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EDITORIAL

haumY eyhw jwiq hY haumY krm kmwih

Sadly India is in the international news for all the wrong reasons
these days despite its having one of the best constitutions of the world
and its overall consistently positive image of being a modern, liberal
democracy among the comity of nations during its little more than
seven decades of  independence from the British colonial rule in 1947.
But with the simultaneous advent of the twenty first century or the
new millennium and the RSS oriented BJP Government at the centre,
its style of governance both at the centre and the states has seriously
dented India’s glorious and positive image of  a throbbing / thriving
liberal, democratic and secular democracy. No wonder several leading
international democracy rating agencies like US Freedom House,
Swedish V-Dem (Varieties of  Democries), Amnesty International, UN
Rapporteur on Human (Human Watch) Rights, Democracy Index by
The Economist and Press Freedom Index in their latest 2020 reporting
have all downgraded the existing level of  India’s democracy due to its
present style of governance.

Freedom House is a non-profit, non-partisan organization that
supports democratic change, monitors freedom and advocates for
democracy and human rights. It has evaluated the state of  freedom in
210 countries and fifteen territories during the calendar year 2020 and
awarded and assigned zero to four points on the basis of twenty five
indicators upto an aggregate score of  100. These indicators are grouped
into categories of political rights (0-40) and Civil liberties (10-60).
On the basis of  these totals awarded to each listed country, it declared
its status as free, partly free or not free. Its methodology is derived
from universal declaration of Human Rights and applied to all listed
countries irrespective of their geographic location, ethnic or religious
composition or level of economic development. As per its 2020 report:
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Freedom in the World 2020, it has declared 83 countries and one
territory as Free, 63 countries and 4 territories as Partly Free and 49
countries and ten territories as Not Free. On the basis of this
evaluation, Freedom House, has downgraded India in 2020 as Partly
Free from being free earlier, while dropping American Freedom score
by eleven points over a decade particulary under Donald Trump and
calling America a Troubled Democracy “though still remaining in
the free category.” Freedom House has also recorded a worldwide
deterioration in democracy since 2006 which has continued since then.
According to its calculation, 2019 was the 14th consecutive year of
decline in global freedom. More than half of the countries that were
rated Free or not Free in 2009 have suffered a net decline in the past
decade. It states: Considering Democracy and pluralism as two
essential ingredients of  a democratic society, it states that not
only dictators but “many freely elected leaders are dramatically
narrowing their concern to a blinkered interpretation of  the
national interest. In fact, such leaders including the chief
executives of the united State and India, the world's two largest
democracies are increasingly willing to break down institutional
safeguards and disregard the rights of critics and minorities as
they pursue their populist agenda…. Ethnic, religious and other
minority groups have borne the brunt of  government abuses in
both democracies and authoritarian states.

Summing up India’s state of  democracy in its 2020 report, it states
that “The Indian Government has taken its Hindu nationalist agenda
to a new level with a succession of policies that abrogate the rights of
different segments of its Muslim population, threatening the democratic
future of a country long seen as a potential bulwark of freedom in
Asia and the world… The Indian Government’s alarming departures
from democratic norms under Prime Minister Narendra Modi’s Bhartiya
Janta Party (BJP) could blur the value-based distinction between Beijing
and New Delhi. While India continues to earn a free rating and held
successful elections last spring, BJP has distanced itself from the
Country’s founding commitment to pluralism and individual rights
without which democracy cannot survive.” Among the major
aberrations/ faultiness which freedom House considers are responsible
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for downgrading India’s status of  democracy from Free to Partly Free
are Indian Government’s unilateral annulment of  the semi autonomous
status of  Jammu and Kashmir, India’s only Muslim Majority State,
restrictions on freedom of movement, shutdown of mobile and internet
services, publication of  a new citizens' register (NRC) in the
northeastern State of Assam on August 31, 2019 which rendered nearly
two million residents without citizenship aimed at excluding  Muslims
without immigration mainly documented descendents of Bengalis who
arrived in Assam during colonial era and are expected to be placed in
detention camps, Passage of the citizenship Amendment Law in
December 2019 was a further attempt to exclude / this biggest minority
by granting protection to Hindus and adherents of five other non-
Muslim religions (Sikh, Christians, jains, Buddhists and Parsees) from
the three neighbouring Muslim majority regions of Bangladesh, Pakistan
and Afghanistan while ignoring similar minority sects from two other
neighbouring states like China and Sri Lanka. Indian Home Minister,
Mr Amit Shah’s repeated assertions to repeat Assam citizen Register
process nationwide has raised many other Indian minorities fears about
their impending statelessness and non-citizenship. These three
Hindutva majoritarian ideology driven acts of  abrogation of  article
370, NRC and CAA have, in Freedom House’s estimation, brought –
down the largest score decline of India among the twenty five largest
democracies of the world in the Freedom in the  world 2020 Index.
The peaceful protests by these likely to be affected sections of society
against these arbitrary laws and state's brutal suppression have further
eroded the democratic character of  Indian democracy.

Besides Freedom House’s grading of  India’s democracy, Sweden
based V-Dem (Varieties of  Democracy) institution at Gothenburg
University in Sweden, in its latest report, “Autocratization Turns viral,
Democracy Report 2021” has stated that India, the world’s largest
democracy has turned into an “Electoral Autocracy” and included
India among the ten decliners in autocries with Poland, Brazil, India,
and Turkey, with Poland at the top. V-Dem produces the largest global
dataset on democracy with 30 million data points for 202 countries
from 1789 to 2020 involving over 3500 scholars and other countries’
experts. It measures hundreds of  different attributes of  democracy
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and enables new ways to study the nature, causes and consequences
of  democracy embracing multiple meanings. It reflects an accelerating
wave of  autocratization engulfing 25 nations that hold 1/3 of  world’s
population of  62.6 billion people. Several G-20 nations such as Poland,
Brazil, India, Turkey and United States are part of  this drift. It states
that the world is still more democratic than it was in 1970s and 1980s
but the global decline in democracy has been steep during the past ten
years and continues in 2020-21. Electoral Autocracies “Continue to
be most common regime type in these democries.”

Analyzing India’s decline in democracy into “Electoral Autocracy”
specifically it states: India recently lost its status as an Electoral
Democracy and its LDI (Liberal Democracy Index) declined from
0.57 in 2010 to 0.34 in 2020 following government led by Narendra
Modi placing restrictions on multiple facets of democracy such as
civil society and free speech. It further states, “The worlds’ largest
democracy has turned into an Electoral Autocracy. India’s
autocratization process has largely followed the typical pattern for the
countries in the third wave over the last ten years, a deterioration
where freedom of media, academia and civil society were curtailed
first and to the greatest extent…” The ruling party has placed
constraints on civil society and have gone against the constitution’s
commitment to secularism. Recently, the unlawful Activities Prevention
Act UAPA from 1967 and amended in 2019 is being used to harass,
intimidate and imprison political opponents as well as people mobilizing
to protest against the governance policies. The UAPA has also been
used to silence dissent in academia. Universities and authorities have
also punished students and activists in universities engaging in
protests.” The recent resignations of  two eminent professors Prof
Partap Bhanu Mehta and Dr Arvind Subramaniam from the prestigious
and elite privately funded Ashoka University under duress and
imprisonment of several other scholars, social activists under the
draconian UAPA are the latest examples of  this anti-democracy regime.
It goes on to say: BJP (the ruling party government) has used
increasingly Foreign Contribution Regulations Act (FCRA) to restrict
the entry, exit and functioning of  civil society organizations (CSOs)
and NGOs. The amendment in this act in September 2019 has further
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constrained the foreign contributions to NGOs within India.
The well-known international body “Amnesty International” has

severely criticized the present Indian government for “crushing farmers’
protest and demonizing dissenters.” It says, “We have seen an alarming
escalation in the Indian authorities targeting of anyone who dares to
criticize or protest the governments’ repressive laws and policies. The
crackdown on those protesting against the citizenship amendment Acts
still has not ended, while new efforts to quell the anti-farm legislation
protests have taken shape. The crushing of  dissent leaves little space
for people to peacefully exercise their human rights to freedom of
expression, association and peaceful assembly in the country….. at
least eight leading journalists and politicians hve been charged with
sedition after reporting on the farmers’ protests.”

The Editor’s Guild of  India, the Press Club of  India, the Indian
women’s Press Corps, the Delhi union of  Journalists Union and Indian
Journalists Union, Reporters without Borders, have all released
statements condemning the crackdown on journalists covering these
protests. The authorities must stop threatening demonizing, and
arresting peaceful protestors and stop treating them as anti nationals
and terrorists.  (http//www.amnesty.org)

Another Human Rights organization, “Human Rights Watch” an
independent non-government organization in its 31st World Report
2020 has also indicted the present BJP Government for its gross human
rights violations of  Indian religious minorities, Dalits, Tribal groups,
and their rights to Freedom to Association, Freedom of Expression
and Privacy and Women’s Rights and immunity granted to its security
forces. It writes, “ The Bharatiya Janata Party (BJP)-led government
increasingly harassed, arrested, and prosecuted rights defenders,
activists, journalists, students, academics, and others critical of the
government or its policies. The government continued to impose harsh
and discriminatory restrictions on Muslim-majority areas in Jammu
and Kashmir since revoking the state’s constitutional status in August
2019 and splitting it into two federally governed territories. Attacks
continued against minorities, especially the bigger minority, even as
authorities failed to take action against BJP leaders who vilified Muslims
and BJP supporters who engaged in violence. The Covid-19 lockdown



ABSTRACTS OF SIKH STUDIES: APRIL-JUNE 2021/ 553 NS6

disproportionately hurt marginalized communities due to loss of
livelihoods and lack of  food, shelter, health care, and other basic needs.”
This minserable plight of millions of labourers walking on foot to
their native places for hundreds and thousands of miles without any
government help police brutality on them is too fresh in public memory.

The Economist Group (Legally the Economist Newspapers
Limited Intelligence Unit (EIU) has placed India under the category
“Flawed Democracy”. This research and analysis division of the
Economist in its 2020 Democracy Index Report, has included 165
independent states and two territories for its study based on five
parameters namely Electoral Process, population, Civil liberaties,
functioning of  Government, Political participation and political culture.
Its scores are based on 60 indicators and each country is then classified
as one of  the four types of  regime namely Full Democracy, Flawed
Democracy, Hybrid regime, and Authoritarian regime. It has
declared 23 countries as full Democracies, 52 as flawed Democracies,
35 as Hybrid Democracies and 57 as authoritarian regimes. India
has slipped two points to 53 position from its earlier position in the 2020
Democracy Index.

Similarly, India stands at 142 in the 2020 World Press Freedom
Index out of 180 countries because of its constant Press Freedom
violations, police violence against journalists” and the Coordinated
hate campaigns waged on social networks against journalists who dare
to speak or write about subjects that annoy Hindutva followers. World
Press Freedom Index, is published every year since 2002 by Reporters
without Borders (RWF)

Despite the spirited defence put up by India’s Minister of  External
Affairs Jai Shankar on the State of democracy in India at the recently
held “India Today Conclave” (Saturday on March 12, 13, 2021) and
accusing all these internationally acclaimed democracy relating agencies
wreaking of  hypocrisy, his rebuttal is rhetorical at least and polemical
at best. The well-known political analysist Prof Suhas Palshikar has
called Foreign Minister’s charge of  “hypocrisy” against these agencies
as “Churlish” and smacking of developing an “avoidance Syndrome”.
He wonders sarcastically when has our national bird changed from
Peacock to Ostrich”? Ostrich burries its head in the sand when the
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storm comes. (The Indian Express, March 17, 2021) These organizations
have been publishing their annual democracy ratings for most of the
countries of the world for a fairly longtime. It is a fact that India has
been consistently falling in every rating of democracy for which it has
received severe indictment not only from these foreign entitites but
also from the some of the leading Indian intellectuals and political
analysists in their articles in the press during the last month. As Prof.
Palshikar has rightly pointed out all these criticisms are not based on
the democracy ratings of  freedom House V-Dem and are based on
every day happenings such as arrests and gagging of  media persons,
indiscriminate filing of sedition cases, unleashing of investigative
agencies against critics of the government, numerous suspensions of
internet in “disturbed areas”, facilitating of space for vigilantes to
engage in trolling and name calling on social media, juridicary’s
avoidance of hearing important cases and postponing hearing of cases
involving challenges against major laws passed and habeas corpus cases,
large scale arrest of activists, political workers, comedians and putting
them on trial and denying them bail. Expressing his fears about the
future of  democracy in India, he writes, “A time will come when it will
be argued that democracy is a western notion unnecessary for true
and spiritual emancipation — moksha. (Note Niti Aayog Amitabh
Kant’s remark, “We are too much of  a democracy – The Indian Express,
December 2, 2020) It will be claimed that there is an indigenous
meaning to democracy. Liberalism and individual rights are a western
fashion, institutional autonomy is a fetish, freedom of expression is a
superfluous luxury (and of course, no freedom is absolute). The
emphasis on Deendayal Upadhyaya and the unapologetic revival of
MS Golwalkar are symptomatic of this first step to arguing that there
is an Indian-Hindu version of  democracy. A careful reading of  more
recent speeches by RSS chief Mohan Bhagwat testify to that claim.
The claim is often simplistic — that democracy was invented, practised
and theorized in Hindu tradition and scriptures much before and
independently of  western intellectual developments. But beyond that,
there is a denial of  two key resources on which India’s democratic
politics is based — namely, the national movement and the
Constitution.” (Democracy, theirs and Ours, The Indian Express, March
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17, 2021). Expressing similar sentiments and fears, Yogendra Yadav
has also written, “It does not disprove widespread anxiety about the
worsening state of civil liberties, capture of democratic institutions,
erosion in the freedom of media, judiciary and other watchdogs, attack
on political opponents and criminalisation of  dissent in today’s India.
In fact, the whole point of calling India an “Electoral Autocracy” is
this: elections happen more or less fairly, but the country is non-
democratic in between two elections.” (The Tribune, March 18, 2021).
Vivek Katju, Ex-Secretary, Ministry of  External Affairs, while
commenting on the adverse comments of the various democracy rating
agencies, has also cautioned the Govt of India against outright rejection
of international liberal opinion. He says, “This should lead to
introspection to ascertain the causes of  such perceptions. It would be
counterproductive to straightaway dismiss them as motivated and
mischievous and not examine why they are arising in these times. Such
an examination is also important in the context of  India’s soft
power.”(The Tribune, 13, March 2021). Shyam Saran, Former Foreign
Secretary and Senior fellow, centre for Policy Research, in his very
informative and perceptive article, “Echo Chamber Of  Governance:
The Tribune, March 10, 2021” has mentioned serious apprehensions
about more restrictions on media and freedom of expression. He writes:
“Recent reports that the government may consider branding journalists
as white, green and black, signifying pro, neutral or anti-government,
and more ominously, seek to ‘neutralise’ the black category, are
disturbing; as are some of the elements in the proposed regulation of
OTT platforms and digital media.” He concludes, “The great strength
of  India is in its capacity to manage immense diversity. The very
plurality of its society brings opportunities for intense debate,
argumentation and the airing of  an incredible spectrum of  views and
perspectives. This is the source of  creativity, innovative spirit and
adaptability of our people. Putting a monochromatic frame over this
plurality has not succeeded in the past, and is unlikely to in the future.”
As Julio Reborio has also rightly pointed that even the Supreme Court
Bench consisting of justices Sanjay Kishan Kaul and Hemant Gupta
while dismissing the frivolous petition filed against the former Chief
Minister of J&K and asking for his disqualification as an elected
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member of parliament and fining the petitioner has held that dissent
is not sedition and citizens cannot be tried for anti-government
views” (The Tribune, March 12, 2021). P Chidambaram has rightly said,
"Democracy in India is diminished every day. The world has taken
note of  the fact that India is only ‘partly free’. The goal of  the BJP is
to establish one-party rule, an over-sized and rubber-stamping
Parliament, a compliant judiciary, an officially sponsored media,
obedient corporates, and a subservient people who will be happy with
material progress. That India will be no different from China." (The
Indian Express, March 28, 2021)

All these above mentioned and quoted voices and opinions have
beenexpressed by leading and eminent Indian scholars, political analysts,
seasoned administrators who are aware of  India’s constitution and its
fundamental tenets of  equality, liberty, fraternity and the pervading
spirit of  India’s freedom movement and India’s centries’ old societal
diversity and pluralism. They are purely indigenous enlightened Indian
citizens whose belief and experience in Indian democracy is legitimate,
patriotic and national. Their concerns for the erosion of democratic
values and constitutionally established judicial, social, cultural and
academic institutions is emblematic of the collective fears of a vast
majority of enlightened members of the Indian society consisting of
majority community, minorities, backward and Dalits classes who are
waiting with a bated breath. They are helplessly watching the terrific
march of  the rabidly communal, fascist Hindutva Juggernant
threatening to dismantle all the constitutional institutions, statuettes
and safeguards, guaranteed fundamental human rights and liberties
enshrined in India’s Constitution.

This fast erosion and dilution of  India’s democratic structure is
all the more threatening and crippling for the minorities. While the
biggest Indian minority is fully conscious about the loss of  their life,
limb and property and has started exercising their bargaining power in
certain pockets of India, the Sikhs do not seem to be as conscious
about the impending cultural and economic invasion on their interests.
While the mainstream Sikh leadership is in complete disarray following
their helpless snapping ties with the ruling dispensation, there is a
complete vacuum at the leadership front. The only silver lining in this
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otherwise dark scenario is the steadfast and united resistance being
offered by the Sikh farmers to defend their economic and even religious
and cultural interests. If  they succeed in their more than four months
old struggle, their leadership holds the potential to clean the augean
stables of the traditional Sikh politics as well. At this critical juncture,
it is incumbent upon the Sikh intellectuals and prominent Sikh
institutional think-tanks to join these voices of protest against the
menacing advance of  Hindutva juggernaut. As per the Sikh tradition,
the Sikhs have always been in the vanguard of  all the national struggles
against some of  the invasions – be they military, colonial, economic
or cultural - against India’s national interests. Guru Nanak was the
first to raise his voice in the harshest language and vocabulary against
Babur’s invasion of  India. Guru Arjan Dev and Guru Tegh Bahadur
scarified their lives in defence of  religious freedom and human rights.
The Sikhs share of  participation and sacrifices in the struggle for India’s
independence against the economically exploitative and brutal British
Colonial rule has been much greater than other Indians’ share in terms
of  their miniscule population. The present ruling dispensation’s
calculated attempts at the dilution of  India’s federal, democratic
structure and repeated attempts at its damaging and homogenization
of  India’s diversity, pluralism, right to dissent, upholding secular and
democratic values of  India’s constitution and overriding all
parliamentary procedures are nothing short of a cultural invasion. Now
when in this age of globalization, voices are being raised by both by
the well-established, credible democracy rating institutions of repute
abroad as well as the eminent scholars and political analysts in India,
it is incumbent upon the Sikh intelligentsia to join this battle of  nerves
and battle for survival of  India’s democracy against this latest
intellectual and cultural invasion. 

We are starting a series of  comprehensive articles on the legendary
pioneers in Sikh studies with an article on the life and contribution of
Max Arthur Macauliffe by the author. We invite similar articles on
other prominent pioneers from our learned readers and scholars of
Sikhism to carry on this series.

¤
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REVOLT OF 1857
– EVALUATING THE SIKH ASSISTANCE TO BRITISH &

THEIR PARTICIPATION IN THE MUTINY –

INDERJEET SINGH*

BACKGROUND

In 1957 the Government of India decided to commemorate the
Centenary (1857-1957) of the ‘Revolt of 1857’. A committee by the
name of  Indian Freedom Struggle Centenary (1857-1957) Souvenir
Committee based at New Delhi was formed. During the seminar, the
general consensus was that “Indian struggle for freedom (1857) failed
as the Sikhs had betrayed and sided with the British”. The Secretary
to the Committee, in his letter dated 13th June 1957, asked eminent
Sikh historian Dr Ganda Singh to rebut the charge, if possible.
Accordingly, Ganda Singh wrote number of  articles in “The Tribune”
newspaper during the months of August & September 1957.1 However,
even after the lapse of 64 years, the same allegations are being repeated
every year.

SIKH POPULATION IN 1857
Dr Ganda Singh states that the Sikhs constituted about 1% of

population of united (or pre-partitioned) India. The rest of 99% could
have arisen and negated the effect of  1%. In Punjab, the Sikhs were
not more than 10% during this period.2 Did the rest 99% namely the
Hindus and the Muslims rise to the rebellion? If not, why? How many
Indian people or the states had joined the mutiny? Let us examine
these questions

* The writer is the author of book, Afghan Hindus & Sikhs: History of a Thousand
Years and writes regularly for Abstracts of  Sikh Studies Journal of  Institute of  Sikh
Studies.  E-mail <inderjeet08@yahoo.com>
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WHO DID NOT JOIN THE REBELLION?
Two eminent historians and their works published in 1957 are

being used here in this discussion. Ramesh Chandra Majumdar (RCM)
wrote The Sepoy Mutiny & Revolt of 1857. Majumdar is regarded more
of a ‘right-wing’ historian. While he is particularly liked by the
‘Nationalists’, Surendra Nath Sen’s book Eighteen Fifty-Seven was
commissioned by the then Government of India and it could be
considered as ‘Left-wing Marxist’ historian’s work. Both of  them were
great historians and for the purpose of this discussion, their contrasting
background and philosophy will give readers a balanced picture about
this event. Both works have used a lot of contemporary and original
sources. Let’s examine what these esteemed historians have to say
about the role of other states in the 1857 revolt?

Rajasthan: Majumdar states “The people remained quiet and
the Rajput chiefs particularly the Raja of Jodhpur helped the British.
The only exception was Thakur Kusal Singh, the chief of Ahua who
had some specific grievances against the British”3

Bengal: Majumdar writes “Bengal was practically unaffected by
the Mutiny with the exception of two sporadic outbursts at Dacca &
Chittagong” (both are now in Bangladesh).4

Bombay Presidency: The present states of Gujarat, Maharashtra
& Sindh (now in Pakistan) were part of it. Majumdar notes “In general
the Bombay army remained loyal but there were some sepoys who
shared the feeling of their comrades in Northern India. Attempts at
mutiny failed at Ahmadabad and Hyderabad in Sindh, and though a
mutiny broke out in Karachi, it was easily put down”5

South India: Sen writes “The Presidency of Madras remained
unaffected all through, though some slight signs of restlessness were
perceived in the army. The educated community unreservedly ranged
itself on the side of law and order and condemned the rising in
unambiguous terms”.6

Maratha ruler Scindia of  Gwalior, Holkar of  Indore and Gaikwad
of  Baroda actively helped British even though Nana Sahib, adopted
son of Peshwa Balaji Baji Rao II had plunged into the rebellion. Ranbir
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Singh Dogra, ruler of  Jammu & Kashmir also assisted British in
subduing the revolt.

