abiding compassion. This is not a poetry
born of tension and tumult, but of peace and poise. The element of
longing for the Lord does give it a passionate intensity, but this intensity
bespeaks ardour and devotion rather than conflict or torment.

Guru Tegh Bahadur’s use of  classical myths. allusions and symbols
in the established literary tradition of medieval poetry is calculated to
aid understanding. The myth of  the rescue of  the Elephant from the
Crocodile when it prayed to the Preserver, Lord Vishnu, and the stories
of the redemption of the courtesan, Ganika, and of the sinner, Ajamal,
were so common in Hindu religious lore that the common reader or
Iistener toward whom these hymns were chiefly directed felt the full
force of  these moving hymns. Not only did these allusions ensure
continuity and universality, the style also gained in compactness and
density. However, there is no crowding or hurrying of  images. The
words and figures fall in their places as of  right. To be sure, there are
also common images of beauty and fulness as in the following hymn
in Dhansari, though their appeal stems from the unusual and refreshing
union of  the rose and mirror images.

Why seekest Him thou in waste places?
The Lord all-pervading, eternally immaculte,
fills all thy being,
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As does the fragrance the rose.
The reflection the mirror.
The Lord ever abides in us :
Seek Him inside the self
Know, inside ourselves and outside is He alone .
This truth the Preceptor has revealed.
Saith Nanak, Servant of  God;
Without contemplating ourselves the filth
of illusion disappears not

(Dhanasri, M. 9, Guru Granth Sahib, p. 684)
It will be seen that the hymn characteristically ends with the name

of  Nanak, the First Sikh Guru, in whose name all the Gurus composed
their poetry in succession. The hymns of  Guru Tegh Bahadur thus
appear in the Guru Granth as verses of  “the Ninth Bride of  God.”
Besides being a mystical mode of  expression, it’s clearly an exercise in
humility and self-effacement. The successive apostles were no poets
in the ordinary sense of the word; they were inebriated saints who in
denying their own identity reached supreme heights of poetic
expression through the lyric ardour of  their possessed imaginations.

Guru Tegh Bahadur’s poetry is restricted to a few dominant
leitmotifs, and though slender in volume, burns fiercely like a flame.
Its purity comes from a disciplined mind. The great sociological and
political concerns of  Guru Nanak’s poetry-poverty, injustice,
exploitation, iniquity, war and plunder etc.-are apparently not
encountered here in any overt form. Since the dominant note in his
verse is Vairag or dispassion, it’s understandable that the affairs of  the
world left him somewhat untouched and uninvolved. Since his whole
vision is other-worldly, and since life here is viewed more as dream,
and man, as a handful of dust, the immediate problems of polity and
society do not engage his attention. Which is, however, not to suggest
that he distanced himself in the manner of a recluse. As one deeply
agonized over the state of man, his humanist concern is seen time and
again in a unique marriage of compassion and dispassion. The
imagination of pity has also become the imagination of indignation.

Our last view of  Guru Tegh Bahadur composing verses during
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his imprisonment in Delhi prior to his martyrdom in 1675 is something
so sublime as to make us ponder the problem in awe. A noble and
consecrated saint at utter peace with himself is contemplating his
approaching death with a fortitude rare in human history. The 57 slokas
or couplets, some of  which were presumably composed in Aurangzeb’s
prison-the concluding section of  the Guru Granth – constitute a unique
paean of exultation and transcendence. Nearly all the themes of his
earlier hymns are repeated, but now the immediacy of death-a major
theme in itself-gives these couplets a compelling urgency. The receding
tableau of  life flits past the Guru’s vision to disappear in the effulgence
of  the promised shores. From the bank of  time on his side of  eternity,
a great soul is poised for the joyous leap. The concluding couplet
affirms his triumphant and abiding faith in the immanence ofGod and
in the imminence of his union with Him.

In this hour have I lodged the Name of  God in my heart God’s
Name that is supreme over all.
Whose meditation annuuls all suffering
And favours the devotee with sight of  the Divine Face.

(Sloka 57)

¤

swDo iehu jgu Brm Bulwnw ]
rwm nwm kw ismrnu CoifAw mwieAw hwiQ ibkwnw ]1] rhwau ]
mwq ipqw BweI suq binqw qw kY ris lptwnw ]
jobnu Dnu pRBqw kY md mY Aihinis rhY idvwnw ] 

(sRI gurU gMRQ swihb, pMnw 684)
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fwktr gurmyl isMG*fwktr gurmyl isMG*fwktr gurmyl isMG*fwktr gurmyl isMG*fwktr gurmyl isMG*

gurrqnwvlI Sbd do SbdW dy sumyl qoN hY gur+rqnwvlI; gur qoN Bwv
hY ‘gurU’ Aqy rqnwvlI qoN Bwv hY ‘rqnW dI lVI’ ArQwq gurU rUpI rqnW
dI lVI[ gurrqnwvlI ivc ds gurU swihbwn dI mihmW dy nwl nwl gurU
swihbwn dw Awcrx, SkqI, gux, SKsIAq, AiDAwqmk pRwpqIAW,
vMS, guirAweI smW, joqI joiq smwaux dIAW qwrIKW Aqy vK–vK ngrW
sMbMDI kuJ mhqvpUrn jwxkwrI imldI hY[ ies qrHW gurrqnwvlI iek
qrHW gur bMswvlI ho inbVdI hY[

gurrqnwvlI dw rcnwkwr bwbw qolw isMG hY[ ies rcnw ivc drj
swKIAW dI igxqI 10 hY[ bwbw qolw isMG dw sMbMD sRI gurU Amrdws jI
dI ibMdI bMs nwl hY[ bwbw qolw isMG gurU Amrdws jI dI ibMdI vMS dI
nOvIN pIVHI ivcoN sn, ijs krky auhnW dy kol gurU drbwr dw pRqK igAwn
sI[ Awp jI dy ipqw dw nW bwhV ml Aqy Awp jI dy iqMn Brw bwbw srUp
dws (lyKk mihmw pRkwS), bwbw bMsIDr Aqy Awqmw rwm sn[ gurU
Amrdws jI dI kul dy purSW dy nwm nwl siqkwr vjoN ‘bwbw’ Sbd dI
vrqoN kIqI jWdI hY[ ies krky gurrqnwvlI dy krqw ƒ kyvl qolw isMG
kihx dI jgHw ‘bwbw qolw isMG’ kihxw vDyry TIk bxdw hY[ gurrqnwvlI
dy krqw ny AwpxI ies rcnw dy rcy jwx dy bwry koeI sMn–sMmq drj nhIN
kIqI, pr ieh rcnw bhuqIAW QwvW qy mihmw pRkwS dy nwl hI ieko ijld
ivc bMnHI hoeI imlI hY[ Anumwn qihq ies rcnw dw rcnwkwl 1776 eI.
dy Aws pws bxdw hY[ purwqn jnmswKI, bwly vwlI jnmswKI,
igAwnrqnwvlI, imhrbwn vwlI jnmswKI, guriblws pwqSwhI CyvIN,
guriblws pwqSwhI dsvIN Awid ieiqhwsk rcnwvW ies gRMQ dy rcy jwx
qoN pihlW ilKIAW geIAW hn, pr mihmw pRkwS ƒ Cf ky aunHW swrIAW

* Email <gurmails1976@gmail.com>
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rcnwvW ivc swry dsW gurU swihbwn dw ieiqhws nhIN imldw, kyvl
gurrqnwvlI ivc dsW gurU swihbwn bwry pihlI vwr sMiKpq jwxkwrI
auplbD hoeI hY[ lyKk ny ies rcnw dw muK mnorQ siqgurU swihbwn dIAW
sInw–b-sInw clIAW Aw rhIAW XwdW ƒ klmbD krky isKI dy AsUlW ƒ
idRVH krvwieAw hY[ lyKk ƒ vK–vK BwSwvW dw coKw igAwn hY, ies dw
pqw aunHW dI ilKq ivc vrqy gey &wrsI, bRj, pRwikq Awid BwSwvW dy
SbdW qoN ho jWdw hY[ ies gRMQ ƒ lyKk ny kwiv rUp ivc iliKAw hY[1

ieauN gurrqnwvlI, isK sroq gRMQ prMprw ivcoN bMswvlI prMprw dw
gRMQ hY, BwvyN ieh kwiv-rUp ivc AwpxI ivDw (genes) swKI prMprw nwl
joVdw hY[2 ieh sroq buinAwdI rUp ivc mihmw lVI dI inDI hY [ 3 ies
dw ivcwrwDIn sRI gurU qyg bhwdr sMbMDI pwT, ADwr gRMQ dy pMnw 122 qoN
131 qk cldw hY, ijs dy öö bMd/CMd hn[ dohrw, cOpeI qy kibq ivc
rcy ivcwrwDIn pwT dI ADwr DunI gurU jI dI bwxI, Kwskr slok hn[
krqy bwbw qolw isMG ny ‘ikrq’ (bwxI/slokW) ƒ ‘kvI’(sRI gurU qyg bhwdr
jI) dy hvwly nwl smJx dI koiSS kIqI hY, audwhrn ihq gurU jI dw
pRisD slok:

BY kwhU kau dyq nih nih BY mwnq Awn] (ñôò÷)

dI ivAwiKAw/ArQ Duin hyT ilKy dohry ivcoN spSt suxweI idMdI hY:

sm duK suK inrBY sdw BY nih dyvY Awn] (bMd ø)

rcnw auqy vydWq dw kuJ-k Asr hY; ivcwrwDIn (öö) pdW ivcoN óñ
qoN ôö qk ‘AiQ igAwn ivigAwn Bgiq vrnnM’ (pMnw 125) hI hn[
qqkwlI pRsMg ivc Aijhy ‘vrxnM’ suBwivk hn, pr ikqy vI aus ny vydWq
prMprw ivc Awpxw XkIn nhIN jqwieAw, isvwey vrxn dy, blik auh
qW spSt krdw hY ik gurU jI Aijhy ByKW, BrmW dI ‘imiQAw’ qoN dUr hn
(bMd õó; õô)[ krqw bwbw qolw isMG gurU prMprw ƒ ‘mhlw’ prMprw krky
lKdw/liKAwauNdw hY; iesy krky qW aunHW nW dI QW hr swKI dw isrlyK
mhlw ñ,ò,ó... krky riKAw hY[ ieh sroq gurU jI dI dYvI SKsIAq ƒ
swfy swhmxy pyS krdw hY[ pyS kridAW keI QW pRqQ qy keI QW proK
ieiqhwsk qy isDWqk vyrvy/sMkyq vI dy jWdw hY[

ieiqhwsk iqQwvlI qQw bMswvlI ivc auh spSt krdw hY ik gurU
jI dy ipqw gurU hirgoibMd jI hn, jo gurU vI hn: mwqw dw nW nwnkI jI
hY[ Awp dI supqnI (mwqw) gujrI qy puqr (gurU) goibMd isMG hn :
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soFI hirgoibMd gur ipqw nwnkI mwq]

qyg bhwdr gujrI piq gur guibd isMG qwq] (öô)

krqw dy kQn Anuswr 10 swl, 5 mhIny Aqy 21 idn gurU jI ny
‘Bgiq rwj kIAw’; Bwv guirAweI ivc srIr riKAw:

pwc mws Aru virK dis iekI idn suB joie]

qyg bhwdr rwj gur kIAw Bgiq Xuiq hoie] (öõ)

sMmq 1732 ib., mGir sudI 5 vIrvwr Awp joqI joiq smwA gey:

sqwrw sY bqI smqu vIrvwr ko nwie]

mGir sudI iQq pMcmI qyg bhwdr smwie] (öö)

pihlW kIqy sMkyq muqwibk ies rcnw ivc gurU jI bwry jo vyrvw hY,
auh ieiqhws dy nwl nwl isDWqk vI hY; qy bhuqw aunHW dI dYvI qy mhwn
SKsIAq bwry cwnxw pwieAw igAw hY[ krqw vwr vwr spSt krdw hY
ik gurU jI smwn AvsQw; smidRStI vwly hn, auh iksy iek ‘iPrky’ leI
ShId nhIN hoey, auh qW sB dy sWJy hn (ñò)[ krqw dI nzr ivc auh inry
qlvwr dy DnI hox kwrn hI ‘qyg bhwdr’ nhIN, sgoN aunHW ny kwm, kRoD,
loB Awid ijhy hMkwrIAW/vYrIAW ƒ mwr ilAw hoieAw hY, ies krky
‘bhwdr’ hn (ñ)[

gurU jI dI ‘vYrwg’ AvsQw ƒ ‘audws’ pd nwl sMboDn krky, auh
sMkyq krdw hY ik aunHW lok prlok dIAW ieCwvW qj/iqAwg idqIAW hn
(ò)[ gurU jI ny swry Brm lwh idqy hn, iek AwqmbRhm ivc ilvlInqw
lweI hY (ó), aunHW sB ivc Awqmw dw srUp vyiKAw hY, iksy ivc (ihMdU/
musilm dw) Byd nhIN kIqw (ô), sgoN AijhI mwieAw qoN inrlyp rihMidAW
iek bRhm ivc surqI lweI hY (õ)[

gurU jI dI buiD hmySw siQr rihx vwly (ibvyk) igAwn ivc lgI
rihMdI hY (õ); ies pRQwie aunHW kwm, kRoD, mmqw, dMB Awid sB iqAwg
idqy hn (ö)[ auh pwvn ibrqI vwly swrIAW cwhqW qoN mukq rihMdy hn
qy lohy-kMcn (sony) ƒ iek smwn smJdy hn (÷)[ vYrI imqR ƒ iek smwn
smJx vwly gurdyv nw iksy ƒ BY idMdy hn Aqy nw iksy dw BY mMndy hn (ø)[
ausqiq inMdw qoN prHy, cup rih ky BgqI rwhIN mukqI pRwpq krdy hn (ù)
[ ijvyN b~dlW ivc sUrj iCpdw nhIN, aus dw pRkwS sdw rihMdw hY, ieauN
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gurdyv ny Bog ivc jog DwirAw hoieAw hY (ñ0); auh jog Bog ƒ iek smwn
hI smJdy hn[ gurU qyg bhwdr jI pUrn mukq Awqmw hn, aunHW ƒ bRhm
smwn hI jwxo (ññ)[

krqw ilKdw hY ik gurU jI dw ADwr pRym hY, qy ieh pRym swirAW leI
sWJw hY, auh qW hryk ivc hir ƒ vyKdy hn, ‘aunW jo kuJ vI kIqw hir hyq
hI kIqw (ñó)[4 sMq lok aunHW ƒ bhu-ivDIAW nwl icqvdy hoey, qn-mn-
Dn gurU jI auqoN vwrdy hn (ñò)[ sMswr jpW, qpW, dwn-puMnW dy imiQAw
krm ivc ligAw hoieAw hY, pr gurU jI ieh sB iqAwg cuky hn (ñô);
aunHW dw js qW vyd vI gwauNdy hn (15), auh gurU jI ƒ nyiq nyiq kihMdy hn
(ò0)[ gurU jI dI swDnw ies qrHW dI hY, ijvyN lohw A~g ivc qpdw hY,
auh jnm mrn qoN rihq ho gey hn Aqy aunHW ny mn, buDI, ieMdRI ƒ ijq
ilAw hY (ö-ñù)[

krqw ilKdw hY ik gurU jI dw vrxwSrn dIAW cIVHIAW DwrnwvW ivc
koeI ivSvwS nhIN (òò), pMjy igAwn ieMdrIAW dy pMj gux (sbd, sprS,
rUp, rs, gMD-òô) aunHW dy vs ivc hn, auh prm-Awqmw hn (òó,òô);
swrI isRstI dw krqw; cwry KwxIAW dw mwlk, inrMjn purK gurU qyg
bhwdr jI dI Awqmw ivc visAw hoieAw hY (ó0)[

krqw ny bMd óñ qoN ôö qk ‘igAwn ivigAwn Bgiq’ dw vrxn kIqw
hY, jo vydWq AnuswrI hY, Aqy Kud vI iliKAw hY ik ‘ieauN bydWq qQw
idRstWq’ pyS hn (ôõ)[ ies ivc imQ, cyqnw, dyh, pMc BUq, bRhm, jIv
jMqUAW, ATweI qqW Awid dw vrxn krky istw ieh kiFAw hY ik “qyg
bhwdir sBo iqAwigE] cyqin bRhm sdw AnurwigE (ôö), iPr gurU jI
dI dYvI ausqiq ivc kibq aucwry hn (ô÷-ö0) Aqy disAw hY ik ijvyN
cMd dIAW ikrnW DrqI ƒ aupjwaU bxwauNdIAW hn, ieauN gurU qyg bhwdr
jI ny AwpxI igAwn SkqI dy Awsry ‘suD vsqU’ gurbwxI dw pRkwS kIqw
hY (õ0)[ Cy drSn (pRikrqI dy) iek iek AMg ƒ dyKdy hn, pr gurU jI
dI bwxI swry AMgW (srvMg) ƒ dyKdI hY (õñ)[

gurU jI AMdrlI idRStI nwl sMswr ƒ vyKdy hn, BulV imQW ivc Psy
hoey hn (õò)[ Awm jIv jy ‘suD vsqU’ dI ivcwr krygw qW BogW ivc
‘audws’ (jogI) rih skdw hY, pr jo BogW ivc mGn ho igAw qW igAwn
ivc jwg nhIN AwauNdI, pr gurU jI BogW ivc vI mukq hn (õó)[ sRuiq
igAwn dI QW aunHW bRhm ƒ swiDAw hY (õõ) Aqy swry BrmW dI mYl lwh
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ky igAwn ƒ ApxwieAw hY[ ijnHW ieh Byd jwx ilAw ik gurU jI inj rUp
vc Awqmw ƒ lK cuky hn, auh Asl vsqU pCwx cuky hn (ñó)[ swKI
m: ñ0 kI (ö, pMnw 101) ivc krqw dsW gurU swihbwn ƒ nmo krdw hoieAw
gurU qyg bhwdr jI ƒ nmskwr krdw hY: EAM nmo gurU qyg bhwdr] ismrY
sB suK hovY hwdr] (ö)[