JC Marshman in History of  India published in 1867 strongly
advocated continuing the princely states of India based on their help
in suppressing the revolt. “But so exemplary was their loyalty to the
British Government in the days of  its extremity, that the advocates of
native dynasties (Scindia, Holkar, Gaekwad, Nizam etc) have adduced
it as one of the strongest arguments for maintaining them.”7

WHY DID THE SIKHS NOT JOIN?
Dr Ganda Singh has rightly stated that Sikhs were neither

approached nor consulted to join the revolt. The rebel sepoys had
declared Bahadur Shah Zafar, scion of Mughal family who lived on
British pension and whose influence did not extend beyond Red Fort.
This was not acceptable to the Sikhs as Mughals had a history of
persecuting the Sikhs. The list is rather long.
a) Martyrdom of  fifth Guru, Guru Arjan Dev by Emperor Jahangir

in 1605.
b) Martyrdom of  ninth Guru, Guru Tegh Bahadur by Emperor

Aurangzeb in 1675.
c) Execution of  younger sons of  Guru Gobind Singh by Mughal

governor of Sirhind in 1705.
d) Royal edict to kill Sikhs on sight by Emperor Bahadur Shah in

1710.
e) Royal edict to kill Sikhs on sight by Emperor Farrukh Siyar and

execution of Banda Bahadur & moe than 700 Sikhs in Delhi in
1716.

f) Killing of Sikhs & putting a price on the head of a Sikhs and
persecution under Mughal Governors of Punjab namely Zakriya
Khan, Yahya Khan till Mir Mannu’s death in 1752.
Mir Mannu later became Governor of Lahore under Ahmed Shah

Abdali who was himself  involved in destroying Harmandar Sahib,
Amritsar twice and killing more than 20,000 Sikhs in a single day.
Abdali was not a Mughal but an Afghan ruler who invaded north India
no less than 8 times.8 The British conveniently reminded the Sikhs of
the martyrdom of  Guru Tegh Bahadur, when rebel sepoys declared
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Bahadur Shah Zafar, descendant of Mughal Emperor Aurangzeb as
the ruler of  India. Across Punjab, posters were pasted reminding Sikhs
of  the Mughal atrocities.

REBEL BENGAL ARMY

There was no love lost between Punjabis (particularly Sikhs) and
soldiers of British East India Company who had fought two Anglo
Sikhs war in 1845/46 and 1848/49. These soldiers were known as
Purbeas (Easterners) or Hindustani. They were mostly Muslims,
Brahmins & upper caste Hindus from Uttar Pradesh & neighbouring
regions. The Sikhs and Punjabis had sent feelers to these soldiers’
during two Anglo-Sikh wars asking them to join them and oust the
British from the country but to no avail. Consequently, the Punjabis
blamed them for their defeat. The attitude of Hindustani soldiers and
treatment towards Punjabis and Sikhs was very hostile during this
interim period of 1849-57. As these soldiers had rebelled, it evoked
little sympathy from the Punjabis. The British were able to exploit this
distrust.9

ABSENCE OF SIKH LEADER

Duleep Singh, the son of Maharaja Ranjit Singh had been taken
to England by the East India Company. His mother Maharani Jind
Kaur was living in exile in Nepal. Chattar Singh and his son Sher Singh
Attariwala who had led the second Anglo Sikh war in 1848-49 were
exiled in Banaras. The former had already died. Sher Singh had died in
1858. Other prominent leaders of the second Anglo-Sikh war were
either dead or forced to live an isolated life. Bhai Maharaj Singh who
was exiled to Singapore had died in 1856. Baba Bikram Singh (Bedi)
of Una another leader was forced to leave Una and spend rest of his
life in Amritsar. All these leaders and those who were expected to
cause trouble were under strict surveillance by the British throughout
the revolt.

EXTENTION OF THE REVOLT

The Sepoys of  Bengal army had revolted at number of  places
but in most places the people and the local rulers kept aloof. Majumdar
writes that the extent of the revolt where people also participated was
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limited to Uttar Pradesh, Delhi (& neighbouring areas) and a few parts
of  Central India. The revolt took a national character in these areas.
Hence he writes that he has chosen the title of his book Sepoy Mutiny
and Revolt of 1857. He has produced letters of Nana Sahib written to
British after the revolt (but before he joined) promising loyalty and
redressal of  their personal grievances. Nana was an adopted son of
Peshwa and wanted recognition and pension for his father. They were
not unjust demands and Lord Dalhousie’s much maligned policy of
‘Doctrine of Lapse’ where a state would pass on to the British if they
did not have a natural heir, was responsible for forcing him, Jhansi and
Awadh (in Uttar Pradesh, which was annexed on superficial grounds)
to join the revolt.

ATTITUDE OF THE GENERAL PUBLIC

Maulana Azad a proponent of Hindu-Muslim unity but a scholar
captures the attitude of general public in the lengthy foreword to the
book written by Sen. He writes, “They were very often mere spectators
of  the struggle and lent their support to whichever side was more
powerful at the moment. An idea of their attitude may be gained from
the fate which overtook Tatya Tope. When he was finally defeated, he
resolved to struggle back across the Narmada into Madhya Pradesh.
He was convinced that once he reached the Maratha region, the people
would offer him support. With almost superhuman courage and
tenacity, he eluded his pursuers and did cross the Narmada. When he
reached the other bank, he could not find one village which would
give him shelter. Everybody turned against him so that he had to fly
again and resort to the forests. It was a professed friend who finally
betrayed him while he was asleep.”10

Another close confidante of  Nana Sahib was Rao Saheb. Sen
writes that “Rao Saheb was betrayed, not by a Rajput, but by a man
from Maharashtra.

NATIONAL WAR OR FIRST WAR FOR INDEPENDENCE

In early part of  20th century, a number of  Indians wrote about
revolt of 1857 as ‘first war for independence’ and glorified the Indian
rulers who fought in the revolt as ‘freedom fighters’. It was perhaps
the need of the hour to instil a nationalist sentiment among the people
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of  the country. But this is not true. Even in Central India, where the
revolt had popular following, there were number of instances where
Hindus and Muslims had major disputes and skirmishes. Hence
Majumdar has stated “To regard the outbreak of  1857 as either
national in character or a war for independence of India betrays
a lack of  true knowledge of  the history of  Indian people in
nineteenth century.”11

Sen is slightly more sympathetic than Majumdar “Outside Oudh
and Shahabad there is no evidence of that general sympathy which
would invest the Mutiny with the dignity of  a national war. At the
same time it would be wrong to dismiss it as a mere military rising.
The Mutiny became a revolt and assumed a political character when
the mutineers of  Meerut placed themselves under the King of  Delhi
and a section of the landed aristocracy and civil population declared
in his favour. What began as a fight for religion ended as a war of
independence for there is not the slightest doubt that the rebels wanted
to get rid of the alien government and restore the old order of which
the King of Delhi was the rightful representative.”12

BENGAL ARMY’S ROLE IN DESTROYING INDIAN STATES

Majumdar has rightly pointed out that the Bengal Army (consisting
of Muslims & upper caste Hindus) was responsible for defeating the
Gorkhas, the Marathas and the Sikhs. After helping and assisting the
British to win whole of India (there were 7 Indians to 1 British soldier
in Bengal Army), the Bengal sepoys mutinied for religious reasons. He
writes that Anglo-Sikh war was the most opportune time to revolt
against the British, but Bengal soldiers helped British to defeat Sikhs
and Indian leaders who revolted in 1857 were still friends with British
at this stage. He further writes:

“In this connection a very important fact is often forgotten by
those who claim the outbreak of 1857 as a national war of
independence, for which patriotic sepoys shed their blood, and political
leaders had been preparing grounds for a long time. The Panjab was
conquered by the British with the help of the sepoys less than ten
years before the outbreak of  Mutiny. The battle of  Chillianwala which
proved the valour and heroism of  the Sikhs, and their ability, under
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more favourable circumstances, to defeat the English, was fought in
1849, only eight years before the Mutiny. If  there were really a
movement for freeing India from the British yoke, obviously this was
the most suitable opportunity. But we have not the least evidence to
show that the Indian leaders like Nana Sahib and others mentioned
above raised their little finger to help the cause of  the Sikhs. The
sepoys themselves, who are supposed to have sacrificed their all for
the sake of  their country in 1857, had not the least scruple to fight the
Sikhs who were the last defenders of liberty in India There are even
allegations that the Sikhs entreated the sepoys to refuse help to the
British, but in vain.

Although this cannot be definitely proved, it should have occurred
to every sepoy, who had real love for his country, that by defeating the
Sikhs he would only forge the last link in the chain by which India was
being fettered by the British. It is difficult to resist the conclusion that
the attitude and activities of the sepoys in 1849 certainly did not
correspond to the patriotic fervour with which they are supposed to
be endowed in 1857. Unless, therefore, we suppose that this sentiment
was suddenly developed during the short interval of  eight years, we
can hardly regard the sepoys, who rebelled in 1857, as being inspired
by the idea of  liberty and freedom. Incidentally, the Sikh War also
proves the absence, in 1849, of any serious conspiracy or organisation
against the British, although, according to Sitaram Bawa, such
conspiracy against the British was going on for many years in almost
every native court. Surely the Sikh War would have been the most
suitable opportunity, if  ever there were any, which the conspirators
should have taken “advantage of for organising a war of independence
against the British.”13

THE SIKHS WHO JOINED THE REBELLION

The general Indian masses are taught that the Sikhs sided with
the British East India Company during the revolt of 1857. The Sikh
princely states of Patiala and others in Cis Sutlej area supported the
British during the Sepoy Mutiny but so did the Maratha states (Scindia,
Gaekwad & Holkar) and Rajput states (Jaipur, Jodhpur and Hill Rajputs
including Jammu). They all had a subsidiary alliance with the British.
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According to Majumdar & Sen, the revolt of 1857 became a popular
movement only in Uttar Pradesh, Delhi, Jhansi and some surrounding
areas. In rest of  the country it was a Sepoy Mutiny.

The Sikhs from Maharaja Ranjit Singh’s territory (known as Majha
Sikhs) were not recruited for they were considered unreliable by the
British as they had fought the British twice in a span of 3 years (1845/
46 & 1848/49). However, the Sikhs from Cis Sutlej region were
recruited to form Regiment of  Ludhiana and Regiment of  Ferozepur
in 1846. Shamsul Islam did a yeoman service in 2007 by writing Rebel
Sikhs in 1857 where using contemporary Indian and British sources he
gave instances where Sikhs joined the uprising of 1857. He notes an
entry by British spy Gauri Shankar dated 23rd August 1857 that
approximately 1500 Sikhs soldiers of  the rebel army had been posed
to guard the gates of the city (Delhi).14

Among the academic circles it is known for a long time that Sikhs
were both among the ‘rebels’ and the forces besieging Delhi during
May-September 1857, but this is practically unknown among Indian
population. Let us now point out to the Sikh participation among
‘rebels’ at various places.

DELHI - MUNSHI JEEWAN LAL’S DIARY

Munshi Jeewan Lal was the head clerk attached to the British
Governor General’s agent at Delhi when ‘rebel’ sepoys at Delhi declared
independence on 11th May 1857. Jeewan Lal was instructed to stay
back in Delhi and provide information to British, basically work as a
spy. Jewan Lal maintained a diary which was translated and published
by Charles Theophilus Metcalfe, a senior British official and a
benefactor of Jeewan Lal in 1885. The diary contained material and
information to be passed on to the British who had besieged the city.
The following entries in the book Two Narratives of  the Mutiny in Delhi
about the participation of Sikhs in the rebellion and defence of Delhi
will be an eye-opener for many.15

28th May 1857 - “About 200 men arrived from Lahore and
Ferozepur to join the mutineers.”16

1st June 1857 - “News came from Patiala that the two native
regiments sent to assist the English had joined the mutineers, and,
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had had a fight with the English. It was reported that the whole of the
Patiala force was hostile to the English. The soldiers openly
remonstrated with the Maharajah for sympathizing with the English,
when the natives were fighting in defence of their religion. They
reminded him that he had gained nothing by his behaviour during the
Punjab war…”17

27th July 1857 - “Today two Sikhs came on behalf  of  the chiefs
of Lahore to say that 200,000 cartridges had been safely delivered to
the troops in the Nimuch camp. Orders were issued that these were
not to be wasted, as the supply in the Magazine was running short.”18

29th July 1857 - “Several Sikhs, retainers of  the Rajah Narunder
Sing (Narinder Singh of Patiala), deserted from the English camp and
appeared at the Durbar, and they reported that the English were’ badly
off  for artillery horses, but had plenty of  guns.”19

5th August 1857 - “Certain Sikhs presented a petition to the king
(Bahadur Shah) complaining that they were in the habit of attacking
the English entrenchments, but had to return, as the Purbeahs would
give them no assistance and would not co-operate; they prayed to the
King to form a regiment of  Sikhs from amongst the regiments of  Delhi,
and to entrust them with two field guns, that they might attack the
English with some chance of  success. They were encouraged and told
not to despair of  victory.”20

26th August 1857 - “Ghosh Mahommed, the General
commanding the Nimuch force…asked for reinforcements. One
regiment of Sikhs and four of cavalry were placed under his
command.”21

DELHI - MAHMOOD FAROOQUI’S BOOK

In 2010, Mahmood Farooqui wrote an excellent book on the revolt
of  1857 in Delhi titled Besieged Voices from Delhi 1857translating
contemporary Persian and Urdu sources. The book makes a lot of
reference to Sikhs soldiers among the ‘rebels’. The author has provided
a dateline and particularly interesting are the entries relating to 21st
August and 22nd August 1857 which are as follows

21st August 1857 - “Commander in Chief (Mirza Mughal)
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forwards Sikhs petition complaining discrimination (from Bengal
regiment soldiers) and asking to be formed into a separate regiment.”

22nd August 1857 - “Bahadur Shah Zafar tries to conciliate Sikhs
in the Bareilly regiment.”22

Here in 1857 these ‘rebel’ Sikhs were from Cis-Sutlej territories
where rulers where pro-British since 1809 but it seems that the Bengal
soldiers could not make the distinction between Trans-Sutlej Sikhs
who mistrusted them and Cis-Sutlej who has no history of  discontent
with them.

DELHI - ABDUL LATIF’S DIARY

Abdul Latif, an elite resident of Delhi wrote a diary in Persian
during the siege of the Delhi by the British. The Urdu translation is
titled Tareekhi Roznamcha. His diary is very good source of  information.
The important entries related to Sikhs are as follows:

17th August 1857 - “200 Sikhs sepoys belonging to the army of
Jammu Raja came to join the rebel forces.”

The Raja of  Jammu, Ranbir Singh Dogra sent his army to assist
British during the siege of  Delhi. Out of  this army, 200 Sikhs mutinied
and joined the ‘rebel’ forces. Sikhs and Dogras usually paint a rather
bleak picture of their relations post 1846 when Raja Gulab Singh
Dogra refused to fight first Anglo-Sikh war and gave military
intelligence to British officer Col. Wheeler at Ludhiana.23 Despite all
this it did not stop some Sikhs from serving under the ‘Jammu Fox’
and his successor.

REBELLION IN CIS- SUTLEJ PUNJAB

The Sikhs had reasons not to join the rebellion. The Mughals had
a history of persecuting Sikhs and as explained earlier there was no
love lost between Sikhs and Porbeah soldiers. The British exploited
this distrust to their advantage. But in Cis-Sutlej Punjab there were
rebellions which were crushed. Sardar Mohur Singh was sentenced to
death for his role in rebellion in Ropar.

Reverend J. Cave-Brown, a Christian clergyman accompanied the
British forces which moved from Peshawar to Delhi. In his memoirs,
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The Punjab & Delhi in 1857 he mentions that the mutinous troops at
Ropar had Sikhs. He writes “five men concerned in the riot at Roopar
(Ropar) were identified, and tried by a civil commission, and, with the
Sirdar Mohur Singh, were sentenced to death.”24

At Ludhiana, a Sikh made an attempt to the life of  British officer.
The Ludhiana District Gazetteer states “Of the two men of the
regiment (of native British troops at Ludhiana) who met their death,
one was a Jhelum Mussulman, caught as a spy; another who attempted
on Lieutenant Yorke’s life, and was shot by him was a young Majha
Sikh.”25

SIKH REBELLION IN AWADH (CENTRAL UTTAR PRADESH)
Martin Richard Gubbins was the Revenue Commissioner and a

member of  the British Commission which governed Awadh after its
annexation for fourteen months just before the revolt of 1857. After
the revolt, he became one of the chief advisors of Sir Henry Lawrence
(Commissioner of  Awadh), managed the Intelligence Department and
stayed with the British forces till they were forced to vacate Lucknow
in November 1857. His memoirs were published in 1858 in London
under the title An Account of the Mutinies in Oudh has following details
about the Sikh ‘rebels’ in Awadh.

On 31st May 1857, Gubbins led British sepoys were able to
capture a group of  rebel sepoys in a village outside Lucknow. It was
found by Gubbins that “three of the men belonged to the 48th Native
Infantry and three to the 13th Native Infantry, and one man was a
Seikh (Sikh).”26

GUBBINS ALSO NOTES

“Many of these men (Sikhs) deserted us during the siege; and the
rest were, during the whole time, a constant source of  alarm and
anxiety. They were in constant correspondence with the enemy, through
their deserters, who used to come up under the walls of the squares
and converse with their brethren inside…The object of these visits of
the Siekh (Sikh) deserters was…to induce their brethren to desert
also.”27

Gubbins’ narration of  Awadh rebellion mentioned the fact that
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by the end of July 1857 there prevailed ‘great despondency’ among
the British troops as every day native and Sikh soldiers joined the
ranks of  the rebels.”We daily lost men, sometimes six or seven in a
day; and they had begun to think that relief was impossible. Many
desertions had taken place, and several of the Seikhs (Sikhs), including
sixteen men of  the 13th Native Infantry had been of  the number.”

Gubbins while describing the events of the month of August
(1857) wrote that Sikh troops continued giving “much anxiety. Many
of them had deserted; and we were not sure that the rest who were
known to maintain clandestine communication with the enemy, might
not any time follow the example of their brethren.”28

SIKH PLOT TO KILL SENIOR BRITISH OFFICER

Gubbins writes the details of an abortive plot which allegedly
was hatched by the Sikh soldiers against Gubbins himself. As a
precaution he banned entry of Sikh soldiers into his enclosure
(tent).”Their plan was stated to be the following: the Seikhs (Sikhs)
were to enter my enclosure by twos and threes, on pretence of speaking
to me about obtaining an issue of  pay. My native artillerymen were
then, at a given signal, to turn the guns of my post on the European,
when a rising of the native was to take place everywhere, while an
attack from the outside was to be made by the enemy.”29

BENARAS - LARGE SCALE KILLING OF ‘REBEL’ SIKH SOLDIERS

The book Chiefs and Families of  Note in Punjab (Volume I) written
by Sir Lepen Griffins contains details of large-scale rebellion of
Ludhiana Sikh troops of  the British army stationed at Benares
(Varanasi) and their massacre by the British. “On the 4th June 1857
the 37th Native Infantry was disbanded at Benares, and some suspicious
movement being observed in a corps of  Ludhiana Sikhs present on
the ground, the guns, which were being served against the 37th, were
turned against the Sikhs. The whole affair seems to have been a
miserable mistake; and there is no reason to believe that the corps was
anything but loyal. But it was not prepared for so severe a test of its
loyalty, and accordingly charged the guns; but was repulsed with great
loss and driven from the field.”
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Lepen notes the role played by Sardar Surat Singh, a veteran of
2nd Anglo Sikh war who was exiled in Benaras by the British. Lepen
writes, “When the Sikh guard hears of the fate of their comrades,
their agitation and rage was extreme, and they would certainly have
mutinied, seized the treasure, and attacked the Europeans, had not
Sardar Surat Singh one in among them and, by his personal influence
and expostulations, kept them to a sense of  their duty. Through that
long June night, the Sardar, ably seconded by Pandit Gokal Chand,
argued and entreated till, towards morning, the little party were escorted
to the mint by a European force.”30

JAUNPUR - REBELLION OF SIKH SOLDIERS

The city of Jaunpur which is less than 40 miles from Benaras
(Varanasi) has had a contingent of  Sikhs soldiers from Ludhiana
regiment and they revolted after hearing the massacre of their regiment
in Benaras. They killed their commanding officer and marched to
Lucknow, the capital of  Awadh which was still under the ‘rebels’.
Lepen writes

“At Jaunpur another detachment of  the Ludhiana (Sikh) Regiment
was stationed. When these men heard of  the destruction of  their
regiment, they rose in fury, shot their Commanding Officer murdered
the Joint Magistrate, and marched to Lucknow with the treasure.”31

ROLE REVERSED - SARDAR SURAT SINGH

Most readers would not know that all Sikh chiefs who joined the
second Anglo- Sikh war 1848/49 were treated harshly by the British
and their jagirs (lands) were confiscated and given nominal pension.
The more serious ‘offenders’ were sent to exile outside Punjab. Sardar
Surat Singh was one of them. His jagir worth Rs 22,600 was confiscated
and he was sent to Benaras in exile on an annual pension of Rs 720 in
1849. He was under constant surveillance by the British. After lapse
of  8 years people had switched sides. The Bengal regiment soldiers
who fought from British’ side and did not respond to Sikh’s call to join
them and ouster the British in 1848/49 were now fighting the British.
Surat Singh who had fought the British before, in 1857 used his personal
influence (as a Sikh Chief) to stop further desertions to ‘rebels’ who
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were soldiers from Bengal regiment that defeated Sikhs, Marathas and
Gurkhas. In India it is common to use the terminology of  ‘freedom
fighter’ and ‘traitor’ and it is fashionable to see the events in black and
white. History is more complex and there is lot of  ‘grey’ areas.

SANDHANWALIA SARDARS

The Sandhanwalia Sardars who share the ancestral lineage with
Maharaja Ranjit Singh fought in revolt of 1857. Damandeep Singh
Sandhanwalia, scion of  the family and a bright young man informs the
author of the article that Sardar Thakur Singh Sandhanwalia was the
son-in-law of  Raja Nahar Singh, Jat ruler of  Bhallabgarh who joined
the rebellion with his father-in-law. Following the capture of  the Jat
ruler (& subsequent execution) Thakur Singh came to Punjab. His
role in Singh Sabha movement and trying to restore Maharaja Duleep
Singh to the throne of Lahore is well known. Shamsul Islam has quoted
letters from the British spies in his book which confirms that the
Sandhanwalia Sardars joined the rebellion in 1857.32

CONCLUSION

Since the Sikh princely state of Patiala and others had actively
assisted British by sending their soldiers and numerous Hindu princely
states including Dogra, Hill Rajputs, Marathas (states of Sindhia,
Holkar & Gaikwad), Rajputana and state of  Travancore actively helped
the British in suppressing the revolt, why are Sikhs specifically
targeted for betraying the nation? Is it because they are an easy
target and do not form a vote-bank outside Punjab? Both the
historians Majumdar and Sen have rightly stated that nationalism
was still in infancy among Indians and those who fought the
British had some personal grievances against them.

It is very fashionable across the Raavi to paint the revolt as a
Muslim struggle to regain the Empire where the Hindus did not assist
them. The Nizam of Hyderabad, Nawab of Malerkotla, Karnal, Punjabi
Muslims (except Rai Ahmed Khan Kharal) and Pathans, did not join
the revolt even when Bahadur Shah Zafar, scion of old Mughals was
declared the Emperor of  India. These rulers and communities helped
British to crush the revolt.
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Sikhs are not devoid of patriotism. The Sikh contribution in
freedom struggle against British is not taught outside Punjab. Another
myth is propounded by many that Sikhs actively helped British by
joining their army. By WW2, Sikhs formed about 20% of  the forces,
the Punjabi Muslims & Pathans formed a third of  all forces (33%) and
remaining were all Hindus (about 47%). These figures explode this
myth.

Vast majority of  the Indian native rulers remained loyal with the
British and that included rulers from all three religions. In 1861 The
British Government in India gave the ‘Most Exalted Order of the Star
of  India’ to Indian princely rulers for their loyalty and help in
suppressing the revolt. The list contains the ‘usual suspects’ namely
Nizam of Hyderabad, Scindia of Gwalior, Ranbir S Dogra, Holkar of
Indore, Gaekwad of  Baroda, Nawab of  Rampur & Bhopal, ruler of
Nepal and Patiala among others.33