ieauN auprokq qoN spSt hY ik ivcwrwDIn rcnw gurU SKsIAq dw
sroq vDyry hY, ieiqhws dw Gt, BwvyN ik proK gvwhIAW mhqwXog hn[

~~~

hvwly
1 ies sroq ƒ fw. mnivMdr isMG ny 1995 ivc sMipdq krky AMimRqsr qoN

Kud hI pRkwSq kIqw hY[ ieQy iesy pwT (text) ƒ ADwr bxwieAw igAw
hY[

2 ds gurU swihbwn dI bMs prMprw pyS kridAW hryk AiDAwie Agy ‘AQ
gurrqnwvlI swKI mhlw ñ(67);... swKI mhlw ò (73)... swKI mhlw ù
(122)’ Awid aukqI Swiml kIqI hY[

3 AMq auqy idqI aukqI ‘ieq sRI gurrqnwvlI ds gur ausqiq sMpUrn
suBmqu’ (pMnw 151), aukq qQ dI gvwhI hY[

4 ieQy guru soBw (1711 eI.) dI Shwdq Duin ‘pRgt Bey gur qyg bhwdr]
sgl isRsit pY FweI cwdr’ suxweI dy rhI hY[

¤

hir kI giq nih koau jwnY ]
jogI jqI qpI pic hwry Aru bhu log isAwny ]

(rwgu ibhwgVw mhlw 9, sRI gurU gRMQ swihb, pMnw 537)
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fwktr gurdyv isMG is`DUfwktr gurdyv isMG is`DUfwktr gurdyv isMG is`DUfwktr gurdyv isMG is`DUfwktr gurdyv isMG is`DU

AYqIAwxw Sbd piVHdAW hI pMjwb ivc 1950ivAW dOrwn pMjwb
srkwr v~loN ikswnW au~qy Qopy KuShYsIAqI tYks ivru~D l~gy morcy dI Xwd
Aw jWdI hY[ Ajy dyS ƒ AwzwdI imlx dw pihlw dhwkw msW pUrw hioeAw
sI[ mnW ivc Awzwd ihMdosqwn dy dySvwsIAW leI suinhrI jIvn dy
supny sMjoA ky swmrwjI srkwr ivru~D dhwikAW q~k jUJx vwly dyS Bgq
Ajy ijauNdy sn[ jnqw vI AwgUAW v~loN Awpxy BwSnW ivc ivKweI
suinhrI Biv~K dI qsvIr vyKx leI llcweI hoeI sI[ pr dysI srkwr
ny jo rMg ivKwauxw SurU kIqw, aus ny lokweI dy suipnAW ƒ BMg krn ivc
bhuqI dyr nw lweI[ies mwr qoN pMjwb vI bicAw nw rih sikAw[

dyS ƒ suqMqrqw pRwpq hox qoN pihlW hI pMjwb dy mwrU ielwikAW ivc
isMcweI leI pwxI aupl~bD krvwaux vwsqy BwKVw fYm dI Xojnw aulIkI
geI sI, pr iksy nw iksy kwrn ieh kMm p~CVdw igAw[ AMq 17 nvMbr
1955 ƒ dyS dy pRDwn mMqrI pMfq jvwhr lwl nihrU ny ies dw rsmI
ArMB kIqw Aqy pMfq nihrU ny hI AkqUbr 1963 ivc ieh kOm ƒ
smirpq kIqw[ BwKVw fYm ivc brswqI pwxI rok ky KyqI vwsqy swrw
swl pwxI dyxw sMBv hoxw sI[ ijvyN 1907 ivc pMjwb dI AMgryz srkwr
ny bwr dy ielwky ivc nvIAW Awbwd hoeIAW zmInW Aqy mwJy ivc bwrI
duAwb nihr rwhIN KyqI leI v~D pwxI muh~eIAw krvwey jwx dy nqIjy vjoN
ikswnW ƒ imly AwirQk hulwry ivcoN ih~sw vMfwaux dw lwlc kIqw sI,ieauN
hI pMjwb srkwr ny BwKVw fYm dy hvwly nwl kIqw[ Ajy BwKVw fYm
pRwjYkt pUrI qrHW mukMml vI nhIN sI hioeAw ik srkwr ny ikswnW dI hox

* Reproduced from ‘Punjabi Tribune, “Dastak”, Dec 27, 2020; Email <gssidhu03@gmail.com>
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vwlI KuShwlI ivcoN ih~sw vMfwaux leI ‘KuShYsIAqI tYks’ lwaux leI
kwƒn bxw ilAw ijs ivc ies tYks dw mnorQ fYm au~qy ho rhy Krcy ivcoN
123 kroV rupey dI pRqIpUrqI ikswnW qoN krnw d~isAw igAw[ kuJ swl
cu~p v~tI r~Kx ip~CoN srkwr ny cVHdy 1958 ivc BwKVy qoN pwxI dw lwB
pRwpq krn vwlI 49 l~K eykV BUmI dy mwlk ikswnW qoN augrwhy jwx vwly
Anumwnq mwlIey dy noits Byjxy SurU kIqy[ srkwr dI ies kwrvweI kwrn
ies tYks dI mwr hyT Awey ikswnW ivc ivAwpk ros pYdw hoieAw[ aunHW
idnIN ikswn vrg dI pRqiInDqw kr rhI pMjwb ikswn sBw ikswnW dI
AgvweI leI A~gy AweI[ jgjIq isMG liwelpurI, hirkSn isMG
surjIq, sohx isMG joS, bwbw krm isMG cImw, bwbw Bgq isMG iblgw,
bwbw gurmuK isMG, hrnwm isMG cmk, hird~q isMG B~Tl, Bwg isMG
knyfIAn, dlIp isMG tipAwlw, dys rwj c~Fw, vI.fI. copVw, prqwp
isMG DnOlw Awid ies qihrIk dy pRmu~K AwgU sn[i kswn sBw dw kihxw
sI ik ieh Krcw pihlW hI augrwhy jw rhy nihrI mwmly Aqy srcwrj
rwhIN pUrw ho jwvygw[ jd pMjwb srkwr ny ikswn sBw dI ies dlIl ’qy
kMn nw DirAw qW sBw ny ies mwmly au~qy ikswnW ƒ jQybMd krnw SurU
kIqw[ikswn sBw dI AgvweI ivc AwzwdI qoN pihlW nIlIbwr dy muzwrw
Gol, hrSw CInw dy morcy, lwhOr dy ielwky ivc mwmlw vDwey jwx dy morcy,
irAwsq klsIAw ivc ciV~k dy morcy ivc ij~qW pRwpq krn sdkw
pMjwb dI ikswnI ies jQybMdI au~qy Brosw krdI sI ijs kwrn ikswn sBw
v~loN ‘KuShYsIAqI tYks’ dy ivroD ivc id~qy gey s~dy dw pMjwbI ikswnW
ny auqSwhpUrn huMgwrw BirAw[

1960ivAW ivc rwj Br ivc QW QW knvYnSnW kIqIAW geIAW,
kwnPrMsW Aqy muzwhry hoey, jnqk v&dW rwhIN iml ky Aqy dsqKqI
miuhMmW clw ky srkwr ƒ ikswnI dy ros bwry jwxUM krviweAw igAw[
11,000 qoN v~D ikswnW ny aunHW ƒ imly tYks niotsW ivru~D zwqI qOr au~qy
ieqrwz dw^l krvwey[ srb pwrtI knvYnSn krky ieh tYks r~d krn
leI rwj srkwr Aqy kyNdr srkwr ƒ Xwd p~qr Byjy gey, pr srkwr
t~s qoN m~s nhIN hoeI[ ijvyN A~j dI kyNdrI srkwr KyqI kwƒnW ƒ
lwBkwrI d~sx vwsqy hr hIlw vrq rhI hY, ieauN hI audoN mu~K mMqrI s.
pRqwp isMG kYroN tYks dI vwjbqw d~s ky ies dI augrwhI XkInI bxwaux
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leI dmgjy mwr irhw sI[

srkwr ny 4 jnvrI 1959 ƒ ‘KuS hYsIAqI tYks’ pySgI augrwhux
leI AwrfInYNs jwrI kr ky bldI au~qy qyl pwaux dw kMm kIqw[ikswn
sBw ny 21 jnvrI qoN AMdoln SurU krn dw AYlwn kIqw qW srkwr AwgUAW
ƒ igR&qwr krn l~gI ijs ny lok roh ƒ hor pRcMf kIqw[iek mhIny ivc
hI pMjwb dy dUr durwfy ieliwkAW qoN lok AMdoln ivc Swml hox l~gy[
jQybMdI dI nIqI Anuswr ipMf ipMf ivcoN jQy igR&qwrI dyx leI izlHw
kichrIAW ivc pu~jx l~gy[ pulIs ny ies ruJwn ƒ T~l pwaux vwsqy
s^qI vrqI, pr ies dw vI koeI Asr nw hioeAw[

izlHw liuDAwxw ivc rweykot nyVly ipMf AYqIAwxy dy vsnIk vI ies
morcy ivc fty hoey sn[ smiUhk qOr au~qy &Yslw hioeAw ik ipMf qoN jQw
liuDAwxy ifptI ikmSnr dI kichrI A~gy jw ky muzwhrw kry Aqy
igR&qwrI dyvy[ nON ipMf vwsIAW ny svY-ie~Cw nwl ies jQy ivc Swml hox
leI nW pyS kIqy[ipMf vwsIAW ny 25 PrvrI 1959 ƒ hwr pihnw ky Aqy
nwiArAW dI gUMj ivc ies jQy ƒ rvwnw kIqw[ipMf viwlAW ny siqAwgRhIAW
ƒ ieh Brosw dy ky qiorAw ik auh Awpxy Gr Gwt dI icMqw C~f dyx
ikauiNki es dI izMmyvwrI hux ipMf dy isr hY[ nON mYNbrI ies jQy ny duiphr
smyN liuDAwxy ifptI ikmSnr dy d&qr swhmxy nwArybwzI kIqI qW
pulIs ny aunHW ƒ igR&qwr kr ky mYijstRyt swhmxy pyS kIqw[ Adwlq ny
siwrAW ƒ iek iek mhIny dI kYd Aqy do do sO rupey jurmwny dI szw
suxweI, jurmwnw nw Bry jwx dI sUrq ivc hor 15 idn jylH ivc rihxw pYxw
sI[ies jQy ƒ kYd dI szw Bogx vwsqy nwBy dI jylH ivc BiyjAw igAw[

2 mwrc ƒ mwl mihkmy dy krmcwrI pulIs lY ky ipMf ivc Awey Aqy
jurmwny dI AdiwegI leI kihx l~gy[ipMf vwsIAW v~loN ivroD kIqy jwx
au~qy auh vwps muV gey[ 4 mwrc ƒ mwl mihkmy dy krmcwrI muV ipMf
Awey[ies idn pulIs krmIAW dI AgvweI ^ud Qwxydwr kr irhw sI[
pulIs dw Awauxw sux ky ipMf dy lok iek~Ty ho gey[ pulIs dl v~loN
jurmwnw Adw krn au~qy zor pwey jwx dy au~qr ivc ipMf vwsIAW ny kuJ
idnW dI mohlq mMgI[ aunHW dw kihxw sI ik auh nwBw jylH ivc bMd
siqAwgRhIAW nwl slwh krngy ik auh vwDU idnW dI jylH Bugqxgy jW
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jurmwnw dy id~qw jwvy Aqy iPr aunHW dI slwh Anuswr kwrvweI kIqI
jwvygI[ pr Qwxydwr ieh g~l mMnx leI iqAwr nhIN sI, auh qurMq
jurmwnw augrwhuxw cwhuMdw sI[ nqIjn qkrwr hox l~gI[ lokW ny srkwr
Aqy pulIs D~ky ivru~D nwArbwzI krnI SurU kr id~qI ijs dy swhmxy
byv~s pulIs pwrtI ƒ vwps jwx leI mjbUr hoxw ipAw[ AiDkwrIAW
ies swrI GtnwvlI qoN ifptI kimSnr liuDAwxw ƒ vI jwxUM krvw rhy

sn Aqy auh ies bwry cMfIgVH bYTy v~fy AiDkwrIAW ƒ vI zrUr siUcq kr
irhw hovygw[ pRqIq huMdw hY ijvyN srkwr ny iek ipMf dy mwmly ƒ pRqIrUp
mMn ky ieh &Yslw kr ilAw hovy ik AYqIAwxy ƒ Jukw lYx ivc hI morcy ƒ
As&l krnw CiupAw hioeAw hY Aqy ieh inSwnw swhmxy r~K ky hI AglI
kwrvweI kIqI geI[

pMj mwrc ƒ ipMf vwsIAW ƒ jwxkwrI imlI ik mihkmw mwl dy
krmcwrI pulIs dI v~fI DwV nwl ipMf AYqIAwxy v~l Aw rhy hn[ieh
vI pqw l~gw ik pulIs dI AgvweI ielwky dy ieMcwrj fI.AY~s.pI. dy h~Q
hY Aqy mYijstRyt vI nwl hY[ijauN ijauN ieh sUcnw lokW dy kMnIN peI auh
s~Q ivc juVny SurU ho gey,iek~T ivc AOrqW vI v~fI igxqI ivc hwzr
sn[ v~fI pulIs Pors hox dy bwvjUd ies dl ƒ ipMf ivc vVn dw hOslw
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nw ipAw[ aunHW ipMf dy bwhr ruk ky ipMf dy mohqbrW ƒ s`idAw Aqy
jurmwny dI AdwiegI leI zor piweAw, keI pRkwr dy frwvy vI id~qy[ipMf
vwsIAW dI ieko dlIl sI ik auh jylH ivc bMd swQIAW dI slwh qoN ibnW
jurmwnw dyx jW nw dyx bwry &Yslw nhIN kr skdy[ AiDkwrIAW dy
zbrdsqI kurkI krn dy AVIAl vqIry ƒ vyiKdAW mohqbr vwps Aw
gey[ auh Ajy s~Q ivc juVy ipMf vwsIAW ƒ pulIs dy AVIAl vqIry bwry
d~s hI rhy sn ik ip~Cy hI pulIs dl Aw DimkAw[ lwTIAW qW swry
pulIs krmIAW kol sn, kuJ kol bMdUkW Aqy A~QrU gYs dy goly vI sn[
mYijstRyt ny lokW ƒ s~Q KwlI kr ky Gro GrI jwx dw hukm dy id~qw[ipMf
dy AwgUAW ny ikhw ik auh ipMf dI s~Q ivc Amn Amwn nwl bYTy hn Aqy
ie~QoN nhIN au~Txgy[ jd mYijstRyt s~Q KwlI krn leI qwkq dI vrqoN
krn dw frwvw dyx l~gw qW lok vI joS ivc Aw ky “D~kySwhI murdwbwd”,
“pMjwb srkwr murdwbwd”, “kYroN srkwr murdwbwd” nwAry lwaux l~gy[
AOrqW ny srkwr dw isAwpw krnw SurU kr id~qw[ Gbrwey hoey mYfjstRyt
dy hukm au~qy pulIs pwrtI ny A~QrU gYs dy goly su~ty,ipMf dy g~BrUAW ny ieho
goly cu~k ky pulIs v~l vgwh mwry[ swry pwsy DUMAwDwr ho igAw[ieh vyK
ky pulIs ny fWgW vrHwauxIAW SurU kr id~qIAW[ nwAirAW dI gUMj sux ky
GrIN bYTy lok vI s~Q v~l Aw gey Aqy pulIs ƒ Gyrw pwaux l~gy[ mYijstRyt
dy hukm nwl pulIs golIAW clwaux l~gI[ golIAW dw swhmxw krdy mrd
AOrqW A~gy vDdy gey Aqy pulIs ƒ ipMf qoN bwhr inklx leI mjbUr kr
id~qw[ golIbwrI ivc mwqw cMd kOr dI puVpuVI ivc golI l~gI Aqy auh
QweyN ShId ho geI[ mweI bcn kOr ny z^mW dI qwb nw J~ildAW kuJ dyr
ip~CoN ShIdI jwm pIqw[ 12 jxy z^mI hoey ijnHW ivc pMj AOrqW sn[
AYqIAwxy dy ies swky qoN iek h&qw ip~CoN ipMf nrVU ivc pulIs golI nwl
iek AOrq Aqy cwr mrd ShId hoey[ienHW ShIdI swikAW ny AMdoln ƒ
iekdm isKr au~qy pucw id~qw[ PlsrUp igR&qwrIAW izlHw sdr mukwmW
dI QW qihsIl p~Dr au~qy id~qIAW jwx l~gIAW, jylW AMdolnkwrIAW nwl
Br geIAW qW srkwr ƒ hoS AweI Aqy ikswn sBw dI mMg pRvwn kirdAW
“KuShYsIAqI tYks” dI augrwhI leI jwrI kIqy Anumiwnq tYks dy
noits vwps lYx Aqy tYks ktOqI leI mjbUr hoxw ipAw[
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A~j vI ikswn kuJ mMgW ƒ lY ky id~lI ƒ Gyrw pweI bYTy hn[id~lI
qoN dyS dy v~K v~K siUbAW ƒ jwx vwly SwhrwhW au~qy keI ‘AYqIAwxy’ vs
gey hn[ies AMdoln dIAW kuJ g~lW aus AMdoln nwl sWJIAW hn Aqy kuJ
invyklIAW vI[ v~fI igxqI ivc jnqk BwgIdwrI dy bwvjUd SWqmeI
hoxw dovW AMdolnW dw ̂ wsw hY[ bIbIAW BYxW EdoN vI vIrWgxW vwlw rUp Dwr
ky A~gy AweIAW sn Aqy hux aus qoN vI v~fI igxqI ivc morcw sMBiwlAw
hioeAw hY[ipClw AMdoln pMjwb p~Dr au~qy sI, pr vrqmwn AMdoln
ivSwl kYnvs vwlw hY[ audoN pMjwb dy hr Drm, hr vrg dy lok ies ivc
Swml hoey sn, A~j swrw mulk BweIvwl bx igAw hY[ morcy dw hr kyNdr
‘Anykqw ivc eykqw’ dw sjIv icqr pyS kr irhw hY[ aus morcy ny
sUbweI p~Dr au~qy i&rkU qwkqW ƒ s~t mwrI sI Aqy jmhUrI SkqIAW ƒ
bl bi^SAw sI[ vrqmwn AMdoln ieh kwrj kOmI p~Dr au~qy kr irhw
hY[ auh AMdoln aunHW idnW dy kurbwnI dy puMj AwgUAW, ijnHW vrgw koeI
AwgU hux ndwrd hY, dI AgvweI ivc liVAw igAw sI[ vrqmwn sMGrS
jdo jihd ivcoN au~Bry lok ivSvws pRwpq AwgUAW dy h~Q hY ijnHW leI g~dI
dI QW lok ihq jwn qoN v~D ipAwrw hY[ieh kihxw Zlq nhIN hovygw ik
gurU nwnk dyv jI dy piv~qr isDWq ikrq krn, nwm jpx Aqy vMf Ckx’
bwry ivSv Br ƒ jwxkwrI dyx dw ijMnw v~fw kwrj ies AMdoln ny kIqw
hY, auh swfIAW is~K sMsQwvW nhIN sn kr skIAW[

inrsMdyh Bwrq dI Biv~KI rwjnIqI ƒ pRBiwvq krn vwlw ieh
AMdoln AMdolnkwrIAW dI igxqI; aunHW ivc ilMg, aumr, Drm, ielwky,
bolI, siBAwcwr Awid dy vKryvyN, sMGrS dI AvDI Aqy SWqmeI sihj
vqIry Awid ijhy invykly l~CxW kwrn PrWs dy ikswn ivdroh (1358 eI.)
Aqy ieMglYNf dy ikswn ivdroh (1381 eI.) vWg ivSv ieiqhws ivc
Awpxw ivSyS sQwn bxw cu~kw hY[ dunIAw ivc ij~Qy ikDry vI d~by kucly
lok Awpxy h~kW dI rwKI leI au~Txgy, au~Qy pRyrnw lYx vwsqy XkInn ies
AMdoln dI crcw iCVygI[

¤
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COL JAGTAR SINGH*

COVID-19, pandemic had slowed down the functioning of  ISC
which was obvious due to National/International lockdowns and
constraints of movements of projects like Running of Happy Learning
School, Home Work Tution Centers and various Coaching Centers.
We did continue virtual programs wherever it was possible. It also
affected holding of periodical meetings of ISC Committee.

Due to prolonged sickness Lt.Gen Kartar Singh Gill, PVSM
(Retd.) Secretary General showed his inability to attend the office.
On 4th May 2020, Executive Committee approved the name of Col
Jagtar Singh Multani to occupy the position of Secretary General ISC,
for which prior approval was sought from Dr.SS Johl. Our Convenor.
Shri JS Gogia took over as General Secretary in place of Col Jagtar
Singh Multani, Brig. G.J. Singh, VSM (Retd.) continued as Secretary.
In addition, Col Arvind Singh(Retd.) has also joined us to work
voluntarily with ISC.

Lt. General Kartar Singh Gill (PVSM), an illustrious and brilliant
officer, well known for his community service and involvement, passed
away on the 3rd of November 2020. He was a rider and a philanthropist
with a brave, kind heart who believed deeply in the power of education
for all.  After retirement, he ran a foundation providing education and
skills to underprivileged children. Till date, his foundation has
empowered 480,000 children to follow their dreams.

We also lost a very Senior, Founder Executive Member of
International Sikh Confederation, Vice President of IOSS and
Executive Member of  Kendri Sri Guru Singh Sabha Shri Jagdev Singh
Sodhi, Chief Enginee (Retd.) who passed away on 29th May 2020.

* Secretary General, International Sikh Confederation, Plot No 1, Madhya Marg,
Sector 28, Chandigarh. Email: <iscchd2006@gmail.com>
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His dedication towards Sikhism, Rural Education and uplift of the
underprivileged Sikh Societies was remarkable. He was a true Sikh to
take out “Daswandh” out of  his pension and donate every Year. His
sound Engineering professionalism and Nishkam Sewa in planning
and execution of Singh Sabha and Institute of Sikh Studies will always
be remembered

MINORITY SCHOLARSHIP SCHEMES
Central Govt. allots quota for Pre-Matric, Post Matric and Merit-

cum-means in proportion to the population of Minorities in a particular
State. We have taken stock of  the Minority Scholarships awarded to
Panjab Minorities Students. The following figures shows the number
of  Students benefited in the Year 2019-2020.
Category Applied (No.s) Sanctioned Total Amount

Distribution  (Rs.)
Fresh Renewal Total Fresh Renewal

Pre matric 3,96,484 2,61,166 6,57,650 2,60,592 2,08,030 4,68,622 76.64 Lacs
Post matric    84,978    17,089 1,02,067    41,959     14,687 56,646 30.18 Lacs
Merit cum means  1,512     1,544     3,055     1,326       2,404  3,730 6.45 Lac

In spite of  the COVID-19, we carried on our mission to spread
awareness and the time schedule information to the students for
submission of Applications and requested the Minority Commission
for extension of time limit upto December 31,2020 to which it
consented. Hopefully, we shall perform well in the Year 2020-21
Academic Session as well.

PROGRESS IN HYDERABAD AREA
Firstly, we must admit that COVID-19 hit hard our work of

Education, Construction of  School building and uplift of  Sikligar
masses in and around Hyderabad. In spite of the severe set back under
lockdown conditions, our team worked day in and day out to collect
and distribute rations to 179 various Sikliigar deras by joining Telengana
Sikh Society. Our representatives approached donors and collected
funds and clothes for the Sikligars, Vanjaras and other poor societies,
who lost their jobs or were not paid their salaries.

Our Happy Learning Play School having classes from lower
KG to class V had been badly affected belonging to lower classes and
students from under privileged societies who could not manage to
attend the online classes due to shortage of resources and technical
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knowhow. Our teachers remained unutilized but required the
emoluments which we have been paying so far out of  our reserve
funds and few donor contributions. Every month we have a liability
of Rs 50,000/- approximately and we are sure Sikh Sangat will
contribution to meet this deficit.

CENSUS 2021
Govt.of  India is conducting census survey 2021  for the

population of India. It is always said that certain Minorities are not
counted properly as per Religious terms hence, the number of  Sikh’s
(Nanak Naam Leva Communities) in different States is a big
approximation. We want to figure out the exact number of  Sikligars,
Vanjaras, Lobanas, Satnaamis, Nirmalas, Udaasis, Agarrahis, Johris,
Ramrieye Sikhs, Daakhni Sikhs, Sindhi Sikhs. Many more NGO’s and
Panth Dardi societies got together and formed a group under the Name
and Style of Community Count for this Project. The main personalities
on a International Level worth mentioning are Sh. SPS Oberoi (Dubai),
Sh. JS Uppal (Australia), S. Amanjeet Singh (Dubai), S. Charanjit Singh
(Delhi), Sh. Hardev Singh (Hyderabad), Sh. Kulwant Singh (Bombay),
Sh. Pahwa (Bangalore), Secretary General Col. Jagtar Singh Multani
(Chandigarh) had an online meeting and decided to hire a professional
agency to take up a pilot project in and around Hyderabad covering an
area of  approx. 40 Kms, top-down type survey by Navyug
Infrastructure. Pvt.Ltd G-203, Sector 63, Noida. The data required
by the agency was provided by ISC and hopefully the project will take
off soon.

PROMINENT VISITS AND LOCAL ACTIVITIES
Col. J S Multani along with Mr. J S Gogia visited ASSM College

& School Mukandpur to ascertain the progress of coaching centre.
Our interaction with staff  members and students was very fruitful.
We decided to continue this centre for the uplift of  students.

Col. J S Multani visited Akaal University Talwandi Saboo
Bhatinda with an inspiring candidate Miss Gurluvleen Kaur to help
her out if  she can be admitted in the second year of  Geology/ Botany
and also get the coaching of  IAS examination. We met Vice-Chancellor,