To blame the Sikhs alone for the failure of  this revolt and partial
mutiny is to miss the wood for the trees as the documentary evidence
produced above goes against the false charge of traitorship against
the Sikhs. It is time to sift the grain from chaff  and set the record
straight. The Sikhs have proved more patriotic than their compatriots
at every stage of  India's history.

~~~
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HINDUS, MOHAMMEDANS VIS-A-VIS SIKHS

BHAI ARDAMAN SINGH*

Sikhs have generally been working under the Hindu spell that
they were created only to defend the Hindu Dharam and Hindu Nation.
This purpose having been fulfilled, a section of the Hindus who have
never tolerated the independent existence of the Sikhs, have begun to
suggest that the Sikhs should better merge now into the Hindu fold.
This spell had even created a common aversion amongst the Sikhs
towards the Muslims as a whole.  It will be worthwhile, therefore, to
look into the facts and reality of  their mutual relations.

 Sikhism, the Satguru’s way of  life, was founded by Guru Nanak.
We have seen that when Guru Nanak started this movement in India,
the Aryan and Semitic thoughts and cultures were in conflict.
Sometimes it took the shape of  bloody skirmishes and aggression and
tyranny on the physically and politically weak which were the Hindu
Aryans.  Guru Nanak struck the middle path.  It steered clear of  both,
though it passed through the middle.  It was an independent approach.
This is vividly and definitely made clear by the tenth Satguru in his
significant Swayya that we recite every evening:

pwie ghy jb qy qumry qb qy koaU AKK qry nhI AwnXo [
rwm rhIm purwn kurwn Anyk khY mq eyk n mwnXo [
isMimRiq swsqR byd sBY bhu Byd khY hm eyk n jwnXo [
sRI Aispwn ikRpw qumrI kir mY n khXo sB qoih bKwnXo [
Since I have embraced Thy Feet, I have brought no one under my eye:
Ram and Rahim, the Purans and the Quran express various opinions, but
I believe in none of them.
The Smritis, the Shastras, and the Vedas all expound so many different

* Bhai Ardaman Singh  (1899-1976) was a distinguished Sikh scholar and ideologue
and a scion of House of Bagrian. This article has been contributed by Bhai Ashok
Singh Bagrian from his collection.
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doctrines, but I accept none of them.
O Holy God, by Thy favour, it is not I who have been speaking, all that
has been said, hath been said by Thee.

 But it was not meant to come in conflict with the already warring
elements or to elbow out anyone of  them.  Instead the Satguru wanted
to bring the two systems, at loggerheads with each other, together in
amity. That is why Sikhism is also called the third way of  life (qIsrw
pMQ) and independent way (inrml pMQ). The Satguru has brought
together both Hindu and Mohammedan men-of-God, who believed
compassion to be the fountain-head of religion and spiritual purification
and clean action as the ultimate aim.  The presence of the bani in the
Holy Granth of  such different sages, Muslims, Vaishnavs, high castes
and untouchables together, and the respectful status equal to that of
the Guru thus granted to them, is the living evidence of  it.  When a
Sikh pays his obeisance to the Holy Granth, he bows his head before
all of them.  In Sikhism, certain philosophical interpretations are similar
with Hindu thought, like life after death, while such concepts as the
Oneness of God and congregational worship have much in common
with Islam.  In some ways, it can be said that Sikhism is nearer to
Islam than to Hinduism.  Sikhism, in fact, is a bulwark against ritualism,
formalism and hollow philosophies whether in Hinduism or in Islam.
It advocates and preaches the revival of unflinching faith and
confidence in the Ultimate Reality, the truth; and interpret this faith
and belief in actual life.

It is a basic principle of  Sikhism not to bend before brute force,
aggression, or tyranny.  This has to be opposed tooth and nail even
with one's life, first by non-violent and peaceful struggle and then by
offering one's.  This example was set by the fifth Satguru.  If  this did
not succeed, the struggle was not to be given up in frustration or
abject surrender.  It becomes incumbent, then, for a Sikh to wield the
sword as the sixth Satguru did.  It was a mere chance that the rulers, at
that time, were Mohammedans and were bigoted, tyrants and
aggressors.  They had, therefore, to be opposed, while the Hindus
were weak, imbecile, oppressed and unable to defend themselves.
Naturally they came closer to the Sikhs who became their saviours.
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But it is important to keep in mind that Sikhism and Sikhs were not
opposed to Islam or the Mohammedans as such.  Now it will be proper
to have a look at the relations between the Sikhs and other two religions.

Hindus being the vicitims of  the Mohammedan rulers’ bigotry
fanaticism and tyranny, came closer to the Sikhs to seek protection.
Naturally, therefore, most of  the conversions to Sikhism happened to
be from amongst the Hindus.  But conversions from Mohammedans
also continued.  There is no denying the fact that Guru Nanak Dev
and his three successors came from Hindu stock.  But after the fourth
Satguru, the Guruship remained confined to the Sikhs (Gr dI Gr ivc
rhI).

History tells us that the first who discerned the Divine Light in
Guru Nanak was the Mohammedan Chief, Rai Bular, of  Talwandi Rai
Bhoi Ki, and Satguru’s first disciple and companion was Bhai Mardana,
a muslim minstrel, who played on the rabab and remained in Satguru’s
attendance till his end.  His last rites were performed by the Satguru
himself.  Bhai Mardana and his successors, Satta and Balwand, both
Muslims had the honour of getting their compositions, included in the
Holy Granth.  Then we find the third Guru establishing twenty-two
Manjis, that is, centres of Sikh Mission.  One well-known centre was
under a Mohammedan called Allahyaar in the area now called
Kapurthala.

Emperor Akbar got so enamoured of the efforts and policy of
the Guru Darbar in bringing about unity and integration among the
different communities at loggerheads with each other, that he came
all the way to Goindwal to have an audience with the third Nanak and
study the Sikh way, which he later adopted at the Imperial Court.

The present site of Amritsar was obtained from Emperor Akbar
in 1577 by the fourth Guru by paying 700 Akbari rupees to the
residents of  Tung who were the owners of  the land.

By the time of  the fifth Guru, Mohammedans, especially Sufis,
came very close to the Sikhs.  So much so, when the foundation stone
of  the Golden Temple at Amritsar was to be laid, the fifth Guru called
Hazrat Mian Mir from Lahore to do this anspicious ceremony.
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The sixth Nanak, Guru Hargobind, began to collect volunteers
for his forces to protect and safeguard their worldly and religious
interests.  In these volunteers, there were several Mohammedans too.
It will be worth noting that while building the town of Kiratpur in the
hilly Sutlej Valley, the Satguru erected, besides gurdwaras, temples as
well as mosques, at his own expense.  At Sri Hargobindpur also he
built a mosque at his own expense for the use of his Mohammedan
troops.

Prince Dara Shikoh, like many other Sufis, was an admirer of the
Satguru and close to the Sikhs.  When pursued by the army of
Aurangzeb, Prince Dara Shikoh asked for the Guru’s help which was
extended by Guru Har Rai by sending out his force to guard the passage
of the Beas till the Prince was able to cross and escape.

When the birth of  Guru Gobind Singh took place at Patna,
Bhikhan Shah, a Mohammedan Pir, sitting at Ghuram in the district
of Karnal, now in district Patiala, bowed to the East, when he read
his Namaz of Thayjud.  His followers were surprised and asked the
reason for it, because Muslims bow towards Mecca in the West.
Bhikhan Shah replied that the Divine Light had flashed in that
direction, and he marched off  to Patna to see the Guru.  In the battle
of Bhangani near Paonta, Syed Budhu Shah along with his four sons
and 700 disciples joined the forces of  the Guru against the Hill Rajas
who were defeated and routed at the end of  February, 1686.  Budhu
Shah lost his four sons and several of  his followers in the battle.  We
all know of Ghani Khan and Nabhi Khan, the two Pathan brothers of
Machhiwara who risked their own lives, staked everything, and took
the Guru on a palanquin on their shoulders and with timely assistance
of  Qazi Pir Mohammed got the Satguru through the enemy lines to
safety after the escape from Chamkaur, while the Hindu and Mughal
Imperial Forces were in hot pursuit.  It was the Muslim Nawab of
Malerkotla, who had the courage and daring to protest when the two
younger sons of  the tenth Guru, innocent children of  seven and nine
years, were cruelly tortured and put to death by Wazir Khan at Sirhind.
We find that this  devotion and love of  the house of  Malerkotla towards
the Guru and the Sikhs continues to this day.  On the ninth of  March,
1969, the Nawab got an Akhand Path of  Guru Granth Sahib performed
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in his Darbar Hall at Malerkotla.  At the place of the throne of the
Nawab Ruler, the Holy Granth was placed.  Personally, orthodox
Muslims themselves, His Highness the Nawab and the Begam Sahiba
stood in attendance with chauwar in their hands.  I had the pleasure
and privilege to be personally present at the occasion.  Recently, the
Nawab was returned to the Punjab Legislative Assembly on an Akali
Ticket.  His close relative leading a jatha on September 15, 1971,
comprising Sikhs as well as Mohammedans to Delhi for liberation of
the gurdwaras in the capital, surpasses everything.

The Sikh conception of God resembles more the monotheistic
God of the Muslims than any of the gods connected with the
polytheistic view of  the Hindus.  In other ways too like castelessness,
congregational worship, community dining, joint action, and positive
activities in living, the Satguru’s way of  life is nearer to Islam than to
individualistic, introvert, self-centred Hinduism.

This nearness is confirmed in the words of  the tenth Master in
Zafarnama when he wrote to Aurangzeb that he had to battle the
mischievous hill people as they were idol-worshippers and he was an
idol-breaker.

It is not correct to say that the Sikh conflict was with the Muslims
as a whole at any time.  If  it were so, Muslims of  note like Syed Budhu
Shah, Syed Begh, and Maimu Khan would not have fought on the side
of  the Sikhs against the Mughal Forces.  They did so because they
appreciated the rightful stand of  the Satguru and the cause his Sikhs
were fighting for.  If  it were so, Mata Sundri would not have established
her residence at Delhi itself after the evacuation of Anandpur and the
barbarous treatment meted out to her family and innocent children,
and she could not have issued her writs to the Panth from under the
nose of  the Emperor after Guru Gobind Singh’s death.   Two orchards
and a village presented to the child Gobind Rai by Nawabs Rahim
Bakhsh and Karim Bakhsh are to this day with the Patna Sahib Takht.
5,000 acres of  land belonging to the Nanak Matta Gurdwara in U.P.
was an offering from a Muslim Begum.  Sometimes I begin to feel,
when studying without prejudice, the Zafarnama, the letter of  victory
written by the tenth Guru to Emperor Aurangzeb, that there was no
bitterness at all or any enmity between them.  The way the Satguru
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puts up his case, reprimands the Emperor for having lost his sense of
duty and his failure to administer justice evenly to people who were
put under his charge by the Almighty God and reminds him of the day
of reckoning, and describes to him the atrocities and tyrannies that
his men perpetrated on innocent citizens of the land. All these are
certainly not the normal way to address an enemy.  This letter was
written after the escape from Chamkaur and the deaths of  the Satguru’s
four sons and mother.  As a result of  this epistle, a meeting between
the Emperor and the Satguru was being negotiated when the Emperor
expired.  After the death of  Aurangzeb, we find Guru Gobind Singh
taking part in the war of succession and helping win the throne for the
right claimant, Bahadur Shah.  No enemy would do that.

Similarly, the Sikhs have had very close connections and relations
with the Hindus.  The first four Gurus having come from Hindu
families, the circle of relatives, friends and associates, naturally
expanded more with them than with Muslims.  Most of  the ceremonies
and rites performed by the Sikhs are very near to those of  the Hindus.
Our habits, customs and most of the ways of living are similar to that
of the Hindus, though some of our important principles, tenets, and
outlook are nearer to Muslims than to Hindus.  If  the Sikhs came into
conflict with the Mughal rulers, it was for the sake of  and to protect
the Hindus.  In fact, the Sikhs have fought the battles of  the Hindus.
Naturally, therefore, the enrolement of  volunteers and conversions to
Sikhism came mostly from the Hindu fold.  When the Sikhs were
fighting their battles against tyranny, as a natural consequence, the
Hindus looked after the Sikh families in the villages.  It may be
mentioned that it was under these circumstances, when the Sikh
womenfolk and youngsters came under the Hindu influence that
Sikhism began to be corrupted by Hindu ideas.  The martyrdom of  the
ninth Guru, as we have seen, was due to the word he had given to the
Brahmins from Kashmir that their Dharam would be protected and
the Mughal tyranny extirpated.  In reality it was a sacrifice for freedom
of  everybody’s faith.

It is surprising to see that in spite of all this suffering, sacrifices,
martyrdoms offered by innumerable Sikhs for them, there has always
been an important section among the Hindus that has invariably



33HINDUS, MOHAMMEDANS VIS-A-VIS SIKHS

opposed the interests and the very existence of  the Sikhs.  They call
us as one of them, but in doing so in reality they mean the denial of
any separate Sikh identity.  At one time, it was Chandu who became
instrumental in torturing the fifth Guru to death, at another it was
Sucha Nand, who prompted Wazir Khan to execute the young innocent
sons of  Guru Gobind Singh at Sirhind.  When the son and successor
of  Guru Teg Bahadur, Guru Gobind Singh, was preparing to preserve
the link and fulfil the promise that his father had given to the distressed
and helpless Hindus, it were the Hindu Hill Rajas who began to harass
and attack him.  The first battle, therefore, the Guru had to fight at
Bhangani, was forced upon him by these Hindu Chieftains.  When
convincingly routed, these Hindu Rajas approached the Mughal
Emperor at Delhi and brought the Imperial Forces to help them against
the Guru.  Then we have the ignominious Lakhpat Rai who personally
commanded the Lahore Forces during the first holocaust (ghalughara)
at Kahnuwan.  It was he who got a general proclamation issued for the
extirpation of Sikhs and began to implement it from 10th March, 1746.

This mentality of some of the Hindus has persisted even into
our own times.  It should suffice to cite just one instance here about it,
and that too of no smaller person than Mr Gandhi himself.

In the mid-thirties of  this century, alarmed by the spate of
conversions of  the untouchables to Islam and Christianity, the great
Pandit Madan Mohan Malviya and Dr Ambedkar realised that the
salvation of the depressed scheduled castes from the unjust oppression
and cruel tyranny at the hands of  the so-called higher castes since
times immemorial could only be in their wholesale conversion to
Sikhism.  In their wisdom and farsight, they drew up a scheme and
agreed to a pact and started to implement it.  Dr Ambedkar paid visits
to Amritsar and left some of his fellow workers there to study and
understand Sikhism and its institutions.  The Khalsa College at Bombay
is one of  the outcomes of  this.  But to the misfortune of  all concerned,
this scheme was confided to Mahatma Gandhi on a strict and definite
understanding not to let it out till the proper time.  But unless the
Mahatma was swept by rank communalism and prejudice against the
Sikhs, why should he have thrown the confidence reposed in him to
the winds and without any qualms of conscience committed a breach
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of faith by a premature condemnation of the scheme, saying “It would
be far better that the crores of untouchables of India got converted to
Islam than they become Sikhs.”  Eventually, at his threat to fast unto
death the whole effort flopped.  Friends who negotiated with Dr
Ambedkar and once met him even at Janjira – a small island near
Bombay in May, 1937, will bear me out.  They included Sardar Narain
Singh, then Manager of  Nanakana Sahib, Principal Kashmira Singh,
Master Sujan Singh, Bawa Harkishan Singh Principal, Sardar Ishar Singh
Majhail, Sardar Teja Singh Akarpuri and Sardar Gurdit Singh Sethi,
then President Singh Sabha, Bombay.

There is another more recent instance also, which I presume most
of  us clearly remember.  In 1929, Sikhs were given a solemn assurance
by Hindu Congress leaders, including Mahatma Gandhi, Pandit Moti
Lal Nehru and Pandit Jawahar Lal Nehru, and also assured by a formal
resolution of the All India National Congress at Lahore, that no
Constitution of free India shall be framed by the majority community
unless it was acceptable to the Sikhs. Until August, 1947, this was
repeatedly re-iterated.  But when later on after independence, Jawahar
Lal Nehru was reminded of  it, he blandly told the Sikhs that
circumstances had now changed, as if pledges are given to be broken
when convenient.  Not only that, we all know that a circular was
issued in the Punjab soon after the partition of the country that an eye
be kept on the Sikhs.  They have since been practically looked upon as
if  they were aliens.

The same mentality worked when the present Punjab state was
presented to us –  a torso of  a state (Suba) without head, arms, or legs.

There are friends and foes among both Hindus and Muslims but
sometimes only one side of the picture is projected and that too after
having been partially drawn and prejudicially coloured.  These facts,
some pleasant and some may be unpleasant, are mentioned only to
show in what awkward and difficult situations the Satguru’s mission
is taken forward.  Where there is frontal confrontation, as was the
case during the conflict with the Mughal Forces and the Pathan and
Durrani invaders, the matter is straight and simple.  The steel clanked
and blood flowed.

Strong sinews and tough muscles with a courageous heart,
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perseverance and faith, along with fighting tact and will to sacrifice,
ultimately count.  But when the attack is cloaked, surreptitious,
camouflaged, and from within, a stab in the back, a hit below the belt,
sugar-coated poison administered within our hearths and homes, the
matter becomes serious and dangerous, and conflict complicated and
difficult.  You have to guard and protect every nook and cranny.  This
is what the Sikhs have to face today when the country has attained
independence as Sikhs are being branded as extremists and
seccessionists.

Unfortunately, Sikh history has not been written without an
ulterior and alien bias to it.   Some attempts of late have been made by
some men of letters to probe and dig deep into facts and to narrate the
happenings without any bias, and project a true and factual picture.
But writing or rewriting history is a colossal job.  It should be tackled
effectively on a collective level only rather than individually.  It will
be an important achievement when this task is fulfilled, because the
teachings of  the Satguru can best be understood from the anecdotes
of history wherein those teachings stand implemented and explained
in actual life.

¤

hoie iekqR imlhu myry BweI duibDw dUir krhu ilv lwie ]
hir nwmY ky hovhu joVI gurmuiK bYshu sPw ivCwie ] 

– Sri Guru Granth Sahib, p. 1185
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LEGENDARY PIONEERS IN SIKH STUDIES
– MAX ARTHUR MACAULIFFE –

PROF KULWANT SINGH*

Faith, it is said, can move mountains. It can be faith in God, in
somebody else’s philosophy or faith in one’s own instincts, intellectual
and spiritual responses. Sometime, someone comes across a person,
an environment, a sound, a symphony or a combination of all these
impulses which enters one’s soul unconsciously and gets embedded
permanently in one’s psyche. There is always a mysterious design, call
it Divine or unseen power, which brings about such an encounter.
One such chance encounter took place between a British prolific scholar
and a renowned senior British administrator of the elite Indian Civil
Service (ICS) and the soulful sacred verses being recited in the Golden
Temple premises at Amritsar on the Diwali night shortly after his arrival
in Punjab (India) in 1864. Despite his lack of knowledge and
understanding of  the linguistic medium (Gurmukhi/ Punjabi) of  the
recitation of these sacred Sikh verses, their spirituo-musical melody
entered his soul. It sparked his curiosity to delve deep into this
comparatively unknown religion and its sacred text.  So soul stirring
was this melody and the peaceful  ambience at this sacred Sikh shrine
that passeth understanding that led to his conversion from Christianity
to Sikhism. Consequently, his complete transformation enabled him
to become an eminent scholar of Sikhism and a superb English
translator of  its sacred verses. Because of  this monumental work of
English Translation, he is also counted among the pioneers in Sikh
Studies. The person so much affected, transformed and distinguished

* Editor, Abstracts of  Sikh Studies; Email: <kulwantggs@gmail.com>
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as scholar of Sikh studies and Sikhism was none other than Max Arthur
Macauliffe (Sept 10, 1841 – March 15, 1913) and a British
Administrator in Punjab, India a from 1864-1893.

Born, bred and educated in Ireland and England and a graduate
in broad humanistic education and in Greek, Latin, French and Italian
classics in original languages, he qualified and was selected in the elite
Indian Civil Services (ICS) and posted as an administrator in 1864
and reached the position of a Deputy Commissioner and a Divisional
judge by 1893 when he took a voluntary retirement. Along with his
professional, bureaucratic duties, he kept nurturing his passion to
explore research, write and publish his writings on Sikhism, Sikh
scripture and Sikh heritage with rare love and devotion. His body of
academic work consists of various presentations and publications of
papers such as, “Diwali At Amritsar and the Alterations of Sikhism”
(1881), “The Sikh religion under Banda and its present condition”
(1881), “Holy writings of  the Sikhs” (1897), “Life and Teachings of
Guru Gobind Singh” (1899), in various national and international
journals and forums. Simultaneously with these random articles, he
has been translating in English selected portions from the sacred Sikh
scripture Sri Guru Granth Sahib which culminated in the publication
of his monumental work of English translation of the selected verses
of this great text in 1909 in six volumes by The Claredon Press in
Oxford under the title “The Sikh Religion -  Its Gurus, sacred writings
and Authors”. What is more significant, more impressive and more
incredible  is his enduring passion, his steadfast commitment to his
mission and a long series of patronage and cooperation, setbacks and
rebuffs and love-hate, relationships of his friends and foes together
with his financial, physical and financial ordeals. It will be befitting to
catalogue and take stock of some of these events and evaluate his
contribution to Sikhism and Sikh studies on the basis of  a perusal of
these contributing events. It is the impartial evaluation of  his utmost
devotion and commitment and contribution to Sikhsim despite his
monumental troubles and tribulations which make him one of the
legendary pioneers in Sikh studies.

Besides his own passion to undertake the English translation of
the Sikh scripture, it was an earlier English translation of this text
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done in 1877 by another British Christian clergyman Dr Earnest Trump
and sponsored by the then ruling British India Office which was found
to be utterly unsatisfactory, untrustworthy, tendentious and polemical.
Moreover, besides being full of  imperfections, Trump’s translation
reflected his colonial bias and his religious contempt towards the Indian
culture including the Sikh sacred text.  The common perception among
the Sikhs that Trump did his translation work while smoking a cigar
further hurt the Sikh sentiments. So when Macauliffe volunteered
himself to translate the sacred Sikh text into English, it was
immediately welcomed among a wide section of  the Sikh society. While
Trump’s shoddy translation was the work done by a hired mercenary
based on a purely commercial transaction, Macauliffe’s offer as well
as his final translated work was his labour of love and a fulfillment of
his passion and love for the Sikh text devoid of any financial
considerations and advancement of personal reputation. Combined
with this selfless motive was Mcauliffe’s keen desire to present to the
world outside especially the European Christian world the comparative
sublimity of Sikh religion and profoundness of its sacred text which
had impressed him so much that he had voluntarily converted to
Sikhism from Christianity. It was also going to facilitate a sizeable
section of the new generation of English reading and speaking Sikhs
to read their own sacred scripture in English translation.

So when Macauliffe was seriously contemplating to undertake
this English translation while posted as a Divisional Judge at Ferozepur
in 1893, a supportive letter written by Sri Guru Singh Sabha Ferozepure,
forwarded by the Chief Secretary of Khalsa Diwan Lahore arrived to
accomplish a complete translation of the sacred Sikh text. It also urged
him to get it sponsored by the then Punjab Government as it had
earlier been done in the case of  Dr Earnest Trump’s project. While
Macauliffe did not pursue the latter suggestion, he prepared himself
to undertake this task voluntarily knowing fully well the financial
burden of this project and the physical constraints of his administrative
duties as well as the academic, scholastic and linguistic hurdles in
translating an unknown oriental language with its distinct cultural and
linguistic background into a completely different Western language.
But his passion to contribute to the religion and text of his own choice
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following his complete religious and psychic transformation overrode
all other considerations. So he plunged headlong into this scholarly
pursuit with complete devotion and commitment. As he could not
afford to resign from his financially very lucrative job to pursue his
passion, offers of financial support came from some of the then Punjab
royal chiefs and Sikh organizations such as Raja Bikram Singh of
Faridkot, Raja Hira Singh of Nabha, Maharaja Rajinder Singh of
Patiala, Raja Ranbir Singh of Jind, Tikka Ripudaman singh of Nabha,
Sardar Ranjit Singh of Chachrauli, Gaekwad of Baroda and Khalsa
Diwan. Initially, the Punjab Government had also recommended a
sum of Rs 15,000/- to be given as an advance to Macauliffe against
provision of several copies of translated work to the government. But
later on, when the secretary of State Lord Morley reduced this amount
to Rs 5,000/-, Macauliffe refused to accept the Government assistance.
But despite all these assurances and actual contributions, his expenses
and liabilities  exceeded his income while completing his voluntarily
taken up assignment. Despite all these constraints since this project
demanded a full-time engagement, he took a voluntary retirement from
his service in 1893 after putting in 29 years of  unblemished service
and settled permanently in Amritsar in his home on the cantonment
road. Thus, started his rendezvous with his favourite mission and a
tryst with his destiny.

While preparing himself for undertaking this onerous task, he
used the best practices involved in translating this spirituo-religious
text into another language. Since, this text is full of vernacular phrases,
usages, references and words from several other Indian languages and
their dialects and has its own distinct grammar, he studied a number
of Indian languages particularly Sanskrit Prakrit, Arabian, Persian,
Marathi, Gujarati besides Punjabi in order to master the textual and
linguistic complexity of this rare text to procure a nearly compatible
and credible English translation. He had also employed two Sikh
Gyanis/ Granthis/exegetes to assist him in the understanding of this
text. One of them was a considerable scholar well-versed with the
Gurbani usages in Gurmukhi/ Punjabi and their meanings but almost
illiterate in English language. The other one was so not well versed in
Gurbani text but he could understand the first Gyani’s interpretation
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of Gurbani done in Punjabi and translate it in compatible English and
communicate it to Macauliffe with considerable accuracy. Macauliffe
could then prepare the final English version of each verse himself in
English. After drafting each translated version, he would circulate it
among the prominent Sikh scholars, who would analyse each translated
draft, discuss it threadbare and then Macauliffe would finalize the
finally approved version to include in the draft manuscript.

Describing one of these scholarly discussions held regularly at
Macauliff ’s residence, Bhagat Lakshman Singh states that he was
surprised to see a gathering of such prominent Sikh scholars at his
residence. He found Giani Sardul Singh, Bhai Hazara Singh, Sant
Hazara Singh Gujarat, Mahant Prem Singh Sialkot, Gyani Badan Singh
Faridkot besides three four other Sikh scholars whose names he did
not remember. They would analyse and finalize the translated version
of each line after which it was allowed to be included in manuscript.
He himself kept attending these meetings and was paid one month
salary and travelling fare from Rawalpindi to Amritsar and back.
Professor Harbans Lal, a Professor at Texas University then and a
well-known scholar of Sikhism states that, “Besides availing the
services of  these Sikh scholars, he even consulted the scholarly Udasi
and Nirmala sect saints through direct consultation or through postal
correspondence. He kept on this process of consultation till the final
publication of this translated version in English. He even used to
invite persons interested in examining his work through invitations in
the press. Bhai Kahan Singh Nabha, a well-known Sikh scholar of  his
times, assisted him continuously in this work. We shall deal with his
seminal role later on in this article. From this, we could guess about
the expenses made by Macauliffe on this project. It is estimated that
he spent a whopping sum of  two lakhs rupees out of  his own sources
in addition to the donations received in completing this project in
those times.

After completing the translation of the selected verses of
contributing Sikh Gurus and other contributors, despite all the burden
of his financial academic and professional responsibilities over a period
of 15 years from 1893-1907, he prepared for its publication. Earlier,
he had aspired to complete this missionary work by 1899, the second
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centennial year of the birth of Khalsa, but he could not complete it
even eight years after this scheduled date. He had resigned from his
prestigious and lucrative job in 1893 after putting in 29 years of
unblemished service in view of  the volume and size his self  chosen
monumental task to fulfill and realize his passion. After completing
this translation work with the active participation and consultation of
his contemporary Sikh scholars and becoming successful in creating a
favourable impression about the genuineness and credibility of his
English translation, he made efforts to seek a stamp of approval from
the highest Sikh authority, Sri Akal Takht. Since he had been receiving
letters of appreciation of his work from several eminent Indian and
foreign scholars and linguistists like J.A. Garrierson (January 11, 1898),
Sir William Hunter (October 7, 1898) Sir Edwin Arnold (October 27,
1898) and Professor Max Muller (December 15, 1898), he approached
the leading Sikh religious leaders to examine his work and give their
response. Consequently, the then Superintendent of  Sri Akal Takht
Sahib, Col Jawala Singh, called a large congregation of  the Sikhs and
Macualiffe was called upon to provide proper information about the
nature, quality and content of his work to the congregation. The
congregation’s response was favourable and enthusiastic towards
Macalulffe’s work and the proposal to constitute a three-member
committee comprising three Sikh scholars was approved with a voice
vote through the sound of  Sikh Jaikaras. A series of  Akhand paths of
Sri Guru Granth Sahib was also started till the completion of  committee
report and for the well-being of Macauliffe. The Committee, after a
thorough analysis of the manuscript, gave the following decision:

“We, through the agency of  learned Sikhs acquainted with English,
have carefully perused the translation of  the hymns of  the Granth
Sahib by Mr. Macauliffe. The perusal cost us a month and a half
of  continuous labour. Wherever any of  us found what seemed to
be an error, we all met, discussed the passages, and either corrected
it or allowed Mr. Macauliffe’s translation to stand. Wherefore we
now state that Mr. Macauliffe’s translation has been fully revised
by us, and is thoroughly correct. The greatest care has been taken
in making the translation conformable to the religious tenets of
the Sikhs. The translation is quite literal, and done according to
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all grammatical and rhetorical rules. We now request the Rajas,
Maharajas, Sardars, and the learned and accomplished scholars
of the Sikh faith to specially read or listen to this translation, if
only for once. They will thus become acquainted with Mr.
Macauliffe’s labours, and reap the advantage of  the true
instruction of  their Gurus. They should also render all necessary
aid to the translator, because he has resigned a high post under
Government and spent untold wealth on this undertaking.”
Similarly admiring comments appeared in the Sikh publication

“The Khalsa”:
“There can be no denying the fact that the publication of  Mr.
Macauliffe’s work will be the introduction of  a new era in our
history. Our Scriptures, though written in our own language, have
been so much neglected by our people, that it will be no
exaggeration if  we say that ninety per cent of  our co-religionists
do not understand them. The Community receiving English
education are without any idea of  the sublime truths contained
in the Granth Sahib. From infancy upwards their minds are
moulded in such a way that it becomes almost impossible for
them to talk and write in any other language than English; and we
shall not be exaggerating if  we say that a great many of  them find
it difficult even to think in their own mother tongue. This being
the case, an English translation of our scripture will at once appeal
to the ever increasing community of educated men who will be
the leaders of  thought from the very nature of  things. Already
prepared by western culture to think and act independently, they
will be constitutionally fitted to understand the catholicity of Sikh
principles, and will feel a pleasure in spreading Sikh ideas far and
wide. Apart from this, a great deal of the misunderstanding that
now obtains about the work of  our Gurus and Martyrs will be
removed, and the thinking public will see with their own eyes the
drift of  Sikh teachings.”
Besides similar favourable comments from Baba Khem Singh

Bedi, Baba Sumer Singh Mahant of Patna, Baba Hazara Singh Gyani,
the most complimentary address was presented by the Singh Sabha,
Amritsar to Macauliffe in the following words:
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“We are informed by very trustworthy gyanis, that you have been
studying our sacred books for over twenty years, and that, resigning
a good appointment, you have now laboured continually for some
years at making an accurate translation of them; that you have
revised it seven times; and have now made it as complete as can
be done by human effort; and in doing this you have not only
spent your valuable time, but also a very large amount of  money.
Dr. Trumpp’s translation is not only generally incorrect, but
injurious to our religion; and there was a great want felt for an
accurate version when Akal Purukh (the Immortal God) induced
you to undertake it and fulfil our desires. It would have been well,
had we executed the translation ourselves; but Akal Purukh
granted you the credit of  the performance. As the holy Guru Tegh
Bahadur foretold that men would come from beyond the seas to
assist the Sikhs, so you have been rendering us mental and bodily
assistance; and we now earnestly recommend to the members of
our faith, who can afford it, to render you all possible aid in
publishing your work, and we trust our wishes will be fulfilled.”
However, the most laudatory comment came from the illustrious

German scholar of  Sanskrit and translator of  many Vedic Texts,
Professor Max Muller from his latest work Auld Lang Syne about
Macauliffe and his work as follows:

“It is a pity that we possess so little information about the original
Sikh  reformers. Their sacred book the Granth Sahib exists, nay it
has even been translated into English by the late Dr. Trumpp.
But it turns out now that Dr. Trumpp was by no means a
trustworthy translator. The language of  the Granth is generally
called old Panjabi; and it was supposed that a scholar who knew
modern Panjabi, might easily learn to understand the language as
it was four hundred years ago. But this is not the case. The language
of the Granth Sahib is full of local dialectic varieties and forgotten
idioms, so much so that it has been said to be without any grammar
at all. Mr. Macauliffe, who has spent many years among the Sikhs,
and has with the help of their priests paid much attention to their
Granth Sahib, has given us some most interesting and beautiful
specimen of  their poetry which form part of  their sacred book.”
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After receiving such an overwhelming support and approval from
the Sikh religious scholars and the Sikh community and foreign scholars
especially in contrast to the unsatisfactory and offensive remarks about
the Sikh religion and its sacred text by an earlier English translator of
German missionary Dr Ernest Trump, what Macauliffe calls his Odium
theologicum Macauliff made preparations for the publication of his work.
But to the utter shock and surprise of Macauliffe, the publication of
this translated work into a book form presented its own problems.
Apart from the primitive state of printing industry in India and the
exhorbitant cost of publication of such a large volume, the most
insurmountable hurdle against the publication of  this translated version
of the sacred Sikh text came from the hostile response of the traditional
mindset of  the Sikh masses. The voices were raised against the
proposed publication of  sacred Sikh text in the book form which was
considered as Manmatt which amounted to be an act of sacrilege which
must be curbed and nipped in the bud, as described by Principal Teja
Singh in his autobiography “Arsee”. In order to cross this hurdle, he
entreated Bhai Kahn Singh Nabha, his close confident and eminent
Sikh scholar to intercede and persuade the opposing Sikh opinion
makers to allow him to publish his life-long work in a single volume as
such. Bhai Kahn Singh Nabha, being well-versed with the traditional
Sikh mentality in such sensitive matters apprised Macauliffe about
the futility and ultimate failure of such an effort to change the
traditional Sikh opinion in such sensitive matters. He, however,
suggested an ingenious plan to overcome this problem to change the
format and title of  his work before its final publications.

He suggested that instead of  publishing the whole work in a
single volume Macauliffe should write the biographies of contributing
Sikh Gurus and other contributors in English and include their sacred
verses along with their English translation and publish the entire Corpus
of his work in six volumes under the title “The Sikh Religion”. Seeing
no other way out, Macauliffe accepted Bhai Kahan Singh’s suggestion
and decided to publish the work along his suggested guidelines. This
plan involved more hard work and more research, and more written
work. Since there was no alternative, he prepared himself to revise his
manuscript and proceeded to publish it from England instead of from
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India.
By the time he had finalized the manuscript, his financial position

had become quite precarious. Not only had he resigned from his
government service, his investments made from his life time savings
had also gone haywire. Following the adverse comments given by the
then British Lt Governor on the case file containing earlier proposal
recommending an advance payment of Rupees fifteen thousand for
the publication of  Macauliffe’s book on the basis of  the government
remaining neutral towards religious issues, his subordinate secretary
of State Lord Morley reduced the government grant from Rs 15,000/
- to Rs 5000/- which Macauliffe refused to accept. Following this
change in government attitude, some of the other Indian individual
and organizational donors also slackened. By this time, some of the
leading lights of the Khalsa Diwan had either died or were replaced
by a new set of members who started cold shouldering Macauliffe.
His main financial supporter Raja Bikram Singh had also expired in
1898. Despite all these setbacks, Macauliff collected his final draft of
manuscript and proceeded to England to get it published there. The
only silver lining in this otherwise dark scenario was the unstinted
assistance of Bhai Kahn Singh Nabha who readily agreed to go to
England with him for proof  reading and make last minute corrections.
As a result of their joint efforts, this whole monumental path breaking
work in English translating along with biographical sketches of original
contributors was published in 1909 by Clarendon Press in Oxford.
Same year, Macauliffe’s written description of  this work about Sikhism
was published in the latest eleventh issue of Encyclopedia Britanica
which was another landmark contribution of Macauliffe to Sikhism.
It will not be out of place here to describe briefly the stellar role and
contribution of Bhai Kahn Singh Nabha in lending every kind of
support and assistance to Macauliffe in the successful execution and
completion of his work on Sikhism. From their chance meeting at
Rawalpindi in 1885 during the summit meeting between India’s
Governor General and emperor of Afghanistan till the completion of
Macauliffe’s work in England, Bhai Kahn Singh Nabha kept providing
his valuable suggestions and scholarly inputs to the latter. After
identifying Bhai Sahib’s scholarly command on Sikh doctrines, Gurbani
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and matching proficiency in English language and Western religious
concepts, Macauliffe succeeded in procuring the former’s services from
Maharaja Hira Singh of Nabha in whose employment Bhai Sahib was
serving as a royal tutor to the Crown Prince. As a result Bhai Sahib
spent four months with Macauliffe and apprised him with the
fundamental concepts of Gurbani and Sikhism. Later on, this short
association turned into a life-long relationship. Macauliffe used to stay
at the Bhai Sahib’s farm house in his native village Pitho in District
Bhatinda, Punjab along with his team of  Gyanis and other scholars.
His timely suggestions to Macauliffe to publish his entire work in six
volumes along with the biographical sketches of Gurbani contributors
saved his work from the impending damage from the doubting Johnies
among the Sikhs. Bhai Sahib’s going to England and doing the entire
proof-reading and last minutes corrections before its publications and
letters’ certifying its copyrights in the name of Bhai Kahn Singh Nabha
speaks volumes for his immense contribution and their life-long
companionship. It must have compensated all the rebuffs and
humiliations that Macauliffe had received from his co-religionists. He
writes, “For literary assistance I must acknowledge my indebtedness
to Sardar Kahn Singh of Nabha, one of the greatest scholars and most
distinguished authors among the Sikhs, who by order of the Raja of
Nabha, accompanied me to Europe to assist in the publication of this
work and in reading the proof thereof.” No wonder Macauliffe had
written all the copy rights of his work in the name of Bhai Kahn Singh
Nabha.

Even after the successful completion of his lifelong mission,
Macauliffe’s troubles were still not over. He was in for fresh setbacks
and rebuffs. While he was looking for an opportunity for the launch of
this publication from a Sikh platform, the dates for the annual Sikh
Education Conference for the year 1911 to be held at Rawalpindi
were announced. He made plans to come to India with his book and
informed the Conference’s organizers about his visit through a
telegram. According to Principal Taja Singh, when Macauliffe arrived
at the Rawalpindi Railway Station nobody had come to receive him
despite his advance information. Shocked and frustrated, he hired a
horse-driven tonga and reached the home of Bhagat Laxman Singh.
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He narrated his tale of woes to his host who promised to compensate
for this humiliation and promised to present a resolution in Macauliffe’s
favor in the subject committee meeting of the Conference being held
the next day. But the subject committee refused to pass this resolution
after which he felt abandoned by the very custodians of Sikh religion
for which he had spent his whole life and his resources. The hostile
attitude of the British authorities towards him because of his conversion
from Christianity to Sikhism was understandable, but his humiliation
by the Sikhs was unbearable. He felt it was the unkindest cut of all
the setbacks he had received so far. He returned to England, a highly
broken and frustrated man and a mental wreck. His only savior was
his personal Punjabi attendant Mohammad who served his master
faithfully till the last breath of his life. However, this blunder on the
part of the Sikhs was set right next year when a resolution praising the
contribution of Macauliffe was passed with an overwhelming majority
in the Sikh Educational Conference held in 1912 at Ambala. It was
passed with the joint efforts and support of Bhagat Laxman Singh and
Diwan Bahadur Leela Ram of Hydrabad Sindh who was also presiding
over this Conference. But this belated acceptance of his work could
not heal his deeply hurt feelings and he died next year on March 15,
1913. Before his death, he had bequeathed his property among his
relatives including his faithful attendant Mohammad. It was a heart
moving letter written by Mohammad in his broken hybrid English to
Bhai Kahn Singh Nabha, which communicated the sad news of
Macauliffe’s tragic end. The Manuscript of  this letter is still available
in the Dr Ganda Singh’s collection of  papers. He had written that
Macauliffe was found reciting lines from Japuji ten minutes before he
had breathed his last. Some specimen lines from this valuable letter
are being reproduced below: “1913 March today Friday 21 Sir Mister
Kahn Singh good morning much better you look. I am sorry you now
dear friend very good night come India and I am sorry Saturday 15
tonight last time it is 8 O’Clock past ten minutes lost Sir dear Lost
Mister Macauliffe a sleep London now I am sorry.”

It is unfortunate that even after his death, a controversy arose
about the disposal of  his dead body. While the Christians regarded
him a non –Christian as he had converted to Sikhism as early as 1860s
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and worked his whole life for Sikhism, he could not be given, a Christian
burial, a section among the Sikhs there, being wary of inviting the
displeasure of  the majority community, the Sikhs objected to his
remaining a non-kesadhari even after his adoption of Sikhism and hence
not being entitled to cremation according to Sikh rites. Finally as
recorded by Bhagat Laxman Singh and Principal Teja Singh, it was
decided that Macauliffe’s body, after putting it in a coffin be lowered
and kept in a grave for five minutes only, and then should be cremated.
So his body was cremated. The fact was that he had adopted Sikhism
and was a Sehajdhari Sikh in real terms. As Prof  Harbans Lal has
stated that he (Macauliffe) had given up everything including his job,
his perks and privileges, his ancestral religion, his Christian friends
and everything else which belonged to him in order to spread the
message of Sikhism far and wide which was the mission of his life.
According to Bhagat Laxman Singh, Macauliffe had started his career
as researcher of Sikhism and he had died as a Sikh whom both his
ancestral religion and contemporary co-religionists, the Sikhs had
almost excommunicated. The move to raise a memorial fund in memory
of Macauliffe by some of his well wishers and admirers and establish
a library in his memory also met with failure. According to Principal
Teja Singh, despite their desperate appeals and efforts they could collect
only around two thousand rupees. So after abandoning the proposal
of  establishing a library, it was proposed to handover this meager fund
to Panjab University, Lahore asking it to award a medal to a Sikh
student annually from the interest earned on this fund after holding an
essay writing contest. But this proposal too was rejected by the
University authorities since it restricted the competition to Sikh
students only. Finally, Principal Teja Singh handed over Rs 3245/-
collected so far to the Khalsa College Amritsar management. Dr Gopal
Singh Dardi, the author of  English translation of  Sri Guru Granth
Sahib had received this medal in 1934 at the age of  sixteen years.
After this as per the discrete enquiries made by G.S. Bhullar, from
whose book most of the references included in this article have been
cited, nothing about the fate of this fund and medal has been
categorically revealed except that a mention is made in the Khalsa
College prospectus every year. Such is the sad state of  affairs in Sikh
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institutions and Sikh society?
The arrival of Max Arthur Macauliffe in India and his path-

breaking work on Sikhism were a Divine God-sent gift and blessing to
the Sikhs and Sikhism. The period between fall of Maharaja Ranjit
Singh’s Sikh empire in Punjab and the Sikh renaissance in the form of
the Singh Sabha and Gurdwara Reform Movement in 1920s was a
period of  all round degeneration in Sikh religion and society. It was an
interregnum when Sikh Gurdwaras went into the custody of Udasi
Mahants, who being collaborators of the British authorities, had been
misusing the Gurdwara funds, usurping the vast Gurdwara properties
and following non-Sikh Brahminical practices. Prof  Harbans Lal’s
following lines published in the Oped page of the contemporary news
paper, “Khalsa Advocate” on December 15, 1904 describe the miserable
state of  Sikh religion. He summed up, that Counterfeit Gurus had
mushroomed in large numbers whose sole aim was to exploit the
innocent Sikhs and propagandize their own supremacy. The true spirit
of  Sikhi had disappeared altogether and faith in the Sikh Gurus had
reached its nadir. The Sikh masses were steeped in blind belief  and
idolatory. Whatever was life sustaining and service of  humanity in the
Sikh tradition had lost its appeal. Some members of the families even
remotely related to Sikh Gurus but belonging to the subcastes like
Bedis and Sodhis had raised their own Deras and Chowkies and
designed their own codes of conduct/ Rahit Maryada to promote their
own worship and amass personal wealth. Brahminical practices like
drawing horoscopes of the newly born, putting gangajal in the dying
person’s mouth, immersing the bodily ashes after death in the Ganges,
worshipping the Pandas and consulting astrologers for auspicious
timings for performance of  betrothal and marriage ceremonies creeped
into Sikh society with a vengeance. The original recension of  Guru
Granth Sahib called the Kartarpuri Bir which even the mighty Maharaja
Ranjit Singh had failed to procure from the Sodhi dynasty was later on
sold by one Sadhu Singh Sodhi, a latter Sodhi descendent to a British
official for a consideration. Its despatch to London Office was stopped
at the Calcutta Seaport at the last moment by the intervention of  Dr
Earnest Trump who had insisted on doing his English translation from
the original version. The Sikh ruler of  Kapurthala who had himself
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apostatized by renouncing the Sikh form had abolished Sikhism as a
State religion in his State. Macauliffe who had been completely
mesmerized and transformed by the profoundness and appeal of  sacred
Sikh verses, the universal and humanitarian teachings of  Sikh Gurus
and their teachings and had converted himself into Sikhism to spread
the invaluable message of Sikhism throughout the world through his
lifelong mission of English translation and his other writings and
lectures on Sikhism in India and abroad was shattered by the pace of
degeneration in one of the finest religions of the world and the series
of personal setbacks which he had received from the votaries of this
religion. Despite all these personal and religious rebuffs, he, like a
true crusader, continued his relentless efforts to stem the rot till the
last breath of his life. His nearly perfect and meticulous English
translation and it being one of the two earliest versions is his everlasting
contribution to Sikhism and Sikh studies. While Vol I deals with Guru
Nanak, his selected verses and the originating events of the Sikh
religion, Vol II deals with the lives and representative verses of  next
three Gurus namely Guru Angad Dev, Guru Amardas and Guru
Ramdas. Similarly, while Vol III is allotted to the life and verses of
Guru Arjan Dev, Vol IV deals with lives of  Guru Hargobind, Guru
Har Rai, Guru Harkrishan and life and verses of  Guru Tegh Bahadur.
While vol V is exclusively devoted to life and work of  Guru Gobind
Singh, Vol VI presents the lives and verses of  Bhaktas included in the
sacred Sikh scripture. Macauliffe’s work tries to restore the originality
and essential distinctiveness of Sikh religion and its spiritual and moral
teachings which, according to him, were being threatened in some
quarters by branding it as a syncritic amalgamation of the two existing
religions in India. The modern understanding of the uniqueness and
distinctiveness of Sikh religion has to a large extent,  emerged from
the presentation of his work on Sikh religion. Despite his study of the
earlier ideological studies of Sikh religion in English by the foreign
scholars like Henry Colebrook, John Malcolm, Joseph Davey
Cunningham, Horace Hayman Wilson, Monier Williams, and Fredrick
Max Muller and their operative lines in the footnotes of his work, his
description and presentation of Sikhism is based on his own study
and judgement,.
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Fortunately, after a temporary fading of  interest in his work, his
contribution is being widely acknowledged among the enlightened
English reading Sikhs across the world. Various academic and Sikh
organizations and conferences such as Academy of  Guru Granth
Studies in USA, Canada and London have started celebrating Max
Arthur Macauliffe’s centennials in the twenty first century. Will the
premier Sikh organization SGPC revise its agenda to include the
acknowledgement and celebration of the contribution of these
scholarly foreign and Indian Sikh icons like Max Arthur Macauliffe
instead of wasting its valuable resources on the crowd-pulling endless
chain of Nagar Kirtans and other unproductive rituals/ Practices?

~~~
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jnm mrx duhhU mih nwhI jn praupkwrI Awey ]
jIA dwnu dy BgqI lwiein hir isau lYin imlwey ]

– Sri Guru Granth Sahib, p. 749
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GENDER EQUALITY AND WOMEN’S
EMPOWERMENT IN SIKHISM – THE EPITOME OF

WOMANHOOD*

PRINCIPAL PRABHJOT KAUR & DR BIRENDRA KAUR

The times of  Guru Nanak (1469-1538 CE), founder of  Sikhism,1
were fraught with social inequalities of every kind, be these based on
religion, race, caste or gender. ‘Might is right’ was the law of  the land.
Centuries-old social stratification was the cause of exploitation and
the degradation of man. In the midst of such an utterly deplorable
scenario, the condition of  woman was even worse, irrespective of  the
stratum to which she belonged. She was at par with animals,
untouchables, and considered the lowest of  the low, a gateway to hell.
Her existence was, thus, subhuman. The Guru, however, by arousing
the conscience of  the people, raised a powerful voice in her favour. In
those times of  monarchy, kings were considered God-incarnate and,
like God, without any blemish. Guru Nanak reasons in the Sikh
scripture, Guru Granth Sahib: ‘How could woman from whom kings
are born be reviled?’2

The Guru’s ideology of  ‘one God of  all humanity’ addresses not
only gender inequality, but every kind of  inequality that may be
prevalent in any society. He pronounced that ‘Almighty is the Father,
Almighty is the Mother; and all human beings are God’s children’.
Guru Nanak also sees a friend/relative in God, and a husband with
every devotee denoted a woman. Reference to God with both genders,
and reference to men and women with the same gender, renders the
issue of  gender inequality non-existent, a non-issue. To him, the issue
was neither man in relation to man nor man in relation to woman, but
to weave a beautiful relationship between the All-Powerful and the

* Institute of  Sikh Studies contributed this article in  'A Better World', Vol 1, 2015,
published by Tudor Rose, UK with partnership of  United Nations.
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person, be it he or she, or be one from any religion, region, race or
caste.

The Guru, thus, bestows equality as well as dignity to women. A
Sikh woman does not have to ask for these; they are her birth rights.
Consequently, her life changed drastically as the taboos related to her
gender were now gone: now, she was not considered impure during
her menstrual cycle or after childbirth; she began to participate in all
religious activities; she could be initiated and also initiate others; she
could be a religious head; she was not to wear a veil to cover her face;
families that indulged in female infanticide were to be socially
boycotted; child marriage and dowry were prohibited; widows could
remarry.

The Guru created an environment where women could live a life
free from any indignities. They recognized as real all feminine urges
and emotions. Household duties performed by women were not
considered insignificant. Rather, caring for the family, performed so
naturally and lovingly by women, is seen as godlike. Spiritual flavour
is lent to these activities by comparing the love of a mother for her
child to the love of God for His creation.

The nine succeeding Gurus further provided equal opportunities
of education, training in martial arts, religious and political leadership
roles, and endowed responsibilities and duties on women. Women thus
involved themselves wholeheartedly in the making of a new social
order. This journey started with Mata Khivi, wife of  the second Guru,
Guru Angad Dev (1504-1552), who became the first administrative
head of  the Guru’s free communal kitchen, langar, and helped establish
it as a permanent institution in Sikhism. Years later, when the third
Guru, Guru Amar Das (1479-1574), gave structure to the Sikh panth
(nation) and organized his preachers into 22 teaching districts or manjis
(literal translation: type of  seat), he put Bibi Amro, daughter of  the
second Guru, in charge of  one of  these districts. As the Guru’s
representative, she also had the responsibility of collecting revenues
and making decisions for the welfare of her diocese. By the time of
the tenth Guru, Guru Gobind Singh (1666-1708), women were even
confident enough to fight in the battlefield alongside men if needed.
Women would also nurse the wounded in the battlefield, and undertake
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daring activities. Mata Sundri, the tenth Guru’s wife, courageously
and successfully steered the Sikh community for 40 years through
turbulent times after the Guru’s demise. She issued hukamnamas (edicts)
under her own seal and authority. Later, during the Sikh confederacies
and Sikh Rule (1716-1849), women proved to be good administrators,
political advisors to the rulers, and rulers themselves.

The community thus raised the self-esteem and confidence of
woman. She transformed into a persona and experienced the belief  to
be able to perform any feat possible in the domain of  human
capabilities. Women began to venture out with men on equal footing
in every human enterprise. In short, they participated in every sphere,
and in equal measure, towards improving the lot of one and all. A
Sikh woman feels duty-bound to live up to the confidence that the
Gurus have reposed in her.

The experience of women in other parts of the world, however,
was at a variance. It was in the twentieth century, five centuries later,
that they had to protest, organize movements and wage long drawn-
out struggles to seek basic human rights.

While women today have excelled in every field, the ideal of a
dignified existence for them is still wanting. In the advertising and
cosmetics industries, women are portrayed as mere physical beings,
and specific standards of beauty and fashion are outlined by fashionist
as norms to influence the gullible populace. However, the Guru’s
concepts of  beauty and fashion, delineated centuries ago, put the
modern-day notions to question. According to the Guru, beauty is an
inner quality, and not the narrowing down to or crowning of  ‘Miss
Universe’ or ‘Mr Universe’. He broadened the ambit to include one
and all, by promoting that beautiful is one who inculcates virtues; that
is to say, one who adorns oneself  with truthfulness, compassion,
contentment and piety. And his pronouncement on the external
appearance is to maintain the body in its natural form, respecting the
sexual dimorphism that nature has fashioned for humankind. In other
words, the Guru expects his followers to be beautiful within and natural
without.  The Guru also makes statement about what criteria to base
one’s attire and food habitude upon: Wear and consume not what
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causes pain to the body and/or generates negative thoughts in the
mind.

Sincere efforts of governments to ameliorate the condition of
women, such as introducing social welfare schemes and legislating for
their safety at home and in the workplace, are the need of the hour
and deserve all appreciation. But without a respectful place in society,
woman lacks what it takes to feel like a worthy human being. The
Guru’s approach is to transform the psyche of  both men and women
so as to create an ideal world. While the Guru instils self-confidence
in women, he highlights to men the importance of woman at every
stage of  their life. Respect for women had to be integral to their values.
Adultery was prohibited. The Gurus had planned to take the panth to
the pinnacles of glory and for that it was important that people had a
strong moral character.

There was a strict injunction never to overpower a weak person
in need and rather to rescue such a one. Such values motivated the
Sikh warriors to rescue women abducted as booty in wars, even at risk
to their own lives. Even the women from the opponent’s camp were
to be treated with respect. Thus, the Gurus struck the precise balance
to raise the very level of existence of both men and women.

The Gurus also redefined prevailing concepts and practices which
were derogatory or discriminatory to women in relation to men, by
attributing altogether new meanings to these. For example: yogi (an
ascetic who shuns social responsibilities) is not the one who is celibate,
but one who remains committed to one woman; pati parmeshwar
(concept that husband is God) was changed to parmeshwar pati (God is
husband); purdah (veil) is not to cover a woman’s face, but man’s
misplaced perception of her; sati is not the wife who is to burn herself
on the pyre of her husband, but one who lives in remembrance of her
deceased husband. Also, the patriarchal tradition that lineage runs
through male members of the family and is projected through their
surnames stood negated when the tenth Guru, Guru Gobind Singh,
replaced the surnames of all Sikh men and women with ‘Singh’ (lion)
and ‘Kaur’ (crown prince) respectively. This meant an independent
identity for her, irrespective of whether she is married, divorced or
single – she remains ‘Kaur’ throughout life. Such a nomenclature
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abolishes not only the supremacy of man in patriarchy but also that of
woman in matriarchy. It’s worth noting that in the process of  giving
equality to one gender, the status of the other is not compromised.

The Guru makes spirituality the vehicle of  change. Men and
women are considered spiritual beings, whose aim in life is to merge
with the Almighty. The Guru, in fact, considers virtues inherent to
women as ideal, indispensable to convey the pining of the human soul
for the Almighty. He therefore ascribes feminine gender to all human
beings in his compositions. For this, the simile of  a ‘bride’ for a devotee
and ‘spouse’ for the Almighty is used in the hymns at places. Husband
and wife are not considered those who merely live together, but those
who merge their soul with God, and live as two bodies having one
soul. The path prescribed by the Guru for the merger of  the soul-bride
with the Almighty-Spouse is through inculcating God’s virtues and
attributes in oneself; otherwise all embellishments, such as garlands
of flowers, fragrances, mascara and all, as used by a bride to look
beautiful, are a waste.

Human virtues, vices and emotions are not gender specific, yet
certain qualities and features in the two genders vary, given the specific
biological roles each performs as designed by nature for the propagation
of  the species. Physical differences are mere biological dualities, and
mutual appreciation is the only way forward. Femininity and
masculinity are thus to be cherished, and each gender is to complement
and supplement itself  with the qualities intrinsic to the other. As the
Guru sees similar potential and promise in both genders to grow in
every sphere, be it spiritual, social or political, the Sikh ideal is to be a
saint warrior’, that is, each is to inculcate the piety of a saint and the
bravery of  a warrior.

The Guru revolutionized the way women viewed themselves and
the way they were viewed by others. His wisdom is indispensable to
put an end to all kinds of dichotomies and divisions in society and
bring about a healthy shift in the consciousness of the people. The
fact that the spiritually-awakened Sikh woman performed so well in
all areas of human endeavour without the subjugation of one gender
to the other, speaks volumes about the inherent potential in this
visionary approach.
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Guru Nanak, indeed, is the pioneer of  the journey of  the
emancipation of  women. The Guru has bestowed upon women more
than what women have sought so far; they are yet to comprehend the
vision of  the Guru. The dignity and status the Guru accords to women,
and which was put into practice more than six centuries ago, is
unparalleled. And, it is there for the taking.

~~~

REFERENCES

1. Sikhism is a revealed Faith, preached by 10 Gurus (lit., the
dispellers of  ignorance). The tenth Guru, Guru Gobind Singh
ordained the Sikh scripture, Guru Granth Sahib, to be the living
‘Word Guru’ of  the Sikhs for eternity. It enshrines not only hymns
composed by Sikh Gurus but also those by Hindu and Muslim
pious souls. Its universal message of  the Fatherhood of  God and
brotherhood of  mankind is for the entire humanity.

2. ‘So kyon manda aakhiyey jit jammey rajaan’., page 473

¤

BMif jMmIAY BMif inMmIAY BMif mMgxu vIAwhu ]
BMfhu hovY dosqI BMfhu clY rwhu ]
BMfu muAw BMfu BwlIAY BMif hovY bMDwnu ]
so ikau mMdw AwKIAY ijqu jMmih rwjwn ]

– Sri Guru Granth Sahib, p. 473



ABSTRACTS OF SIKH STUDIES: APRIL-JUNE 2021/ 553 NS58

DAMDAMI BIR – THE COMPLETE AND
AUTHENTIC VERSION OF SRI GURU GRANTH

SAHIB

HARJINDERPAL KAUR*

In this research paper we will discuss about Damdami Bir. This is
based upon primary and secondary sources. Sri Guru Granth Sahib is
the sacred scripture of the Sikhs, which is regarded by them as the
final, sovereign and eternal living Guru following the end of  the ten
human Gurus of  the Sikhism. Sri Guru Granth Sahib is written in the
Gurmukhi script, in various languages, including Lahnda (Western
Punjabi), Braj, Khariboli, Sanskrit, Sindhi, Persian etc. Contents of
Guru Granth Sahib contain compositions of  six Sikh Gurus: Guru
Nanak Dev, Guru Angad Dev, Guru Amar Das, Guru Ram Das, Guru
Arjan Dev and Guru Tegh Bahadur; fifteen Bhagats, eleven Bhatts (bards)
and four Sikhs. Generally, the hymns of  devotion, the glory of  God,
men’s spiritual efforts and equality of  men and women were
incorporated in the Holy Scripture. In Sikh history and tradition, there
are three major recensions of  Sri Guru Granth Sahib namely Kartarpuri
Bir or Bhai Gurdas vali Bir, Bhai Banno vali Bir and Damdami Bir.

Guru Arjan Dev,  the fifth Sikh Guru, compiled the original
version of  the Guru Granth Sahib in 1604 A.D. Bhai Gurdas was
entrusted as the Guru’s scribe for the first edition of  holy scripture.
This original version of  Guru Granth Sahib was known as Pothi Sahib
at that time. Having compiled the Granth, Guru Arjan Dev installed
it at Harimandir Sahib (Golden Temple) that he had got constructed
at Amritsar. The Guru nominated a prominent Sikh ‘Baba Buddha’ as
the first Granthi (custodian) of the Holy Scripture. With the passage
of  time, the original Granth Sahib passed on from Guru Arjan Dev to
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Guru Hargobind, the sixth Sikh Guru. Subsequently, Dhirmalias got
hold of  the Holy book and refused to give it to the Guru. Dhirmal
intended to use it for having his claims on the succession of the
Guruship.This master copy most likely remained with Dhir Mal’s family,
the Sodhis of  Kartarpur. That is why it is known as Kartarpuri Bir
(recension). Because of first edition, it is also called Adi Granth.The
Kartarpuri Bir is believed to be preserved to this day.

About Bhai Banno’s Bir, it is described in Gurbilas Patshahi Chhevin
and Sooraj Parkash Granth that Guru Arjan Dev gave the original
scripture to Bhai Banno one of  his disciples, for binding. He took it
for binding to Lahore and on the way prepared another copy of the
original scripture. That copy of the original is known as Bhai Banno
vali Bir (recension).This recension is still in the possession of the
descendants of  Bhai Banno.

Guru Gobind Singh’s greatest work for the Sikh community during
his stay in Talwandi Sabo was related to the preparation of  complete
and authenticated recension of  Guru Granth Sahib in 1706 A.D. Guru
Gobind Singh undertook to prepare a new edition of the Sikh scripture
including in it all the hymns appearing in the original recension Aid
Bir as well as the verses of  his late father, the ninth Sikh Guru, Guru
Tegh Bahadur. The Guru dictated the whole Granth to his scribe Bhai
Mani Singh

During the struggle with the Mughals, the sixth guru, Guru
Hargobind Sahib had to leave Amritsar and settle at Kiratpur. The
Adi Bir (original scripture) was left with Dhir Mall, which is known as
Kartarpuri Bir as stated above. Darbar Sahib Amritsar was occupied
by Anti-Guru sect called Minas. The leaders of  Mina Sampardai (Prithi
Chand and his son Meharban) had made their own compositions in
the name of ‘Nanak’ and tried to interpolate these verses in the original
scripture.  With the departure of  Sikh Gurus from the central Punjab
to the Shivalik foothills, many doubts were raised about the authenticity
of the Sikh scripture. In addition to the verses of Mira Bai, some
other extraneous compositions of Bhagats (Devotees) were inserted in
several old copies of  Holy Book. In the same way, the spurious and
unauthenticated compositions were also inserted under the name of
Sikh Gurus. There were also disagreements over the total number of
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hymns included in the daily evening Prayer (Nitnem Rehras Banis).There
was also no uniformity about the original form and place of  hymns of
the ninth Sikh Guru, Guru Tegh Bahadur in old hand written Holy
Books. To end such differences forever, Guru Gobind Singh endeavored
to prepare the complete and authentic version of  Guru Granth Sahib.
It is narrated that for this purpose, the Guru tried to obtain the Adi
Bir, the original scripture compiled by Guru Arjan Dev. The Guru
sent some Sikhs to Dhir Mal’s descendants, who possessed the original
scripture, and requested for its return. But they refused to part with it
and asked the Guru to write his own Granth if  he was a real Guru.
Consequently, the Guru began the task of  re-editing the Sikh Scripture.

A special tent was set up near Damdama Sahib and writing material
(Paper, ink, reed-pens)  were collected for the execution of this great
work. In fact, before the commencement of  this project, Guru Sahib
himself  used to make reed-pens daily. Task of  writing was entrusted
to Bhai Mani Singh, while Baba Deep Singh was asked to assist him.

According to Gurbilas Patshahi 6, once the Sikh congregation
requested the sixth Guru, “True King! Like the predecessor Gurus,
why did you not recite the Gurbani (verses)?” The Guru replied, “I
will establish Guru Ki Kashi in Malwa. I will recite the entire Granth
(scripture) from start up to end and will not make the difference of a
single word from the original scripture. All future Birs will be transcribed
from that authentic Master copy”.

Suni kai ham tanhi ke bainan ko Gur Granth ko adi te ant ucharaun
Achhar ko ik bhed rahe nahin aur saroop vahin so utaraun Kansi racho tih
malav des mati murh parai hoi budh udaraun  Nam Damdama tanhi dharau
so pavan bir kau nama savaraun

Giani Gian Singh has written about the re-compilation of the
recension of  Guru Granth Sahib at Talwandi Sabo (Damdama Sahib)
in Sri Gur Panth Parkash as follows

Nahi avakash rachane kera. Milio tha ,bahu badhyo bakhera. Abi
avakash pai Guru gyani, Granth rachan ki tayari thani. Jo jangal mangal par
dai. Ab darbar udar jahan-i. Tanbu tahan kanat lagai. Bhitar baithe aap
gusani. Mani Singh ko likhan bithayo, Nit dui pahir sanket tharayo. Satguru
gae ucharat jaise, Bani likhi sikh tih jaise. Puran turan kai mas main, Aid
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Granth kia tyar tas main.
According to two Sikh historians Teja Singh and Ganda Singh,

the view that Guru Gobind Singh reproduced the whole Aid Granth
from his memory during the stay at Talwandi Sabo (Damdama Sahib)
finds no support in the works of  the Sikh writers. It appears that Teja
Singh and Ganda Singh have not taken notice of the above two writings
of  Gurbilas Patshahi 6 and Panth Parkash by Giani Gian Singh. Guru
Gobind Singh was the living embodiment of  the earlier nine Sikh Gurus
and a great scholar with a phenomenal memory. Moreover, in the old
days of bards and story-tellers, it was not unusual for them to recite
from memory entire epic poems, such as the Mahabharta or Ramanyana.
Teja Singh and Ganda Singh refuted the fact that Guru Gobind Singh
had incorporated the hymns of  the ninth Guru, Guru Tegh Bahadur
in the Holy scripture at Talwandi Sabo (Damdama Sahib) on the basis
that there was a Bir of  Holy Granth at Patna Sahib, bearing the date
of  1748 B.K. (1691A.D.), which contained the hymns of  Guru Tegh
Bahadur in their proper places. Another such Bir lying at Dacca had
been inscribed in 1732 B.K. (1675A.D.), the first year of  Guru Gobind
Singh’s accession. G.B. Singh, the writer of  ‘Sri Guru Granth Sahib
Dian Prachin Biran’, claimed that the Bir at Dacca is the copy of Damdami
Bir; prepared by Guru Gobind Singh at Damdama in Anandpur Sahib
(Not at Talwandi Sabo). Bhai Jodh Singh has described in details about
the Bir of Dacca in the ‘Prachin Biran Bare Bhullan Dian Sodhan’. In
Bhai Jodh Singh’s view, this Bir is an incorrect copy of  Bhai Banno vali
Bir. This Bir is full of  errors. Such an incorrect Bir could not have been
prepared by Guru Gobind Singh himself. The second manuscript of
Holy Granth at Patna Sahib has a note that “This Granth is a copy of
Fateh Chand’s Granth which in turn is a copy of  the Puhkar Granth.The
Puhkar Granth has been corrected against the big Granth which the
fifth Guru got recorded by Bhai Gurdas.”  It indicates that this Bir was
not written under Guru Gobind Singh’s supervision. Therefore, it can
be stated that both these manuscripts (Bir of Dacca and Bir of Patna
Sahib) had not been got prepared by Guru Gobind Singh. Of  course,
in many manuscripts written before 1706 A.D., there are the hymns of
Guru Tegh Bahadur but recorded in a haphazard manner. These hymns
may have been added by someone else but not by the Guru himself.
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According to the Sikh tradition, at Damdama, Talwandi Sabo for the
first time in 1906 A.D. the tenth Guru Guru Gobind incorporated the
hymns of  Guru Tegh Bahadur into the Sikh scripture and it was this
Damdama version which was conferred the status of  eternal Guru by
Guru Gobind Singh in Oct.1708 at Nanded in Maharashtra.

             When Guru Gobind Singh re-edited the Granth Sahib
and gave it the final form, he expunged some spurious and extraneous
compositions which had crept into some of the manuscripts written
prior to 1706 A.D. These were the following compositions:

– Slok Mahalla 1 ‘Jit  dar lakh Muhammda….. ,  Es kalio panj
bhitio……… ,  Nanak chhinj pai darvajai….’.(3 Sloks) attributed
to Guru Nanak Dev

– Slok Mahalla1 ‘Bai aatish aab khak…… aapio hoai ta jhur maran
sach sada bakhsund.’ (16 sloks) attributed to Guru Nanak Dev

– Ratan Mala raag Ramkali Mahalla 1 ‘Asan  sadh niralam …..’
(25 stanzas)

– Mira Bai’s shabad (hymn) in raag Maru ‘Manu hamaro badhio
mai kawal nain……’

– Complete hymn of Bhagat Soor Das at the end of raag Sarang
‘Chhadi man hari bimukhan ko sang…..’  (While Guru Arjan
Dev had included in the Adi Granth his first verse of six
words only i.e. only one tuk).

– An extra hymn of  Bhagat Tarlochan in raag Gujri (Navnidhi
Parsee……).

– An extra hymn of Bhagat Namdev in raag Dhanasari (Sat
Samund ja ka…..).

– A couplet of Bhagat Kabir in raag  Gauri  (Dhur amber vich
belri……) at the beginning of  Var Satt and Bhagat Kabir’s
pada in raag  Sorath ‘Aaudhu so jogi guru mera….’

– Hakikat Rah Mukam Raja Shiv Nabh Ki.
– Siahi Ki Bidhi,   two versions small and large.
– Sakhi Mohalla 5 (five dos and don’ts for the Sikhs) as found

in Pothi Bahowal and some other manuscripts.
– Dates of  demise of  first nine Gurus.
– Nasiatnama, Hajirnama and 35 Akhri as noted in some Gutkas

and manuscripts
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In addition to it, some hymns were re-adjusted while some others
were standardized by the tenth Guru as follows

– Slok 54 ‘ Bal hua bandan chhutte’  as found attributed to Mahalla
10th   in some birs , was standardized as part of Sloks of 9th

Mahalla
– 3 Sloks in Basant Ki Var   by Mahalla 5th    settled in proper

place as found written under Mahalla 1st at the end in some
manuscripts.

– 9th Guru’s hymns in raag Jajjavanti   settled under raag 31st as
they were found to be mixed with and written under raag
Jaitsari or separate raag after Jaitsari raag or before and after
sometimes with raag Gauri in many manuscripts.

– Settled the Dhunis (musical modes) at the start of  Vars missing
in some birs.

– Composition ‘Raag Mala’ was settled at the end of
standardized recension as it was noted in Kartarpuri Bir, but
in many hand written copies Raag Mala was missing , ending
only with Mundavani.

– Settled only two lines of  Guru Arjan Dev’s hymn in raag
Ramkali ‘Run jhunjhnara gao sakhi hari……’ as some
manuscripts had complete hymn.

– Completed the Nitnem Rehras Bani (daily evening prayer) by
addition of four hymns under ‘So Purakh’

– Standardized ending pattern of compositions after raags (Bhog
di Bani di tartib) as found in Kartarpuri Bir

Some later commentators claim that the changes made by Guru
Gobind Singh also included the alteration of the word khulase to khalase
in a shabad by Bhagat Kabir in Sorath raag. But this claim is not correct.
The word was khalase by Bhagat Kabir as found in Kartarpuri Bir and
other manuscripts.

 Thus, the Damdami Bir was completed in four months and this
recension of  Guru Granth Sahib is known as ‘Dasam Patshah ka Granth’
or ‘Damdami Bir’. It is this version of the Granth that has been providing
the authentic text for the printed copies of  Guru Granth Sahib since
then.
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On the same day on which the Damdami Bir was completed along
with the Katha of  the whole Guru Granth Sahib, the Guru declared
the establishment of Guru Ki Kashi for the study of Sikhism in the
open diwan and after the conclusion of diwan, got prepared Karah
Parshad in large quantity, collected reed-pens used and unused and the
remaining ink and accompanied by the sangat went to the sarovar of
Likhansar. Here, after the performance of  Ardas, this writing material
was poured with reverence into the sarovar, distributed Karah Parshad
and blessed the place to be a centre of repute in learning and writing .

Several copies of  this recension of  Guru Granth Sahib were
transcribed by Baba Deep Singh (Shaheed) at Damdama Sahib. It is
believed that four copies of the Granth Sahib were prepared; the first
one was sent to the Harimandir Sahib at Amritsar, the second sent to
Patna Sahib, the third kept at Damdama Sahib and the fourth was
carried by Guru Gobind Singh to Hazur Sahib (Nanded). After the
completion of  Guru Granth Sahib’s writing work, the Guru left for
the South. Before the end of  his life, Guru Gobind Singh ended the
line of  personal Guruship by investing the Damdami Bir of  Granth
Sahib with the status of  the Eternal Guru of  the Sikhs and his official
successor in 1708.

According to Panth Parkash by Giani Gian Singh, the Khalsa lost
this Bir (recension) to attacking Afghans in the battle near the village
Kutba Bamani during the Second Sikh Holocaust-Vadda ghallughara in
1762; from there, this recension was supposedly taken to Kabul, where
it was kept in a big dharamshala in Kabul. But no one has ever located
it there. Bhai Kahan Singh Nabha also verified it through British Govt.
that there was no such Bir in Kabul.

Hence, it can be concluded that it is at Damdama Sahib Talwandi
Sabo, where the tenth guru, Guru Gobind Singh prepared the complete
and authentic recension of  Sri Guru Granth Sahib, which is known as
Damdami Bir. Here, the Guru incorporated the compositions of  Guru
Tegh Bahadur also in the Holy Book, expunged some spurious and
unauthenticated compositions and standardized at the whole text
hymns. It is this Damdama version of  Guru Granth Sahib which was
invested with the Guruship by the tenth Guru at Nanded in 1708 and
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accepted and recognized by the Sikh Path as the sacred scripture of
Sikh religion all over the globe.