and head of  departments to have fruitful discussion. They assured all
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help to her if she intends to join.
Another underprivileged girl student got admitted in Khalsa

College Patiala for study in computer science. Mr. Gogia helped her
financially to buy the books for her.

Miss Parwinklejit Kaur a meritorious student who stood first
in Punjab in 10+2 examination from Gurdaspur along with her parents
visited our office on 8th August 2020. She was honoured and ISC  assured all
help for her studies.

Miss Gagandeep Kaur from Gholia Kalan village was offered
free boarding & lodging to carry on her studies at Chandigarh.

Dr. Barendra Kaur has invited our attention towards letter
written by Prof Harpal Singh wherein it is felt the need for including
some more activities in our work as - Socio- political agenda; Recent
Farmer Agitation;  Treatment to Dalits and role of  Satkaar Committees;
Anganwadi workers;  Environmental issues; Role of IOSS to high
light such issues.

It is not out of the way to mention that we have widened our
sphere of  activates by raising our voice against such current
social issues by writing letters and highlighting in the press/media:

- We took up the issue of  printing Saroop of  Guru Granth Saheb
abroad with President SGPC, Jathedar sahib Akaal Takhat and
also with all Jathedars. We requested them that there is a need of
the times to allow the printing the text of  Sri Guru Granth Sahib
abroad because SGPC is not in position to meet the demand in
foreign countries.

- We also highlighted the case of  taking away the Saroop of
GGS by Satkaar Committee from the residence of  Dr. Jaswant
Singh and another Saroop from Jallandhar. Both of  the Saroop
were returned to the owners now. We also used the media and
press for these issues to raise our voice.

INTERNATIONAL SIKH CONFEDERATION CENTER AT HYDERABAD
The additional accommodation of the School and Renovation

of  Gurudwara Sahib is almost complete and needs final touching. The
delay in completion was affected due to COVID-19. Being a  primary
School , the school is closed since March and so far Govt is not sure to
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give clearance in opening of School However, the Sikligar students
on roll with us & living in Bal Nagar, Roda Misri and Subhash Nagar
are being provided Homework Tution in small groups. The arrangement
of  Teachers and accommodation is arranged through local help.
Sh.Jatinder Singh and Sh.Hardev Singh are working hard to make this
Project successful.

   During this period, we helped the Teachers financially by paying
them 50% of  Salary. We also provided Rs. 50,000/- for sation
distributions to Sikligars in Hyderabad and Rs. 60,000/- donated by
Sewa Sewa Society, Dubai to Sikligars in Madhya Pradesh.

1. FINANCIAL HELP TO NEEDY SIKH STUDENTS
Date Student & Class Amount

19-6-2020 Ms.Gurpreet Kaur (MBBS Rajindra College)
Rs. 37,500/-(Towards Boarding & Lodging)

19-8-2020 Paramjit Kaur BCA50% Fee Concession
Rs. 10,000/-(Cheque 64225 dt 19-8-2020)

24-8-2020 Jasleen Kaur (B.Com50% Fee Concession)
Rs. 5,000/-(Cheque 64229 dt  24-8-2020)

24-8-2020 Ramanpreet Kaur (BCA-II Year)
Rs. 5,000/-(Cheque 64230 dt 24-8-2020)

26-8-2020 Sukhpal Kaur (Msc Math Final Year)
Rs. 17326/- (Cheque 61232 dt 26-8-2020)

27-10-2020 Meherpreet Kaur (Indoswiss(CSIO)
Rs.15000/- (Cheque 64245 dt 27-10-2020)

2. FINANCIAL HELP TO INSTITUTIONS
S.No. Date/Duration Amount Sent Remarks

1. April 20 to Oct 20 Rs. 2,03,000/-Additional Accommodation & Salary for
Staff. Financial Help to Sikligar families
during COVID-19,Ration

2. May, 2020 Rs. 25000/- For Sikh Literature Publication

3. April, 2020 Rs.5800/- For purchase of sewing  machine to
Harbhajan Singh wife r/o Sector 55,
Mohali

¤
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THE KHALISTAN CONSPIRACY- A FORMER R&AW
OFFICER UNRAVELS THE PATH TO 1984

A REVIEW BY JASPAL SINGH*

Author:  GBS Sidhu
Publisher: Harper Collins Publishers, India
Pages: 269; Price: Rs. 559
Edition: 2020

Happenings of  the 1980s continue to perturb the Sikhs. Most of
them want to know what actually took place behind the smokescreen
erected by the power of  the day.  In this context, the new arrival ‘The
Khalistan Conspiracy’ authored by GBS Sidhu, who retired as Special
Secretary of  India’s Intelligence agency, the Research and Analysis
Wing (R&AW) fits the bill. It reveals concretely, hitherto vaguely talked
about that ‘Indira Gandhi had created a “Third Agency” to devise
dubious plans to target Sikhs and to twist the Punjab politics as per
her political requirements. The book exposes ‘dirty vote-bank politics’,
the Congress and other political parties’ practice in modern Indian
nation-state in their bid to reach the corridors of  power. In their pursuit
of power, the politicians least bother about causing communal
disturbances, upsetting peaceful societies, and triggering loss of
innocent lives.

In the beginning, Mr. Sidhu himself  was a member of  a high-
powered group set up by Indira Gandhi at the prime ministerial
residence mentioned as ‘1 Akbar Road Group’. Originally created by
Sanjay Gandhi, a driving force behind his mother Indira Gandhi, the
Group was aimed at ‘weakening’ of the moderate Akali leadership by

* Independent Journalist; Email: <jaspal.sdh@gmail.com>
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propping up a hardliner ‘Sant’ against them. Also to raise a bogey of
Khalistan to instill fear among Hindus on the premise that when Hindus
felt ‘insecure’ they would be left with no other option but to consolidate
as a ‘vote-bank’ behind the Congress to be projected as their savior.

The author does not touch pre-Partition developments and their
continuation till Indira Gandhi came on the scene in the 1970s. Earlier,
the Hindu-dominated Congress being adamant about representing all
Indians, agreed to Partition in 1947 instead of accommodating the
explicitly insecure Muslim minority. After Independence, Congress
pursued the same policies and instead of accommodating a tiny Sikh
minority, it sought to suppress them and their separate identity. This
resulted in a disturbing political ground in Punjab which Congress/
Indira Gandhi played up. Since 1947 the Hindu-Sikh polarisation was
pursued by the ruling Congress as revealed by Indira Gandhi in her
autobiography, My Story, when her party had instigated Punjabi Hindus
to oppose Akali Dal’s demand for creation of  a language-based Punjabi
Suba. Similarly, cultivating of  a hardliner “Sant” against the Akalis
was earlier practiced by Punjab Chief Minister Partap Singh Kairon
by surreptitiously helping the installation of Sant Fateh Singh to ease
out Master Tara Singh as a head of  Shiromani Akali Dal.

The author says Indira Gandhi returned to power in early 1980
with a vengeance after suffering humiliation over her use of the
Emergency to remain in power. She was nursing a grudge against the
Akalis who had challenged her authoritarian step and ran a morcha
(long protest) against her. “Indira Gandhi had taken a decision to win
the next general elections (in 1985) by using the services of
Bhindranwale to create a serious Hindu-Sikh divide and to plant fear
in the mind of  the majority community”, the author says. That Punjab-
centric secret project named Op-1 and Op -2 operations were time-
framed to last up to the final blow, ‘Operation of  Blue Star’ in June
1984 when Indira Gandhi was to emerge as a “stronger leader’ to save
the country from “a monster she herself created”.

Some senior R&AW officers were also involved in the Group.
After the death of Sanjay Gandhi his elder brother Rajiv Gandhi was
introduced into the Group which also included Makhan Lal Fotedar,
Arun Nehru, Arun Singh, and Kamal Nath.
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Before associating with the Group, Mr. Sidhu had officially headed
a secret and sophisticated operation in 1975 intended to further
intensify the ongoing anti-Chogyal disturbances in Sikkim for removing
the former ruling dynast thereby paving a way for the merger of  the
hill state into the Indian union. He has written in detail about that
operation in his book, Sikkim: Dawn of  Democracy—The Truth
Behind the Merger with India’ (Penguin Random House India, 2018).

With such a deep knowledge of  the running of  a secret operation,
he had immediately realized that ‘1 Akbar Road Group’ would target
and demonize the Sikhs as a community by manufacturing disturbances
and violence in Punjab. It was an alarm for him. “I was being used
to further the interest of  one political party, one family one person