~~~
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Guru Nanak’s Vision of  Multicultural Society and
Peaceful Coexistence

DR. ARVINDER SINGH BHALLA*

Multiculturalism and the idea of multicultural society tend to
solve the problems arising out of  cultural assimilation and diversities.
Respect for cultural diversity and protection of the interests of people
belonging to different religions, colors, sects, languages, occupations,
cultures, castes and ethnicities, equal opportunities for development,
prohibition of discrimination, equal rights, peaceful coexistence etc.
are considered to be the essential characteristics of any multicultural,
liberal, democratic and peace-loving society.  Multicultural society is
a society in which the interests of all religious, ethnic, cultural and
social groups are taken care of. In this type of social order, they are
provided with equal opportunities of development, while respecting
their religious feelings, social values   and rituals of the people. In this
society, the mentality, behavior, and practices of  the people are guided
in such a way to understand the fundamental realities of multi-racial,
multi-cultural, multi-religious, multilingual society. They are also taught
that they should accept these facts and learn to live with them by
making an integral part of  their lives. In multicultural society, one
group of people is prohibited from imposing their will on people of
another group, violating their fundamental rights or obstructing their
development path. This becomes even more important in situations
where different social, economic and political levels of groups live
together.

Though the Medieval Indian society was not the kind of the
societies that came in to being in the developed Western countries

* Principal, Gujranwala Guru Nanak Khalsa College, Ludhiana (Punjab); Email:
<arvindersinghbhalla@gmail.com>
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after the migration of people from backward and developing countries
in 20th century yet the socio-religious, cultural, racial and ethnic
diversities existed in the Medieval Indian society for variety of  reasons.
History bears witness to the fact that as a result of socio-cultural and
religious diversities in the Medieval Indian society, there was a strong
feeling of  religious intolerance, mutual animosity, strife and hatred
towards each other among masses even at that time. Although it is
generally believed that the concept of multicultural society originated
in the 20th century, but it is also a proven fact that the concept of
multicultural society was introduced by Guru Nanak, the founder of
the Sikhism, 550 years ago in India. He advocated an idea of
multicultural society to solve the socio-religious and cultural
complexities of  Medieval Indian society. In fact, his notion of
multicultural society is more comprehensive, effective and more
meaningful and relevant in the contemporary scenario than the existing
Western notion of  multicultural society. He gave a wide-ranging idea
of a multicultural society in which people of different religions have a
sense of  tolerance,  security,  love and respect for one another; where
every human being has the right to live according to his or her cultural
values; where everyone has equal opportunities to develop in life
without discrimination on the basis of caste, religion, language, race,
region, occupation; where human rights are respected by the state;
where the lower castes are treated equally and there is a sense of
trust, security, harmony, peaceful co-existence and mutual respect and
co-operation among the people as a whole. He advocated an idea that
the culture of any group of persons is needed to be considered as a
process not as any stagnant thing. Furthermore, he believed that culture
of masses represents a set of certain value patterns and preferences,
which in turns also demands to be analyzed in the context of some
cultural processes. He pleaded that no one should have any right to
violate the individual liberties, right to religious freedom and freedom
of  expression of  others.  He tried to inculcate the spirit of  unity of
humankind, social equality and peaceful coexistence among the masses
through his Divine compositions and teachings. His urge for
multicultural social order started with his famous saying i.e. ‘Na koi
Hindu, Na Koi Mussalman’. In such a multicultural society of  Guru
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Nanak, there can be no place for religious bigotry, intolerance, mutual
hatred, and disregard for human rights, political exploitation, and
economic plunder, social and cultural discriminations. In this kind of
society, regardless of  one’s language, religion, culture, race, family
background, it is the responsibility of each and every human being as
well as of the state to ensure respect and protection of the dignity and
individual liberty of every individual.

Guru Nanak pleaded that the goal of  creating social unity and
emotional harmony among the people can be achieved through the
principle of  unity of  God only. He encouraged people to acknowledge
the existence of the only one God and to feel the presence of that one
God in all human beings. The main objective of  the concept of  mutual
brotherhood given to the human race by Guru Nanak for the creation
of a multicultural society and for the good of all is to establish the
harmony in the world to pursue a peaceful resolution of  mutual
disputes, to give a better future to the generations to come and to
bring peace to the people.  He advocated that all people should meditate
the one God and consider the whole creation as the offspring of that
one God. He gave a universal message of unity of mankind to people
and persuaded them to rise above the narrow divisions on the basis of
caste, culture, creed, color, sex, race, occupation, region, ethnicity
etc. For the creation of  multicultural society, He persuaded common
masses to get rid of  their mental bankruptcy, parochial thinking and
narrow concerns. He believed that without adopting a world-wide
viewpoint during taking care of  others’ concerns, we will not be able
to adapt ourselves to changing times and will not be able to prepare
ourselves to face the future challenges.

Guru Nanak encouraged people to learn basic knowledge about
different religions, to understand the traditions, values   and popular
culture of the people. He appealed to people to connect with each
other through religion, language and cultural exchanges. In addition to
using many languages   and dialects in his religious writings, he quoted
different religious rituals and symbols and also referred to different
names used to address God in different religions. He tried to prove
that no religious group has monopoly on the use of any language. In
this way, he encouraged people to respect the different languages   and
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inspired to seek the knowledge of  various languages. He used new
idioms, narratives, symbols and established new values patterns and
motivated people to live together in love and cooperation. Guru Nanak
taught people to follow their own cultural values   and to keep them in
all circumstances. He also prevented people from leaving their rich
heritage and ideas under the policy of  appeasing the rulers. He also
stopped his people from compromising with their unique identities
under any political pressure. He strongly condemned the habit of
adopting the lifestyle and values   of socially and politically powerful
and influential classes.

Guru Nanak presented the concept of  multicultural society and
peaceful coexistence at the ideological as well as institutional level.
He persuaded Hindus and Muslims to follow their own religious
principles honestly. He stopped people from seeing each other as mleccha
or kafir and taught people to see each other as the creation of the one
and only God. He also gave equal status to the depressed classes. He
tried to change the age-old perspective about the downtrodden people
so that the exchange of values amongst people belonging to different
castes or cultural   could be increased. He gave the same status to the
people belonging to different categories, sex, castes, religions, sects,
languages, races, regions, occupations, cultures, etc. through the
organization of  Sangat-Pangat and he encouraged people to give equal
respect to all. He tried to transform and change the nature, mentality
and behavior of  human beings through Sangat-Pangat, Gurudawara and
Dasvandh, to create a feeling of love, cooperation and unity among
the people. He organized these institutions as a training school and
through these institutions trained people to live together in a
multicultural society on the basis of intellectual, social, religious,
political, cultural and emotional grounds. Guru Nanak’s vision of
multicultural society is in tune with the modern liberal-democratic
principles. He ushered a new global society, which is based on idea of
multiculturalism and religio-ethnic diversity. He played an extraordinary
role in protection and promotion of  multicultural society. His divine
compositions and universal teachings provide a unique model of
composite culture, spirit of  oneness and peaceful coexistence. For the
promotion of  peaceful coexistence, Guru Nanak, on one hand,
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encouraged us to express our views and on the other side to listen to
others’ ideas. Generally, it is seen that every person speaks his own
words but is never ready to listen to other people’s thoughts. Here we
must not forget that communication between people is very important.
He pleaded to everyone that it is extremely important for people to
accept and acknowledge the identity and dignity of  other people. Guru
Nanak created a platform for dialogue among people belonging to
various creeds, colors, castes, races, etc.  He urged for multicultural
and plural society to attain the goal of  peaceful coexistence. He firmly
held that social and economic democracy is prerequisite to multicultural
society. The principle of  Guru Nanak’s multicultural society and
peaceful co-existence is very relevant, meaningful and useful in present-
day times. His notion of  human unity is very effective to confront the
challenges posed by racial discrimination, regional tensions, religious
fanaticism and intolerance and cultural differences. In order to resolve
the religious, political, cultural, linguistic and ideological disputes at
the present level, the communal harmony, mutual brotherhood and
unity shared by Guru Nanak show us the path of  peace, tolerance,
security, prosperity and development. For the bright future of  human
race, Guru Nanak showed a way of  peaceful co-existence. But
unfortunately, we do not give much attention to the social, literary,
economic, political and psychological aspects of  Guru Nanak’s eternal
message, universal teachings and concerns, while looking at Guru
Nanak as a spiritual teacher. Even after the passage of  550 years, we
have failed to fully understand his divine compositions. Presently, this
is a need of the day that we must adapt our way of life according to
the teachings and socio-religious philosophy of  Guru Nanak’s vision
of multicultural society promotes the peaceful coexistence and mutual
admiration and cooperation. By doing so, the goal of  harmonious and
peaceful society can be achieved which leads to prospective welfare
of humankind.

¤
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 GURU GOBIND SINGH:  A TRIBUTE AND HOMAGE
ON HIS 354 TH BIRTH ANNIVERSARY

COL BHUPINDER SINGH*

Guru Gobind Rai was born on 22 December 1666 at Patna. Pir
Bhikan Shah came all the way from Punjab to see the new born child
and test his secularism and neutrality towards Muslims and non-
Muslims. Gobind was only nine years old when he became the Guru
on 11 November 1675. He was a saint, scholar, poet and warrior and
he was also a polyglot. He knew Sanskrit and Persian in   addition to
Hindi and Punjabi and had knowledge of the Quran. He was a poet
of  considerable talent and composed poetry. Contemporary poets
sought Guru Gobind’s patronage and at one time there were fifty-two
(52) poets in his court. He was a versatile genius and in elevating the
lowly and downtrodden, he did pioneering work long before the birth
of Karl Marx and Lenin.

On assessing the situation in the country, Guru Gobind Singh
found that a foreign power was ruling the masses and had reduced
them to virtual slavery. The state was being converted into form of  a
purely Islamic nation. There were forced conversions and religious
apartheism. In the words of  Dr S. R. Sharma, “the Hindus had been
reduced to mere “hewers of  wood and drawers of  water.” The Guru’s
paramount observation was that the people were meek, timid and
cowardly and were segregated on the basis of caste and creed. On
being confronted or in dire straits, they denied their identity and begged
their oppressors for mercy. Above all, he realised that being truthful,
good, right, just, peace loving, humane and principled had no value
unless it was backed with power. Guru Gobind had a keen insight
into human nature and was a natural leader of men. He contemplated
the whole problem and came to the conclusion that nothing could be

* Email: <raibhupy@gmail.com>
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achieved unless assiduous preparations were made to fight tyranny.
He defined his mission from Bachittar Natak as: “to uphold right in
every place and destroy sin and evil; that right may triumph, the good
may live and tyranny is uprooted from the country.” He said, “When
all modes of redressing a wrong have failed; raising the sword is just
and pious.” and “Take the broom of  divine knowledge in thy hand
and sweep away the filth of  timidity.” Thus did he embark on his
mission of making the sparrow hunt the hawk; converting the jackal
into a lion and making one man fight a legion.

On Baisakhi day of  March 29, 1699 Guru Gobind Singh put his
plan into action. He sent hukamnamas (edicts) to his Sikhs and invited
them to assemble en masse at Anandpur Sahib for the Baisakhi festival.
He addressed the gathering and selected five Sikhs; created the Khalsa
and gave them the five K’s. The purpose of  the formation of  the
Khalsa and the Five K’s had been to choose five men of  tested courage
and loyalty to constitute the nucleus of the new order, the Khalsa.
Guru Gobind Singh was seeking to infuse into a somewhat disorganized
band of  followers a spirit of  unity, courage and discipline. And nor
can we doubt his tremendous influence which it has exercised in the
moulding of  the Sikh character. Khalsa is an order of  ‘soldier saints’
dedicated to both piety and justice, and pursuing both with a
determination, which when necessity compels, may involve the use
of the sword. This is the Khalsa ideal and much that we find in
subsequent Sikh history is an obvious response to this ideal.

Guru Gobind’s motto was: manas ke jaat sab ek he pahchanbo –
recognize all mankind as one caste. Thus the phrase ‘Deg Teg Fateh’
came in vogue. Charity and wielding of the sword for a just cause hold
a special place in the Sikh Faith. Charity is the greatest gift that saveth
life. The Guru said, “He, who serves the poor and needy, serves me.
The mouth of  the poor and hungry is the Guru’s receptacle of  gifts -
(Graib da Munh Guru Ki Golakh).” The Sword eradicates oppression
and tyranny and establishes righteousness. These two things
contributed the most to the popularity and power of the Sikhs and
their church.

The Khalsa leadership, therefore, came to be comprised mostly
of those who from the time of Manu had been denied any respectable
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status in the Varna based Hindu society and the Khalsa movement
became synonymous with the rise of hereto neglected classes/groups/
individuals. It was observed that even those people who had been
dregs of humanity were changed, as if by magic into something rich
and strange. The sweepers, barbers and confectioners who had never
touched a sword, and whose ancestors had lived as groveling slaves
of the so-called higher classes, became doughty warriors under the
stimulating leadership of  Guru Gobind Singh. They never shrank from
fear, and were ready to jump into the jaws of death at the bidding of
the Guru.

Guru Gobind did not allow his movement to become anti-Islamic,
although his father, the ninth Guru, Tegh Bahadur (1621-1675) had
been executed by the order of  Arungzeb in 1675. And, also despite
the fact that two of his sons died fighting the Mughals and the remaining
two were executed by the orders of the Muslim Governor of Sirhind,
he continued to have Muslim friends and attendants. It is indeed
ironical that he was stabbed in October 1708 by two of his Muslims
followers. When some Sikhs complained against Bhai Kahnaiya for
serving water to wounded soldiers, including those belonging to the
enemy camp during the battle, the Guru patted him on the back and
said that it was Kahnaiya who had imbibed the real spirit of Sikhism.
He asked him to give the wounded soldiers of  both the Combatants..

A very important trait of  the Guru’s splendid personality was his
equipoise. Nothing could ruffle him. He took the greatest of  difficulties
in his stride. Among the disastrous misfortunes, setbacks and
circumstances, he stood rock solid and did not lose his equanimity in
thought, action and behavior. In the Sikh religion, Guru Gobind Singh
occupies a very high and important place and the Sikhs are intensely
loyal to his precept and deeds. In the times of  Guru Gobind Singh this
was more so because it was an adverse and tumultuous period. Guru
Gobind was also a military leader of great stature; his inspiring and
towering personality supplied a nucleus around which the Sikhs could
rally; his disposition, charisma and dynamism gave the Sikhs integration,
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cohesion and a sense of  corporate unity. It was unity of  purpose and
‘One for All and All for One.’

The beau ideal of  the Punjabis, Guru Gobind Singh was a
handsome man, whose feats as a cavalier, swordsman and archer were
so much captivating as to endear him to a people who gauged a man
by his physical prowess. Stories of  his prodigious strength and valour
multiplied, and he became a legendary figure in his lifetime. The tips
of his arrows were said to be mounted with gold to provide for the
family of the foe who was fatally hit and he was reputed to be able to
send his shafts as far as the eye could see. The Punjabis pictured him
leading them to battle on a roan stallion. On one hand fluttered his
white hawk; in the other flashed his sabre. Their favourite titles for
him were, the rider of the blue horse (nile ghore da asvar), the lord of
the white hawks (chitian bajan vala), and the wearer of plumes
(kalgidhar). While Gobind Singh’s picture was in the minds of  the people,
his words were on their lips. For the amant, there was the sensuous
poetry of the earlier days at Paonta; for the downcast, there was the
inspiration and reaffirmation of  faith; for the defeated, there was his
Epistle of Victory (Zafarnama), breathing defiance in every line, for
the crusader, there was the heroic ballads full of  martial cadence in
their staccato lines with a beat like that of  a wardrum. Above all, in
everything he wrote or spoke or did there was a note of buoyant hope
(carhdi kala) and the conviction that even if he lost his life, his mission
was bound to succeed. His immortal lines:

dyh isvw br moih iehY SuB krmn qy kbhUM nw troN]
n froN Air so jb jwie lroN inscY kr ApnI jIq kroN]
Oh lord these boons of Thee I ask,

            Let me never shun a righteous task,
            Let me be fearless when I go to battle,
            Give me faith that victory will be mine,
            Give me power to sing thy praise,
            And when comes the time to end my life
            Let me fall in mighty strife.

           -  Guru Gobind Singh
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These lines still inspire millions of  crusaders, freedom fighters
and fighters for human rights.

In the Zafarnama (epistle of  victory) Guru Gobind describes
Aurangzeb as a deceitful fox and an irreligious man whose oaths on
the Koran were not to be trusted. He also mentions: “It matters little
if a jackal through cunning and treachery succeeds in killing two lion
cubs, for the lion himself lives to inflict retribution on you.” “I shall
strike fire under the hoofs of  your horses,” he wrote to Aurangzeb,
“and I will not let you drink the water of  my Punjab.” When he learnt
about the death of his younger sons and mother, he took the news
with stoic calm. “What use is it to put out a few sparks when you raise
a mighty flame in-stead?” he wrote.

Guru Gobind fought fourteen battles. The only change Guru
Gobind Singh brought in religion was to expose the other side of the
coin. Whereas Nanak had propagated goodness, Guru Gobind
condemned evil. One preached the love of  one’s neighbour, the other
the punishment of  transgressors. Nanak’s God loved His saints;
Gobind’s God destroyed His enemies. (A History of  the Sikhs Vol.1
Page 88 by Khushwant Singh). By creating the Khalsa, Guru Gobind
Singh defied the might of the Mughal Empire. He had to fight against
heavy odds and he sacrificed his parents, four sons, thousands of Sikhs
and ultimately himself. Here was a man who sacrificed all that he had
for the cause that he espoused. What greater sacrifice can there be? At
Nanded Guru Gobind Singh met Banda Singh Bahadur (the famous
Sikh general) and passed his baton to him for carrying on his struggle.
He passed away an hour and a half after midnight on October 7, 1708
after bestowing the Sikh Guruship on the Guru Granth Sahib.

True Guru Gobind Singh did not leave his followers a kingdom;
but he laid the foundation of the Sikh military might by setting up a
tradition of relentless valour which became a distinguishing feature
of  Sikh soldiery. They came to believe in the triumph of  their cause as
an article of  faith, and like their guru asked for no nobler end than
death on the battle field.

With clasped hands this boon I crave
When time comes to end my life
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Let me fall in mighty strife.
Exactly a hundred years after Guru Gobind Singh’s call to arms

in 1699, the Sikh Kingdom was founded in 1799 by Maharaja Ranjit
Singh.