in a manner totally at variance with larger interests of the nation”.
He took a conscientious decision to come out of that Group.
Even his quitting was risky to the extent of his dismissal from
the service and suspecting him as an ISI agent.

Anyway, being a senior R&AW officer and holder of  a position
of  Indian High Commissioner in Canada, Mr. Sidhu was aware that
under that project seven new R &AW offices were opened in Canada
to inculcate the ‘concept of Khalistan’ amongst the Sikh diaspora
which was totally alien to them. And an oversea network was also
established to propagate that the Sikh extremism was being sponsored
and financed by ISI of Pakistan. Some other hardliner Sikhs in the
USA and European countries were also taken into the loop.

During the early 1980s, a high-level official survey conducted in
Punjab revealed that there was no taker of Khalistan and theatrical
moves of  Jagjit Singh, an early Khalistani were being mocked at. Mr.
Sidhu himself  handed over a confidential note on that survey to Indira
Gandhi’s principal information officer H Y Sharda Prasad. As a sharp
commentary on the newspapers, toeing the official line, Mr. Sidhu
writes that thereafter Khalistan became a currency in the media. Instead
of officially asking the media to exercise restraint, it rather “gradually
became even more virulent in coverage of  communal divide in Punjab
(giving) prominent and front-page coverage to activities of
Bhindranwale and extremists and in blaming the Sikhs in lead articles
and editorials for nursing ambitions of re-establishing the ‘Khalsa Raj’.
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During that period unverified stories (fake news) of  Bhindranwale’s
‘hit-list’ began circulating”.

The author gives one-side of  the story, which, of  course, is quite
important to understand the intricacies of  the State apparatus. But he
was not aware that former journalist of  the Tribune, Dalbir Singh
Patarkar whom the author has written as “political advisor’ of the
Sant had made the Bhindranwale camp much critical of the state
embedded media and it kept the media at bay. And Bhindranwale
took an open stand against mechanizations of Congress, which Akalis
bound by power-politics niceties were hesitant to pursue. That is why
the Sant’s following swelled leaving the Akalis high and dry during the
Dharm Yudh Morcha. The author ignores the fact that  Bhindranwale
had become politically mature not to support Khalistan despite
prodding by media and by some highly placed Sikhs and he stuck to
the Anandpur Sahib Resolution seeking more powers for provinces.

In a chapter, “A State of  Controlled Chaos”, the author counts
that besides the anti-Hindu speeches of the All India Sikh Students
Federation (AISSF) leaders, violence started erupting in Punjab. There
were firings on morning Hindu walkers, RSS sakhas besides killings
of  Hindu bus passengers, and symbolic sacrilege of  Hindu temples.
The President’s rule was imposed in Punjab… all that was the
controlled violence under the direction of  the 1 Akbar Road Group.

Similarly, in the chapter “Negotiated Solution: A Prolonged
Charade?” he gives details how former union minister Swaran Singh,
who was the author’s father-in-law, had brokered a negotiated
settlement between Indira Gandhi and the Akalis at the latter instance
in November 1982. And Akalis were ready to withdraw ‘Dharam Yudh
Morcha’. But it was sabotaged at the eleventh hour obviously at the
instance of  the Group. Indira Gandhi continued to stage a charade of
26 high-level meetings with top Akali leadership till May 1984, a month
before Operation Blue Star to propagate that the Akali ‘intransigence’
was obstructing the peaceful settlement. “Operation Bhindranwale-
Khalistan (Op-2) had a predetermined goal, a fixed time-frame, and
an operation plan” which needed the prolonging of the Punjab trouble.

The book also highlights that Indira Gandhi did not agree to a
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“Heliborne Commando Operation” which could involve minimum
casualties. The plan was to airlift Bhindranwale from the roof  of  Guru
Ram Dass Langar building where he was holding his “durbar’ towards
the 1983-end. She also ignored the advice of an officer from the United
Kingdom’s elite commando, SAS who after visiting the Golden Temple
had prepared a plan for the “expulsion” of  Sikh militants. Indira Gandhi,
however, agreed to General Vaidya’s plan of  a quick “siege-and-flushing
out operations” in the Golden Temple and other identified gurdwaras.
The operation was a disaster as tanks rolled in the Golden Temple. He
quotes intelligence sources to say that at least 2000 people were killed
including 300 army personnel and 800-900 army personnel were injured
and many of them crippled for life. He doubted the accuracy of the
timing of cremation and past-mortem report of Sant Bhindranwale as
his death was described as caused by gunfire wounds. But his body
was found badly battered.

Referring to the assassination of Indira Gandhi, the author says
he had suspected that she might be killed as Sikh policemen were
redeployed at the prime minister’s residence after they were withdrawn
from her security ring after Operation Blue Star. But he choses to
keep quiet. Despite his being a highly placed officer, Mr. Sidhu had to
take the protection from official guards during the anti-Sikh pogrom
in Delhi. Mr. Sidhu has irrefutable information on 1-Akbar Road Group
monitoring the Sikh massacre and functioning of the Delhi police since
as an intelligence officer he had intercepted and recorded the police’s
secret wireless messages. Interestingly, the author says, the then home
minister PV Narasimha Rao had no power over the Delhi police. He
could not protect his own friend- a Hyderabad-based rich businessman
Manmohan Singh in Delhi. Rao requested President Giani Zail Singh
to send the Rashtrapati Bhawan security personnel who saved his Sikh
friend.

The book exposes how Indira Gandhi had created a web of
falsehoods about the Sikhs, demonized them as anti-national and
terrorists, and heaped untold miseries on them in the process. But he
does not seem to be aware of  the Western nation-state model that
builds a majority-based nation targeting a minority as Jews were targeted
by Hitler. That was the reason, Indira Gandhi took a pro-majority
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position whipped up communal passions against the Sikh minority
invoking the name of  Pakistan too. Therefore, Indira Gandhi’s political
positioning earned RSS and Hindutva’s unquestioned support and she
emerged as ‘Durga’ of  the ‘Hindu Nation’ after sending the army to
the Golden Temple. And the Congress secured a thumping majority in
general elections to parliament in 1984-end soon after the massacre
of  the Sikhs which amounted to, in a way, justification for the pogrom
of  the Sikhs.

Mr. Sidhu suggests that for creating a healthy Indian democracy
‘a truth and reconciliation commission’ needs to be constituted by an
act of parliament to unearth what happened in Punjab and who
organized anti-Sikh pogrom. And to lay the past at rest, he suggests
that “an all-party apology needs to be tendered at a joint session of
Indian parliament on the lines of  apology tendered in Canadian Houses
of  Commons by prime minister Justin Trudeau and Opposition parties
on 18 May 2026 for a comparatively minor incident like Komagata
Maru.” His suggestions are too good to be acted upon particularly
when a majoritarian rule has come to stay in India with “Hindu Rashtra”
prowling around.

On the whole, the book reveals only a slice of the calculatedly
manufactured conspiracy designed at the highest governmental level
against the Sikhs, though whatever has been revealed is authentic and
reliable and more investigative study is awaited. The author deserves
credit for being honest and communicative with most of the facts
which he had gathered as an insider.

¤
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GURU NANAK: CONTEMPORARY CONCERNS AND
RESPONSE

A REVIEW BY DR PARAMVIR SINGH*

Author: Dr Dharam Singh
Publisher: Singh Brothers, Amritsar
Pages: 256, Price: Rs 450/-
Edition: 2019

Guru Nanak, the new light on this earth, welded the entire
mankind divided in the name of race, caste, colour, religion and
geographical areas into one human fraternity and brought them to one
God-centered common platform where everybody was deemed equal
without any distinction. He preached the message of Fatherhood of
God and brotherhood of mankind to eradicate the socio-religious
differences among the masses. He endeavoured to create an egalitarian
human society where everybody had respect and love for all others.
The divine message of  Guru Nanak attracted people belonging to
different strata of  society who joined him in search of  Truth. The
new way of  life enunciated by Guru Nanak, the founder of  Sikh faith,
was preached by his nine successors. The word of  God, revealed to
Guru Nanak, along with that of  five of  his descendants, 15 Bhagats,
11 Bhatts and 4 Gursikhs was compiled in a holy volume, now known
as Guru Granth Sahib. The life, Bani and his divine personality is
always the focus of interest and interpretation of laymen as well as
the scholars. So far a number of  tracts, research articles, books, thesis
etc. have been produced by his devotees and scholars. The work is

* Professor and Head, Dept of  Encyclopaedia of  Sikhism. Punjabi University, Patiala;
Email: <paramvirsingh68@gmail.com>
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still continuing to delve deep into his ideology and to understand and
relate his message to the contemporary social problems.

Professor Dharam Singh, a Sikh scholar and former Editor-in-
Chief of The Encyclopaedia of Sikhism, has produced the book under
review as his tribute to the 550th birth anniversary of  the Guru. In this
book, he has tried to understand the Guru’s message and its response
to some of  the challenges which humanity facing these days. He has
already produced a single-volume abridged version of The Encyclopaedia
of Sikhism (4 vols) edited by Professor Harbans Singh and written
several other books on different aspects of  Sikhism such as Sikh Theology
of Liberation, Dynamics of the Social Thought of Guru Gobind Singh, Guru
Granth Sahib: Guru-Eternal for the Sikhs, Guru Arjan Dev, Sikhism and
Religious Pluralism, Understanding Sikhism, The Khalsa, etc.

The present work, divided in five chapters, reflects the history,
contemporary society, ideology and the Guru Nanak’s response to the
problems of   present society. Bhai Gurdas, a contemporary of  Guru
Amardas to Guru Hargobind, has described the society at the time of
Guru Nanak as divided into different sections marked by the absence
of mutual love, compassion and justice.  God revealed the divine
message to Guru Nanak and he took extensive tours to disseminate it
at far-off  places. The author stresses that the purpose of  udasis (i.e.
preaching odysseys) of  the Guru was to redeem the degraded society,
to efface the misery of the people, to liberate human beings divided
into different castes and creeds and sects and classes and to instil into
them a spirit of humanity and brotherhood.

Guru Nanak was an enlightened personality who realized the
reason of miseries of the masses and wanted to undo them. He
observed that the religion is at the centre of  human life and it was
being exploited by the priestly class for their personal motives. The
role of  priestly class was to lead humanity on the path of  Truth and
truthfulness but they tried to mislead the masses by entangling them
in a set of  rituals and superstitions, thus obstructing spiritual and moral
progression of man. Instead of purity of mind, they focused on the
ritualistic purity. They did their best to divorce religion from its social
praxis so as to retain their elitist status in society assuring the innocent
masses a better next life if  they performed certain rituals and followed
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some superstitious beliefs. Guru Nanak observed the state of  humanity
and condemned the priestly class for not performing their duty honestly.
The author highlights Guru Nanak’s role in restoring social praxis of
religion and holds that Sikhism, if  followed in its true spirit, can play
a vital role today as well. He refers to the Singh Sabha Movement’s
significant role when some well-meaning individuals in the community
felt that many followers of  the Guru were losing their distinct identity,
and holds that the present situation demands another renaissance
movement led by persons known for their personal piety rather than
their political status.

The book contains a chapter on Guru Nanak’s views on religious
plurality. According to the author, the Guru accepts and appreciates
the plurality of religions, but his acceptance is critical because he is a
strong critic of certain practices in religions which violate the
fundamental values of religious freedom, to lead a life of self-respect,
etc. He wants us to accept the others with their ‘otherness’ without
putting our own faith in parenthesis. Discussing the tripolar typology
of  religions, he puts Guru Nanak’s religion in the pluralist category.
Different religions of the world are taken as different manifestations
of  the Divine in different historical and cultural contexts. Since dialogue
among different religions is at the base of religious pluralism, he calls
Guru Nanak as the first spiritual leader to hold interfaith dialogue –
dialogue with various holy persons at different places during his udasis
and his ‘Sidh Gost’ is the best example of how interfaith dialogue
should be held. He also makes a reference to the Guru Granth Sahib
as a testimony of  what a modern-day theologian says – ‘God’s voice
speaks in many languages, communicating itself in a diversity of
intuitions. The word of  God never comes to an end. No word is God’s
last word.’

The chapter ‘Concern for Eco-Human Welfare’ makes a comment
on the Guru’s concern for the preservation of  environment as well as
for the well-being of  the entire humanity.  God of  Guru Nanak’s
perception is all-pervasive: He is present in all beings and all objects
of nature as well. Loving His creation (including the beings and Nature)
is the best way to express love for the Lord.  No doubt, Sikhism calls
human beings the supreme creation, but ‘this supremacy does not give
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him unrestricted freedom to exploit nature and animals. Man is obliged
to work for their preservation and well-being as he is obliged to work
philanthropically for the welfare of  fellow human beings,’ he says.  In
regard to Guru Nanak’s response to human welfare, the author tries to
look at Sikhism from the perspective of  Liberation Theology and also
discusses the Sikh concern of life which is reflected in the Sikh
opposition to female infanticide, sati, etc.; he has tried to briefly discuss
the issue in relation to euthanasia as well, etc. The triple formula of
Guru Nanak - Nam Japna (reciting the name of  God), Kirat Karni
(honest means of  earning) and Vand Chhakna (sharing of  earning)
inculcates in human heart several values, e.g. the followers imbibes
awe of God, to do honest labour for earning becomes religious
obligation and sharing with the needy is a two-dimensional value as it
produces sense of detachment in the giver and relieves the suffering
of  the recipient. Orienting his life to the Guru’s Word, the devotee
lives in tune with Nature, a vital force for a healthy and fruitful life.

Written in easy and comprehensible language, the book gives a
fairly readable account of  the milieu in which Guru Nanak was born,
his life-story in brief, his concern to restore religion’s social praxis, his
views on other religions and interfaith dialogue and his concern for a
couple of  bio-ethical issues including environmental preservation. The
book should be a valuable addition to literature in the field of Sikh
studies and will be of benefit to scholars and students and laymen
interested in Sikh studies, especially the relevance of Sikh teachings
in modern-day context.

¤
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NEWS & VIEWS

CONDOLENCE - LT GEN KARTAR SINGH PASSED AWAY

The President and the members of the Institute of Sikh Studies
place on record our deep sense of grief and loss at the sad demise of
Lt Gen Kartar Singh on November 3, 2020. During his long association
with the Institute of Sikh Studies, Chandigarh, he contributed to the
IOSS immensely through his qualities of  leadership, dedicated services
and valuable suggestions. He has been a source of  great inspiration
and motivation for all the members of the Institute. The Institute of
Sikh Studies owes a debt of gratitude to Lt Gen Kartar Singh for his
selfless services. His unique contribution will be particularly
remembered for building the International Sikh Confederation, since
its inception in 2006 upto the year 2020 and making it a distinguished
International Sikh organization. He has recorded its achievements in
the Abstracts of  Sikh Studies for last 13 years.  We pray to Akal Purkh
Waheguru to grant peace to his departed soul and courage to his family
to bear this irreparable loss.

~~~

WHY SHOULD WE ALSO CALL IT “OPERATION BLUE STAR”?
– GURDEV SINGH, IAS (RETD)

Designed assault on Darbar Sahib (Golden Temple), Amritsar
was code-named ‘Operation Blue Star” by the attacking Government
of  the day. This invasion was intended to crush Sikh sentiments,
extinguish any voice raising protest against government’s discriminatory
actions and to humiliate the entire Sikh people by military action on
Darbar Sahib and by shredding into debris their most sacred religio-
political seat Shri Akal Takhat Sahib.
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To rub more caustic salt to Sikh wounds, the invasion was termed
‘Operation Blue Star’. To celebrate a happy occasion people light
candles, to enjoy it with greater delight they flourish fireworks and to
display their unbounded joy they proclaim to have turned the sky blue
with the incandescence of  their rejoicings. (Blue Ribbon is an award
as an honour as to the first place winner).

The attack on Darbar Sahib was not only executed with fiercest
military action but was proclaimed Blue Star Operation providing a
rare celebratory opportunity for sky high rejoicings.

It was upto the invaders to declare their invasion as Blue Star
Operation, but why should Sikhs use this contemptuous and slighting
term in their discourse! I feel Sikhs, in their narrative, should call this
dastardly assault as ‘Attack on Darbar Sahib’ instead of  Operation
Bluestar.

~~~
SIKH COP’S LEGACY WILL INSPIRE GENERATIONS, SAYS US

SENATOR

Slain Sikh police officer Sandeep Singh Dhaliwal, who was gunned
down in the line of duty during a routine traffic stop in Houston a year
ago, was a hero and a trailblazer, whose commitment to his faith would
inspire generations of  Sikhs and other religious minorities to serve in
law enforcement, US Senator Ted Cruz said.

Cruz’s remarks came after the US Senate unanimously passed a
legislation to name a post office in Houston after him.

Cruz, the US Senator for Texas, said Dhaliwal had left a profound
legacy on the law-enforcement community. “Deputy Dhaliwal was a
hero. He was deeply committed to his faith, family, and to serving
others with compassion,” Cruz said on the Senate floor on Tuesday.

“When he was first recruited by the sheriff ’s office, Deputy
Dhaliwal petitioned the office to allow him to wear his turban and
beard while in uniform, becoming the first to be allowed to do so,” he
said. “Dhaliwal’s commitment to his faith will inspire generations of
Sikhs and other religious minorities to serve in law enforcement and
protect our communities,” he said.
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On September 27, 2019, Deputy Dhaliwal (42) was killed in the
line of  duty in service of  his community. In his remarks, Cruz also
remembered Dhaliwal’s commitment to love and peace.

The US House of Representatives and Senate have passed the
bipartisan legislation to rename the post office at 315 Addicks Howell
Road in Houston as Deputy Sandeep Singh Dhaliwal Post Office
Building. The Bill is now headed to the White House for it to sign into
a law by outgoing President Donald Trump.

The post office named after Dhaliwal in Houston is the second
US post office to be named after an Indian American. The first one
was named after the first Indian American Congressman Dalip Singh
Saund in Southern California in 2006. — PTI (Courtesy: The Tribune,
December 11, 2020)

~~~
UT TO CELEBRATE GURU NANAK’S BIRTH ANNIVERSARY WITH

MUSEUM OF TREES

Chandigarh: Punjab governor and Chandigarh administrator V P
Singh Badnore will inaugurate a unique environmental landmark of
Chandigarh - the Museum of  Trees - on the occasion of  the 551st
birth anniversary of  Guru Nanak Dev on Monday.

The inauguration will be done online in view of the Covid-19
pandemic. Conceived and curated by ex-IAS officer and author D S
Jaspal, the Museum of  Trees is a sacred grove created with genetically
true replicas of  sacred trees of  Sikhism. The naming of  sacred shrines
after trees is unique to the Sikh religion. Ex-member of parliament
and chairman of  the minorities commission, Tarlochan Singh and PHD
chamber of commerce and industry president Karan Gilhotra will
participate in the online inauguration.

Alongside each tree are eight foot high panels that carry a picture
of the tree, along with a description of its botanical features as well as
the relationship between the tree and the historical and religious
background of the shrine. The museum has reproduced genetically
true replicas of  12 sacred trees, including Dukh Bhanjani Ber tree of
Golden Temple, Ber tree of  gurdwara Ber Sahib at Sultanpur Lodhi



125NEWS & VIEWS

and the Ber tree of gurdwara Babe-di-Ber in Sialkot, Pakistan.
The project, said to be the first of its kind in the world, has been

funded by the union ministry of culture and is promoted by the
Chandigarh Nature and Health Society, a registered NGO. The project
is the country’s only outdoor walkthrough museum where visitors can
see genetically true replicas of  sacred trees. (Courtesy: Times of  India,
November 30, 2020)

~~~
FIGHTING FOR RIGHTS FOR 40 LONG YYEARS, THIS FARMER WON’T

GIVE UP

Nirmal Singh’s arms were chopped off  while operating a fodder-
making machine in 1982. Now, he is 68 and has poor eyesight. But,
nothing dampens his spirit.

Camping at the Tikri border with several other protesters, he is a
prime source of motivation for the youth. He has been fighting for
farmer rights for last 40 years.

“We have been sitting here peacefully for the past 21 days. This
agitation may be the longest as we are in direct conflict with the Centre,
which is working for the corporate houses,” Nirmal said.

Working as a cashier of  Hathan village for BKU Ugrahan, he
never misses a chance to encourage youth with the examples of several
battles the community had won in the past.

His brother Kuldeep Singh has also been with him during most
of  the battles. But when Kuldeep is unable to stay for long, other
members of the union take care of him.

“I am unmarried, but my brother is married. I know his
responsibilities. Now, lakhs of  members of  the union are my family
members and they take care of me. I have participated in several
protests. Initially, youngsters were desperate for a solution, but now
they have also settled here for long after detailed discussions with us,”
Nirmal said.

“Like us, almost everybody gets inspired by Nirmal Singh as he
has been fighting for farmers for the past 40 years. He is always full of
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energy and even during our march to New Delhi, he did not leave any
stone unturned despite facing physical problems,” said Kulwinder
Singh, cashier of BKU Ugrahan of Malerkotla block. (Courtesy: The
Tribune, December 19, 2020)

~~~
LEADING HISTORIAN VN DATTA NO MORE

New Delhi: Leading historian of modern India Vishwa Nath Datta
(1926–2020), most celebrated for the pioneering work “Jallianwala
Bagh”, passed away at his New Delhi residence on Monday. He was
94. Born into a famous business family of Amritsar, Datta was the
first to chronicle the Jallianwala massacre and bring to light the findings
of the Hunter Committee Report the British had long suppressed. A
Padma Shri, Datta’s long career included his time as a contributor to
The Tribune in which he started writing as a student at Lahore and
went on to author “Off  the Shelf ”, a well-regarded column for years.

~~~
PASSPORT AND NATIONAL ID-CARD FOR SIKHS IN NORWAY !

Latest amendment in law in wearing turban by the Sikh citizens
in Norway has been made with the untiring efforts by an Indian born
Norwegian citizen and Municipal Commissioner  Amritpal Singh of
the city of  Darman and other Sikh organizations.

Amrit pal Singh has succeeded in getting the laws governing the
style of  tying turban by the Sikh citizens after a relentless struggle for
many years. Earlier, the turban wearing sikh citizens were not granted
passport after 2014 when the Government of Norway had amended
the laws which made it compulsory for the Sikh citizens to ear their
turbans while keeping their ears uncovered.

S Amaritpal Singh is the son-in-law of popular Punjabi author
Paramjit Kaur Sirhind and belongs to district Kapurthala. He, in
coordination with the Young Sikh League and other Sikh organizations,
has been protesting against these laws and kept on corresponding with
the Govt of  Norway. As a result of  their concerted efforts, new
amendments have been made and Sikhs have now been allowed to
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affix their photographs wearing turbans covering their ears on their
passports and ID Cards. An announcement to this effect has been
made by Norway Minister of Justice and Life Science Communities
(STL) Indian embassy and Indian authorities have also supported the
Sikh efforts to get their legitimate right. Amritpal deserves credit for
this landmark achievement. Monica Meland announced this decision

at Guru Nanak Gurdwarra in Oslo, the Country’s Capital on October
We are grateful to live in a country that takes its constitutional

rights such as democracy, rule of  law and human rights very seriously.
We are now confident that the authorities promote equality, equity
and justice, and that they safeguard the rights of  minorities.

Sikhs have used these tools in our six-year struggle to change the
regulation. We have met countless elected representatives from various
parties, written thorough hearing replies, sent emails, written articles,
engaged international organizations, given interviews to Norwegian
and foreign media, and met Ministers and State Secretaries. There is
no doubt that we have used our democratic rights. At the same time,
we have examined possible legal actions - to lift this case from the
political sphere into legal courts. We have always based our claims on
the grounds of constitutional human rights and argued how the
pervious regulation restricted and discriminated these very rights.

We have put in large number of  working hours into this struggle.

S. Amritpal Singh
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The case has been discussed in Gurdwaras and families, among friends
and colleagues. We have worked with various strategies and have
relentlessly pursued our way to meetings with key figures. There has
been a lot frustration and despair. It has been a long and tough battle.

We have won a case that means a lot to us, and with tools that
we have acquired through education, work, socialization and dialogue.
The gift the Norwegian society has given us, the knowledge of
democracy, the rule of  law and human rights, was key to unlock a
closed door we have met in Norway.

~~~

REGISTRATION OF SIKHISM IN AUSTRIA A MILESTONE: SGPC

The SGPC has congratulated the community members over the
registration of Sikh religion in Austria while reiterating its continuous
support to the farmers’ stir by providing langar, medicines and lodging
facilities.

Bibi Jagir Kaur, president of the SGPC, said the acknowledgement
of Sikhism as a religion by the Austrian Government was a remarkable
win for the Sikhs. She said the community members with their
industriousness and integrity of character were scaling new milestones
across the world. She said this would establish the Sikh identity in
European countries. She thanked the Austrian Government for
acknowledging the Sikh identity.

¤