CONCLUSION

It is this rich composite legacy and heritage of  Guru Gobind
Singh which continues to inspire the Sikh generations after generation.
for the Sikhs, he is an icon of  human struggle against discrimination,
injustice and inequality. he is an embodiment of  a complete unity of
being of  soldiership, scholarship and spiritualism.

~~~
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CELEBRATING TOMORROW IN PAK’S PUNJAB –
WITH AN OFFICIAL ORDER – THE ‘PUNJAB

CULTURE DAY’*

DIVYA GOYAL GOPAL

The government of Punjab province (Lehenda Punjab) in Pakistan
will celebrate March 14 as “Punjab Culture Day” with officials being
told to wear turbans a day before the celebrations and post pictures
on social media.

The order, the first of its kind, issued by section officer (culture),
Government of  Punjab, (copy with The Indian Express), reads,
‘...Government of Punjab is going to celebrate the first ever Punjab
Culture Day on 14.03.2021… It has been decided that all Divisional
Commissioners, Regional Police Officers, Deputy Commissioners and
District Police Officers in Punjab shall wear traditional Punjabi turban
on 13.03. 2021 and post their pictures on their respective official web
pages as well as on social media to create hype for celebration of
Punjab Culture 14.03.2021..’

The order, issued through information and culture department,
also mentions that a special committee was constituted by the Chief
Minister, Punjab to make arrangements for celebrations and a ‘meeting
was held under the convenership of Minister of Culture, Punjab and
Additional Chief Secretary Punjab on 5.03.21’ where it was decided
that all government officials in Punjab will wear traditional Punjabi
turbans on March 13.

The order is being hailed as a significant victory by the activists
who have been protesting in Pakistan since months demanding that
Punjabi language be made a compulsory subject in schools and that it
should also be offered as medium of  instruction. Massive protests

* Courtesy: The Indian Express, March 13, 2021
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have been held in Lahore in past months when activists from all faiths
and backgrounds gathered wearing Punjabi attires demanding a stature
for Punjabi language at par with Urdu and freedom to hold programmes
depicting Punjabi culture and Punjabiyat.

One such massive protest was held on February 21 (International
Mother Language Day) in Lahore where activists protested with
placards, which had slogans such as ‘Maa boli Punjab da haq, saada haq
aithe rakh.’

The pro-Punjabiyat activists in Pakistan have now planned an
array of activities for the day which would include folk music, dances,
food, poetry, literary discussions among others.

Speaking to The Indian Express over phone, Ahmad Raza Wattoo,
from the organization ‘Punjabi Prachaar’ in Lahore, said that the ‘first
victory’ has come after a long battle. “For the people living in Punjab,
it is not about being a Hindu, Muslim, Sikh etc. We all are Punjabis
first and we demand that Punjabi language should be a compulsory
subject in schools of  Pakistan, at least in Punjab province. And ideally,
not just schools but also till graduation in colleges. We held several
protests demanding that Punjabi culture and language be given its
rightful stature and place that it deserves. Nearly every person who
lives in Punjab understands Punjabi but still it is the Urdu that
dominates here. We are demanding equal rights for Punjabi as other
languages. We can’t let our language die. Earlier we used to organize
small programmes to promote Punjabi but it is for the first time that
an official order has come from the government and they have
recognized a day dedicated to Punjabi culture.”

Shahid Shabbir, a historian working on Sikh history in Pakistan,
said that a language cannot be allowed to die in a country and their
struggle will continue till Punjabi isn’t made a compulsory subject in
schools in Punjab province. “If singers like Gurdas Mann, Sukhwinder
Singh, Sardool Sikander etc are the heartbeats of the Punjabis on
Pakistan side too, it means that heart of  Punjabi is the same wherever
it beats – be it India or Pakistan. One of our ministers had passed a
very derogatory remark against Punjabis a few months back and we
held a massive protest against it. The protests continued in Lahore



79CELEBRATING TOMORROW IN PAK’S PUNJAB –WITH AN OFFICIAL ORDER

because government is still not teaching Punjabi in schools here. The
order to celebrate March 14 as Punjab Culture Day is a significant
victory for us. In our protests, persons from every faith including
Hinduism, Islam, and Sufism etc had participated because we are
Punjabis first.”

An array of activities that are scheduled to be held on Mall Road,
Lahore on March 14 include Punjabi folk dances, bhangra and giddha,
jhumar, folk music such as tappey etc, food stalls, handicrafts, Punjabi
poetry & literary discussions, dhol etc. Shabbir said that Punjabi food
and drinks such as makki ki roti, lassi, saag, chhole bhaturey, kaanji
would be served and some organizations are also planning to hold
langar on the day.

Welcoming the move, Ihsan Nadiem Goraya, editor of  the
magazine ‘Punjab De Rang’ which is published both in Gurmukhi and
Shahmukhi Punjabi from Lahore, said, “So many dialects of Punjabi
are spoken in India and Pakistan…this language deserves much more.
Punjabis should not let their language die.”

¤

mYnUM keIAwˆ ny AwiKAw keI vwrI,
qUM lYxw pMjwbI dw nW C`f dy [
godI ijsdI ‘c plky jvwn hoieEˆ,
auh mwˆ C~f dy qy grW C`f dy [
jy pMjwbI, pMjwbI eI kUkxw eIˆ,
ijQy Klw Kloqw auh Qwˆ C~f dy [
mYnUM ieMJ l`gdw, lokIN AwKdy ny,
qUM pu~qrw AwpxI mW C~f dy [

– Ustaad Daman
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Farm Laws & Farmers’ Protest….
(A Catch - 22 Situation)

J S GOGIA*

One country… One Market …. one nation, is not a new invention
of  anybody.  This slogan was given by the ‘World Trade Organisation’
as “Whole world is One nation, no boundary but free trade.” If we are
a protagonist of this slogan, why has India refused to join Regional
Cooperation of Economic Programme (RCEP)  where 15 nations joined
hands by burying all political differences in South East Asia. The
answer was ‘Chinese goods’ will flood our market where we are not
competitive.’ may be a Himalayan blunder afraid of  competition. The
same is true of  implementation of  farmers laws.

Let us have a look at the farm laws, it gives rise to some basic questions:
– What was the hurry for the promulgation of ordinance to enforce

these laws?
– Agriculture is state subject in our constitution, but Govt of India

bypassed it by making these laws under the provision of interstate
movement of goods listed in the concurrent list.

– The bill was passed by the brute majority in both the houses of
Parliament without discussion and voting and presented as a
trophy to offer the bitter pill to the farmers.

– No need was felt to explain it to the stake holders and Chief
ministers of all the states before promulgation.

– The farmers agitation has continued against these bills for more
than three months. Instead of  talking to the farmers, the economic
blockade was carried on in Punjab by not sending the rakes of
fertilisers and coal to the state despite clearing the rail tracks by

* Ex-General Secretary, International Sikh Confederation, Chandigarh and Ex-
General Manger of  Chambal Fertilisers & Chemicals Ltd- A K. K. Birla Group of
Companies and faculty member on “World Trade Organisation
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the farmer protesters.
– The farmers were shabbily treated by the Haryana government

by bursts of  canons of  water, lathi charge and digging the roads.
– To add fuel to the fire, they were abused by the self-styled ultra-

nationalists  as traitors, khalistanis and a politically motivated lot.
– The available data was wrongly interpreted deliberately to mislead

the people. No doubt, the minimum support price is availed on
an average only by 6% farmers in India, but 95 % of  Paddy
and 70 % Wheat is procured from Punjab alone. Therefore,
MSP is the economic back bone in Punjab, Haryana and western
U.P. As the people who try to cross the river by average depth, get
drowned, similarly, the average distance of  farmers from
Agricultural Produce Market Committee (APMC) is 496 KMs in
India, while in Punjab it is just 5 KMs. Every state has its own
needs, why to promulgate this law in every state. Let states decide
what suits them in the true spirit of  constitutional federalism.

– Several rounds of talks have been wasted without conclusion
due to arrogance and rigidity of the central government not to
withdraw the draconian laws which farmers are not ready to accept.
While this game is going on, the farmers from many other states

are joining the struggle.  According to Sr. Advocate Mr. H S Phulka,
The Bar council of India also wrote a letter to the PM that these laws
as such are neither good for farmers nor for the consumers. Have you
seen such a large gathering so many Indian farmers protesting so
peacefully with little inconvenience to the citizens?

Infact, these laws are not new in our country. The contract farming
has already been operative at certain places with a mixed reaction. It
certainly needs some correction to save the farmers from exploitation
by the corporations.

By and large ‘Essential Commodity Act’ favours the traders and
corporations, the farmers have genuine fears and apprehensions that
it would encourage the harding and corporations would create an
artificial scarcity which is neither in the interest of  farmers nor
consumers. It has now been passed by the parliament?

The major issue is the Agricultural Produce Market Committees
(APMC). These established markets are working well and are a time
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tested institution, where both the traders and farmers are comfortable
to work with. The the most objectionable point is the establishment
of private Markets so that the fee being paid to the APMC is saved by
the purchasers (corporations). The major allegation against the APMCs is
the collection of market cess 6% and trader fee is around 2.5%. This
allegation of collection of Market tax is baseless as the amount collected
is being spent for the development of  rural roads and infrastructure.

There are two case studies: Bihar repealed the APMC in 2005-06
on the pretext that the traders have made a cartel. Everybody was free
to sit anywhere without paying taxes. Consequently, neither any
corporation came to establish any private Market, nor any industry
came for processing. Bihar farmers were not benefitted. So, it ended
up as a complete failure.

Second case study of  Maharashtra suggests a mix reaction.  In
2005, they were allowed to have private markets along with the APMC
under government control. 18 private markets have been established
so far by the traders to invest roughly 4-5 crores on the basis of given
norms. The famers pay a fee of  1.05%.

These Private markets have only 22% of total share of agricultural
produce and that too on two crops of cotton and oil seeds only to feed
the need of  ginning and oil industry. These two crops make 86% of
their turnover. Above all, the corporations cannot purchase below the
MSP. But the fact remains that the private markets are also being run
by the same traders who are sitting inside the APMCs.

We should not forget that every state has different cropping
pattern and different needs. It suits Maharashtra as their main crops
are sugarcane, cotton and oil seeds.  There is a concentration of  textile
industry and sugar mills. But it was a failure in Bihar having no industry,
being land locked and away from the industrial hubs.

After several rounds of discussions, the negotiations have reached
the dead lock due to the hardened attitude on both sides which is
neither good for the government nor for the farmers and the nation.

Now, the matter has reached the Supreme Court, perhaps the
government is trying to save its face. The game is still going on, but
the farmers are in high spirits despite several odds and are determined
to continue this protest.
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The government of India should repeal these laws for the time
being and then workout the much needed reforms in Indian agriculture
in consultation with all the major stakeholders, the farmers’
representatives, agricultural economists from the Indian agricultural
universities and finance department officials. Instead of  sitting on a
false prestige, the authorities must revise these ill-conceived laws made
under the influence of a handful of big corporates and hastily
promulgated without any discussion and parliamentary scrutiny.
Farmers and farm labour constitute such a large section of  India’s
population which the ruling party can ignore at its own peril, especially
when this section has done the country proud and Atam Nirbhar during
the worst pandemic year and even earlier. Hubris individual or national
is always condemned to fall. It is time to to mend fences with farmers
and sincerely endeavour to make the Indian farming self  sustainable
and viable. Adopting an American and Western European model of
corporatizing Indian agriculture abruptly in the midest of  such a large
scale unemployment and absence of an alternative avenue or a well-
established midsize manufacturing sector (MSME) is neither good
economics nor good politics. It is the political hubris of  an
authoritative and majoritarian regime born out of a politico-
corporate nexus which intends to bulldoze its arbitrarily prepared
agenda on the unwilling farming community constituting more than
half  of  India’s population. Suppression or failure of  this Pan-Indian
farmers agitation are likely to produce disastrous. It is like killing
the hen laying the golden eggs in the form of  providing both food
to more than one billion population and human resource for India’s
armed forces which defend and safeguard the nation’s territorial
boundary and sovereignty. Let statesmanship prevail over petty
politics. Let me conclude with Oliver Goldsmith’s immortal lines
from his “Deserted Village”

Ill fares the land, to hastening ills a prey,
Where wealth accumulates, and men decay:
Princes and lords may flourish, or may fade;
A breath can make them, as a breath has made;
But a bold peasantry, their country’s pride,
When once destroyed, can never be supplied.

¤
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REKINDLING THE REVOLUTIONARY SPIRIT*

SANJAY NAHAR

This incident dates back to 1898. The farmers in Vidarbha region
were severely hit by a drought. When Sardar Kishan Singh came to
know about this, he, along with Lala Bishambhar Sahay, Lala Shivram
Vakil and other colleagues, reached Vidarbha. They had brought along
foodgrains. Imagine the distance between Jalandhar in Punjab and
Vidarbha region in Maharashtra, and that too nearly 125 years ago!
However, Sardar Kishan Singh’s patriotism and his compassion for
fellow farmers did not let him sit quiet. He did not merely distribute
the relief material and return; he, in fact, took around 50 orphaned
children from Vidarbha with him. These children were of  the farmers
who, unable to deal with their desperate situation, had committed
suicide. Kishan Singh started an orphanage at Ferozepur for these
children. At that time, Kishan Singh was just 20 years old. If you
wonder who Sardar Kishan Singh was, well, he was the father of  India’s
great son Shaheed Bhagat Singh!

Bhagat Singh was born in such a patriotic family. He grew up
seeing the life of  farmers and the common people. No wonder, bringing
about a change in the life of  ordinary farmers was his idea of
revolutionary work. Today is the 90th anniversary of  the martyrdom
of  Bhagat Singh, Rajguru and Sukhdev. Unfortunately, the issues facing
the farmers are just the same even today. One is pained to say that the
dreams of the revolutionaries who made the supreme sacrifice for
creating a new India are still unfulfilled.

The current issue of  the farmers is not limited to Punjab, Haryana
and the Jat farmers of  western Uttar Pradesh; farmers across India
face similar issues. Today, the farmers have taken to the streets raising
the slogan ‘Pagdi Sambhal Jatta’, but the slogan echoes the feelings of

* Courtesy: The Tribune, March 23, 2021
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farmers over a century ago. In 1907, the British had passed three Acts
regarding agriculture. Bhagat Singh’s paternal uncle Ajit Singh had
raised his voice against them by mobilising the farmers of  Punjab. He
addressed public meetings all over Punjab and had even invited Lala
Lajpat Rai, a veteran Congress leader, to these meetings. Lala Banke
Dayal had quit his job to join the agitation. He read out the poem
‘Pagdi Sambhal Jatta’during this agitation. The poem had a description
of  the farmers’ issues and the injustice being meted out to them. The
poem became the signature slogan of the agitation. It became so popular
that the agitation itself came to be known by that name. The agitation
grew so strong that the British government had to withdraw the Acts.
Today, it is our own government. Yet, the agitation has been going on
for the past almost four months. History is being repeated.

During my meetings and discussions with Shaheed Bhagat Singh’s
colleagues, Durga Bhabhi and Virendra ji, and his brother Kultar Singh,
the topic as to why Bhagat Singh who had received the Arya Samaj
doctrine and who belonged to a religious family, became an atheist,
came up often. In this context, I was told about an incident when
some of  Bhagat Singh’s fellow revolutionaries talked about the help
his family, Sardar Ajit Singh and Sardar Kishan Singh, extended to the
countrymen affected by droughts, floods, earthquakes and other
natural calamities. They especially praised the act of  adopting orphaned
farmer children from Vidarbha. Bhagat Singh had said then, “It was
our duty but we need to bring about a change in the system so that no
farmer or labourer is forced to commit suicide ever!” It is clear from
his words that his journey towards atheism had begun with the farmers’
agitation in Punjab.

Bhagat Singh asked himself some questions after witnessing the
plight of  farmers and the ordinary people. These questions led him to
atheism. He asked himself, ‘If  this world is created by the Almighty,
why is it filled with destitution and sorrow?’ Next, he asked, ‘Why
doesn’t He free the entire humanity and the workers from the slavery of
capitalism?’ Bhagat Singh had unequivocally said that the real age of
freedom would truly begin only when countless men and women came
forward thinking about the farmers and ordinary people and when they
would be thinking only about serving the mankind and nothing else.
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“The farmers and labourers are the most important elements of
society; however, they are exploited the most by society. They are
even deprived of  their basic rights. The farmers who produce food for
everyone are forced to die in hunger. Artisans who weave cloth for
others cannot buy enough clothes for their own children. Those who
build huge mansions do not have even a simple house to live in. On
the other hand, the capitalists who exploit them live a comfortable
life,” he said. These thoughts of  Bhagat Singh clearly show that he
was moved by the plight of  farmers and the ordinary people.

A couple of months before he was hanged, Bhagat Singh had
written a letter, in which he had highlighted issues such as ‘End of
landlord system’, ‘Loan waiver for the farmers’, ‘Nationalisation of
lands in order to boost community farming’, ‘Home for everyone’,
‘Complete exemption to farmers from taxation’, ‘Nationalisation of
industries’, ‘Education for everyone’, ‘Reduction in the working hours
of the labourers’, etc. As a nation, we are still grappling with precisely
the same issues.

In this backdrop, the irony of  the current farmers’ agitation in
Delhi is worth noting. The agitators and the government both are using
Bhagat Singh’s photos! Rekindling faith in the minds of  hardworking
farmers so that they can lead a life of  dignity would be a true tribute
to martyrs Bhagat Singh, Rajguru and Sukhdev.

¤

pgVI sMBwl j~tW, pgVI sMBwl E,
lu~t ilAw mwl qyrw, lu~t ilAw mwl E[
PslW ƒ Kw gey kIVy, qn qy nhIN qyry lIVy,
Bu~KW ny KUb npIVy, roNdy ny bwl E,
pgVI sMBwl j~tw, pgVI sMBwl E[
bxdy ny qyry lIfr, rwjy qy Kwn bhwdr,
qYƒ qy Kwvn Kwqr, ivCdy ny jwl E,
pgVI sMBwl j~tw pgVI sMBwl E[
ihMd hY mMdr qyrw ies dw pujwrI E,
J~lyNgw Ajy kd q~k hor KuAwrI E,
mrny dI kr lY hux qUM CyqI iqAwrI E,
mrny qoN jIxw BYVw ho ky byhwl E,
pgVI sMBwl j~tw pgVI sMBwl E[
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SAKA NANKANA SAHIB – A CONTEMPORARY
ACCOUNT

COL (RETD) AVTAR SINGH*

Saka at Nankana Sahib occurred on February 20, 1921. 156 Sikhs
were Killed ( Martyred) by The Mahant Narian Dass. Why and how
did it happen, as narrated to me by my Grandmother during 1945-46.

WHY DID IT HAPPEN

The Gurdwara JanamAsthan at Nankana Sahib was under the
control of  Mahant NarianDass. These Mahants were heridtary and
considered Gurdwara as their personal property. Unfortunately the
British Government had also accepted this as the legal position. (They
were always at the back of and in favour of the Mahants). The Charat
(donations) in the Golak was plenty. This had made the Mahant Narian
Dass a debauch and corrupt.

Those who have visited the Gurdwara Sahib know that after
climbing three steps, there is a big entrance gate, which opens on to a
huge courtyard paved with marble. Towards the far end of  this
courtyard , there is a room about 10 ft by 10 feet wherein Shri Guru
Granth Sahib Ji Parkash is done and a singh sits in Tabia. The Ragi
Singhs sit outside this room and do the kirtan. On the right hand side
of  the courtyard there is Jand Tree (prosopisspecigera). On the extreme
left there is a small door opening into the gali. It is a service door.

The mahant used to get singing and dancing girls from Lahore
and make them dance in the premises of  the Gurdwara Sahib. There
were frequent sessions of  drinking and dancing inside the premises.

Those days under the influence of writings of Giani Dit Singh ji
and Giani Gurmukh Singh ji, Singh Sabha Movement had started which

* Email: <singh.am@rogers.com>
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had taken hold in all the District Headquarters of  Punjab. These reports
about wrong actions of  the Mahant were very upsetting and distressing.

It was resolved to take control of the Gurdwara from the
Mahant. The plan was to go the Gurdwara Sahib in a peaceful
assembly and request the Mahant to abdicate with sufficient
finances being provided for his good living.

The Mahant through his agents at Lahore came to know about it.
He decided to resist the move. For the purpose, he hired Goons,
collected plenty of  Arms and Ammunition and Kerosin Oil. His plan
was to kill all intruders.

HOW DID IT HAPPEN

It was planned that the Jatha will assemble at the Mana Wala Jhal
(A small dam on a canal). Mana Wala is about 10 miles north of
Nankana Sahib. The Jatha was to move peacefully to the Gurdwara
Sahib.

When the Sikhs at Lahore came to know about the Mahants
preparations and Plan to kill the Sikhs, they sent a message for the
Jatha NOT to Proceed to Nankana Sahib.

The person who was to deliver this message to the Jatha at Mana
Wala, on reaching Nankana Sahib, went to S. Uttam Singh
Karkhanewale, had his meals and slept there. There used only one
train which ran to and from Nankana Sahib to Lahore. The train arrived
in Nakana sahib in the evening to go further to Jarhan Wala and then
to Shor Kot Road. The messenger overslept and got up late in the
morning.

Meanwhile the Jatha at the Mana Wala Jhal had assembled under
the leadership of  S. Kartar Singh Jhabal. By the time, this old man
from Lahore reached them next morning to deliver the message “NOT
to Proceed”, the Jatha had already done the Ardas. On receiving the
message which was delivered late, S. Kartar Singh Jhabal said, having
offered the Ardas, we cannot go back on it. This is not as per the
Khalsa ji ethos or history.. Sowe will proceed irrespective of  the
consequences.

After this peaceful Jatha had entered the Gurdwara Sahib and sat
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down to listen to the Kirtan, the Mahant got the main gate closed.
(The compound walls at the Gurdwara Sahib are around 4 meters
high). He asked his goons to fire on the sitting Sikhs, killing and
wounding many. Those who were wounded were also burnt alive after
pouring kerosin oil and lighting it.

Two Sikhs who were fully alive under the heap were pulled out,
tied to the Jand and burnt alive. They were Bhai Daleep Singh and
Bhai Lachman Singh.

The news of this massacer reached Lahore. The Govt got worried
and the Governor of  Punjab himself  came down to Nankana Sahib.
The Mahant and his goons were arrested and put on trial. They were
awarded Life imprisonment. Those days it meant 14 years behind bars
but he got some remission due to good conduct in jail. The Mahant
after release went to Una (now in Himachal Pardesh) and settled down
there, where he died after a few years.

After his death, his wife, Mahantni (Mahants’ wife) asked for
forgiveness from the Panth which was granted, because she had no
personal role, but given the Tankha (punishment) of  walking barefooted
from Una to Nankana Sahib; which she did.

I distinctly remember my mom going to Gurdwara Kiara Sahib to
receive her. She told us , her thighs were swollen like that of  an
elephant’s leg and they took turns to message it.

The Mahantni stayed at Nankana Sahib only. She stayed in a
house behind Tehsildar Rattan Singh’s house in the colony left of  grain
market as one comes out of  Gurdwara Maldi Sahib. She used to come
to our house occasionally.

What happened after 1947, I do not know. Where did she go I do
not know.

¤
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fwktr gurdyv isMG is`DU*fwktr gurdyv isMG is`DU*fwktr gurdyv isMG is`DU*fwktr gurdyv isMG is`DU*fwktr gurdyv isMG is`DU*

1469 eIsvI ivc sRI gurU nwnk dyv jI dw jnm rwey Boie dI qlvMfI,
ij~Qy aunHW dy ipqw mihqw kilAwx dws ptvwrI vjoN izMmyvwrI inBw rhy sn,
ivc hoieAw[ gurU nwnk dyv jI gBryt aumr ivc hI ies ngr qoN ivdw ho ky
AwpxI v~fI BYx byby nwnkI kol aus dy shury ipMf sulqwnpur loDI cly gey[
ie~Qy rihMidAW hI aunHW dI SwdI btwly ivc hoeI[ auh sulqwnpur qoN hI
audwsIAW leI inkly Aqy audwsIAW auprMq jIvn dy AMqly lgBg ATwrW vrHy
krqwrpur ngr ivc ikswnI kridAW bqIq kIqy[ gurU nwnk dyv jI dy do
pu~qr sn: sRI cMd Aqy l~KmI dws[ swDU ibrqI vwly sRI cMd Gr iqAwg gey,
pr l~KmI dws ny Awpxy ipqw nwl krqwrpur ivc invws kIqw[ gurU nwnk
dyv jI dy joqI joq smwaux ip~CoN jd rwvI dirAw ny krqwrpur ƒ Fwh lweI
qW l~KmI dws dy pu~qr Drm cMd rwvI qoN pwr pUrb v~l fyrw bwbw nwnk dI
sQwpnw krky ie~Qy rihx l~gy[ g~l kI, mihqw kilAwx cMd qoN ip~CoN rwie
Boie dI qlvMfI ivc gurU nwnk dyv jI dw jnm AsQwn byiDAwnw Aqy ibnW
sMBwl ipAw irhw[ BwvyN lgBg do sdIAW ip~CoN dIvwn kOVw m~l ny ienHW Drm
AsQwnW dI sWB sMBwl bwry auprwlw kIqw, pr ienHW AsQwnW dI shI ArQW
ivc dyKBwl audoN SurU hoeI jdoN mhwrwjw rxjIq isMG ny hzwrW eykV zmIn gur
AsQwnW dy nwauN lw ky pUjw pwT krn vwsqy audwsI sMqW ƒ izMmyvwrI sONpI[
ijMnI dyr audwsI mhMqW dI inrBrqw is~K sMgq dy cVHwvy au~qy rhI, auh sMgq
dy slwh mSvry nwl c~ldy rhy, pr jd KyqI Xog zmIn ƒ nihrI pwxI imlx
nwl Awmdn keI guxw vD geI qW aunHW is~K sMgq dI QW mwl mihkmy dy
krmcwrIAW nwl im~qrqw gMFxI SurU kr id~qI[ ies nyVqw dw &wiedw
auTwauNidAW aunHW ny AMgryzI kwƒnW ƒ AwDwr bxw ky gurduAwirAW dy nwauN
l~gI zmIn Awpxy nW lgvw leI[ Ku~lHI-fu~lHI Awmdn ny aunHW dy idmwZ Pyr
id~qy Aqy is~K sMgq dIAW BwvnwvW dI kdr krn dI QW pUjw pwT sMbMDI
AwpxI izMmyvwrI v~l byiDAwnI vrqx l~gy[ gurduAwrw jnm AsQwn swihb

* The author is a prolific scholar and writer of Sikh/Punjab history with significant
number of publications; Email <gssidhu03@gmail.com>
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dw mhMq swDU dws vI is~KI rihq ƒ iqlWjlI dy ky hr pRkwr dy kukrm krn
l~gw[ aus dI mOq hoeI qW ikSn dws mhMq bixAw jo cir~qrhIxqw ivc aus
nwloN vI cwr r~qIAW au~qy sI[ aus ny iek is~K srdwr dI ivDvw ƒ Gr vsw
ilAw[ Awpxy BqIjy dy ivAwh mOky aus ny gurduAwrw cOigrdy dy AMdr kMjrIAW
dy nwc krvwey[ AswD rog ivc gRisAw ikSn dws jd ielwj vwsqy lwhOr
hspqwl ivc dw^l sI qW aus dI mOq qoN pihlW aus dy cyly nrYx dws ny aus
dI jybH ivcoN gurduAwrw jnm AsQwn dy ^zwny dIAW dIAW cwbIAW iKskw
leIAW Aqy nnkwxw swihb Aw ky gurduAwry dy ̂ zwny au~qy kbzw kr ilAw[

nrYx dws ny mhMq vjoN is~K sMgq dI sihmqI pRwpq krn leI ilKqI
vwAdw kIqw ik auh ipCly mhMq dIAW krqUqW nhIN duhrweygw Aqy aus v~loN
koeI ZlqI kIqy jwx dI sUrq ivc is~K sMgq aus ƒ mhMqI qoN htwaux dI
AiDkwrI hovygI[ pr ijauN hI aus dy pYr jMmy aus ny AslI rMg idKwauxw SurU
kr id~qw[ aus ny iek bdcln AOrq ƒ Gr vsw ilAw ijs dy pytoN do lVikAW
Aqy do lVkIAW dw jnm hoieAw[ aus ny gurduAwry dI Awmdn ivcoN do Gr
- iek nnkwxw swihb ivc Aqy dUjw rwm glI, lwhOr ivc - ̂ rId ley[ 1917
ivc aus ny ipCly mhMq vWg hI gurduAwry ivc mujrw krvwieAw[ mhMq dIAW
krqUqW ny aus dy kirMidAW ƒ mMdkrmW dy rwh pwieAw Aqy auh gurduAwry ivc
m~Qw tykx leI Awaux vwlIAW iesqrIAW nwl durwcwr krn l~gy[ ies dy
briKlw& A^bwrW ivc rOlw ipAw, isMG sBwvW ny mqy pws krky srkwr ƒ
Aijhw hox qoN rokx leI AwiKAw, pr sB Xqn inhPl rhy[ rOlw r~pw pwaux
dy bwvjUd srkwr v~loN ies siQqI ƒ suDwrn v~l kuJ nw kIqy jwx dy PlsrUp
is~K sMgq Awp koeI auprwlw krn bwry socx l~gI[ nrYx dws ƒ fr sI ik
nvMbr 1920 ivc gurU nwnk dyv jI dy jnm purb mOky is~K sMgq dy iek~T
dw lwB auTwauNidAW AkwlI ies Avsr ƒ gurduAwry au~qy kbzw krn leI
vrqxgy, ies leI aus ny Awpxy cwtiVAW ƒ hukm id~qw ik purb mOky iksy
vI ikRpwnDwrI is~K ƒ gurduAwrw pirsr ivc dw^l nw hox id~qw jwvy[
nqIjn jd BweI lCmx isMG DwrovwlI ƒ AMdr jwx qoN roikAw igAw qW JgVw
ho igAw[ mOky au~qy hwzr pulIs krmIAW ny ivc pY ky mwmlw SWq krvwieAw[
ies Gtnw ny is~K mnW ivc mhMq pRqI roh Aqy iGRxw Br id~qI[ ij~Qy ikqy
vI is~K sMgq juVdI, gurduAwrw jnm AsQwn dy mhMq nrYx dws dy durwcwrW
dI crcw huMdI[ dsMbr 1920 ivc DwrovwlI ipMf ivc hoey dIvwn ivc iek mqw
pRvwn krky mhMq ƒ Awpxw Awcrx Aqy gurduAwry dw pRbMD suDwrn leI
AwiKAw igAw[ mhMq ƒ srkwrI A&srW dI Sih sI, nwl hI bwbw krqwr
isMG bydI aus dw p~K pUr irhw sI[ so aus ny Awpxw DVw mzbUq krn vwsqy
nnkwxw swihb ivc audwsI mhMqW dI iek~qrqw bulweI ijs ivc SRomxI
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gurduAwrw pRbMDk kmytI dy mukwbly AwpxI kmytI giTq kIqI geI[ mhMq
nrYx dws ƒ ies kmytI dw pRDwn Aqy mwxk dy mhMq bsMq dws ƒ sk~qr
bxwieAw igAw[ kmytI dw Krcw clwaux leI mOky au~qy s~T hzwr rupey iek~Ty
hoey Aqy mhMqW dy p~K qoN lokW ƒ jwxUM krvwaux vwsqy lwhOr qoN ‘sMq syvk’ nwauN
dw A^bwr SurU krn dw &Yslw hoieAw[ mhMq ny AkwlIAW v~loN gurduAwrw
pRbMD sMBwlx bwry kIqy jwx vwly iksy vI Xqn ƒ ihMsk ivroD nwl mwq dyx
dI Xojnw vI GV leI[

jdoN SRomxI gurduAwrw pRbMDk kmytI ƒ spSt idKweI id~qw ik mhMq
srkwrI Sih kwrn kmytI qoN nwbr ho igAw hY qW 24 jnvrI dI mIitMg ivc
4, 5 Aqy 6 mwrc 1921 ƒ nnkwxw swihb ivc v~fI is~K iek~qrqw krn
dw inrxw ilAw igAw[ iek ieSiqhwr Cwp ky pMjwb srkwr, is~K rwijAW
Aqy mohqbrW ƒ bynqI kIqI geI ik auh gurduAwry dw pRbMD is~K sMgq ƒ sONp
dyx bwry mhMq au~qy dbwA pwaux[ mhMq ƒ ies bwry sUcnw imlI qW auh iek
pwsy qW AwpxI ihMsk Xojnw ƒ nypry cwVHn dI iqAwrI ivc jut igAw Aqy dUjy
pwsy aus ny g~lbwq nwl mwmlw inbyVn leI jQydwr krqwr isMG J~br rwhIN
SRomxI gurduAwrw pRbMDk kmytI nwl sMprk bxwieAw[ ieh aus dI isr& cwl
sI[ ies leI kmytI mYNbrW ny jd vI aus ƒ ivcwr vtWdry leI s~idAw, auh
iksy nw iksy bhwny mulwkwq ƒ twldw irhw[ AkwlI AwgUAW v~loN is~K sMgq
dI mdd nwl gurduAwrw pRbMD sMBwlx dI iksy vI kwrvweI ƒ As&l krn
leI dI pySbMdI vjoN aus ny ielwky dy sYNkVy bdmwS gurduAwry ivc iek~Ty kr
ley Aqy aunHW ƒ CvIAW, gMfwisAW, ikrpwnW Awid nwl sndb~D kr ilAw[

SRomxI kmytI ƒ sUcnw iml geI sI ik mhMq nrYx dws qrnqwrn dy
pujwrIAW vWg smJOqw krn bhwny is~K muKIAW ƒ gurduAwry dy AMdr bulw ky
smUihk kqlyAwm krn bwry ivauNq bxw irhw hY[ ieh jwxkwrI imlx au~qy
BweI krqwr isMG J~br, BweI lCmx isMG DwrovwlI Aqy BweI bUtw isMG ny
17 PrvrI ƒ slwh kIqI ik auh SRomxI kmytI v~loN imQI qrIk qoN pihlW hI
iksy idn jiQAW smyq Acwnk nnkwxw swihb jw ky gurduAwry au~qy kbzw kr
lYx[ ies mMqv leI jQydwr J~br Aqy BweI lCmx isMG dy jiQAW ny 19
PrvrI dI rwq nnkwxw swihb qoN kuJ mIl dI dUrI au~qy cMdrkot ivKy iek~Ty
hox dw &Yslw kIqw[ lwhOr AkwlI d&qr ivc s. qyjw isMG smuMdrI, s. hrcMd
isMG Aqy mwstr qwrw isMG ƒ ies ivauNq dw pqw l~gw qW aunHW mhMq nrYx
dws v~loN kIqI jw rhI iqAwrI ƒ vyKidAW ies Xojnw ƒ ̂ qrnwk smiJAw
Aqy s. srdUl isMG kvISr, mwstr suMdr isMG lwielpurI, s. jsvMq isMG
Jbwl Aqy BweI dlIp isMG sWglw dI sihmqI nwl ies au~qy Aml nw kIqy
jwx dw inrxw lY ky ipCly dovW is~K muKIAW dI ifaUtI lweI geI ik auh
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jQydwr J~br Aqy dUijAW ƒ iml ky aunHW ƒ ies qrHW krn qoN rokx[ aukq
dovyN AwgU qurMq jQydwr J~br ƒ imlx leI c~l pey Aqy rwq dy A~T vjy q~k
jQydwr J~br ƒ smJwaux ivc s&l hoey[ auprMq BweI dlIp isMG sWglw s.
lCmx isMG ƒ nnkwxw sihb jwx qoN rokx leI cMdrkot phuMicAw, pr aus
dy au~Qy pu~jx qoN pihlW hI BweI lCmx isMG Awpxy jQy nwl A~gy inkl cu~ky
sn[ BweI lCmx isMG dw lgBg do sO isMGW dw jQw pOxy ku Cy vjy nnkwxw
swihb dy nyV B~iTAW au~qy pu~jw sI ik BweI dlIp isMG dw p~qr lY ky iek
GoV svwr aunHW ƒ imilAw[ BweI dlIp isMG pRqI mn ivc siqkwr hox kwrn
BweI lCmx isMG ny p~qr dI ilKq Anuswr A~gy jwx dw ivcwr iqAwg id~qw,
pr jQy dy iek mYNbr BweI tihl isMG dy zor pw ky kihx au~qy ik auh Awey
hn qW SWqmeI rihMidAW jnm AsQwn gurduAwry ivc nq msqk ho ky muVx,
jQy ny A~gy cwly pw id~qy[ srovr ivc ieSnwn krn ip~CoN jQw Cy ku vjy
gurduAwry ivc dw^l hoieAw[ mhMq ƒ ies jQy dy Awaux bwry sUcnw iml cu~kI
sI Aqy aus ny gurduAwry AMdr dw^l hox dy hr rwh au~qy hiQAwrbMd guMfy ibTw
r~Ky sn[ ijauN hI jQw ‘boly so inhwl, siq sRI Akwl’ dy jYkwry guMjwauNdw
hoieAw drvwzy qoN AMdr dw^l hoieAw, socI smJI Xojnw Anuswr bUhw bMd kr
id~qw igAw[ jQw drbwr swihb ivc jw ky m~Qw tykx auprMq bYT ky Sbd
gwien kr l~gw[ BweI lCmx isMG sRI gurU gRMQ swihb dI qwibAw bYT gey[
drbwr swihb AMdr bYTy ie~kw du~kw mhMq bwhr cly gey qW is~K sMgq au~qy
iekdm au~proN golIAW Aqy bUihAW ivcoN ie~tW roiVAW dI brKw SurU ho geI[
golIbwrI ivc 25 isMG ShId ho gey Aqy kuJ golIAW gurU gRMQ swihb dI bIV
ivc vI l~gIAW[ bhuqy is~KW ny drbwr swihb dy nwl l~gdI ‘cOKMfI’ ivc jw
ky AMdroN kuMfI lw leI qW aunHW ƒ au~proN golIAW mwr ky ShId kr id~qw igAw[
g~l kI gurduAwrw pirsr ivc ij~Qy vI koeI is~K idisAw aus au~qy jwnlyvw
hmlw kIqw igAw[ golIAW c~lx dI Awvwz sux ky nnkwxw swihb ksby ivcoN
is~KW dI v~fI igxqI gurduAwry A~gy iek~TI ho geI Aqy jYkwry guMjwaux l~gI[
mhMq ny Awpxy guMifAW ƒ aunHW au~qy vI golI clwaux dw hukm id~qw Aqy keIAW
ƒ mwr mukwieAw[ mhMq ƒ Aijhw Axmnu~KI kwrw krn qoN vrjx leI Awey
BweI dlIp isMG ƒ mhMq ny ̂ ud golI mwr ky ShId kIqw[ ies ip~CoN mhMq ny
cOKMfI dy nyV l~kVW dw Fyr lgvwieAw Aqy mwry gey is~KW dIAW lwSW Aqy
z^mIAW ƒ ies ivc su~t ky A~g lw id~qI[ z^mIAW ivcoN keIAW ny au~Tx
dI koiSS kIqI, pr aunHW ƒ muV A~g ivc D~k id~qw igAw[ ijauN hI mhMq v~loN
kIqy jw rhy kqlyAwm bwry nnkwxw vwsI s. au~qm isMG kwrKwnydwr ƒ pqw
l~gw, aus ny qurMq gvrnr pMjwb, kimSnr lwhOr Aqy hor AiDkwrIAW ƒ
qwr Byj ky ies Gtnw dI jwxkwrI id~qI[ ifptI kimSnr, lwhOr 12 vjy
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AwieAw pr klm-k~lw[ fvIXnl kimSnr, lwhOr Aqy ifptI ieMspYktr
jnrl pulIs rwq ƒ 9 vjy g~fI au~qy Awey, aunHW nwl 100 brqwnvI Aqy eyny
hI ihMdosqwnI ispwhI sn[ srdwr bhwdr mihqwb isMG Aqy pMj hor is~K
AwgU eysy g~fI ivc nnkwxw swihb phuMcy[ pulIs A&sr v~loN hukm id~qy jwx
au~qy ispwhIAW ny gurduAwrw pirsr ƒ cwrW pwisAW qoN Gyr ilAw Aqy iksy
dy vI AMdr Awaux au~qy pwbMdI lw id~qI[ mhMq nrYx dws Aqy aus dy 28
guMifAW ƒ igR&qwr kr ky lwhOr qor id~qw igAw[ ies ihrdyvyDk Gtnw dI
sUcnw AMimRqsr phuMcI qW au~QoN s. hrbMs isMG, s. suMdr isMG rwmgVHIAw Aqy
kuJ hor AwgU 21 PrvrI dI svyr phuMcy[ aunHW gurduAwrw pirsr ivc jw ky
BYABIq krn vwlw idRS vyiKAw[ swrw cOigrdw v~fI kqlgwh bixAw idKweI
idMdw sI; PrS, ijs dy au~qoN z^mIAW ƒ iK~c DUh ky A~g ivc su~itAw igAw
sI, au~qy lhU dIAW pypVIAW jMmIAW hoeIAW sn; vwlW dy gu~Cy Aqy kMGy ieDr
auDr iKMfy pey sn Aqy C~q au~qy ie~tW v~itAW dy Fyr, rPlW ivc clweIAW
golIAW dy KwlI f~by, c~ly hoey kwrqUs Aqy Srwb dIAW KwlI boqlW peIAW
sn[ mhMq dy in~jI kmry ivcoN vI ies qrHW dw Fyr mswlw imilAw[

gurduAwrw jnm AsQwn, nnkwxw swihb ivc hoey ies swky dI ^br
jMgl dI A~g vWg PYl geI[ dUroN nyiVEN is~K sMgq vhIrW G~q ky nnkwxy
ƒ c~l peI[ Coty Coty jQy qW Anyk Awey, pr krqwr isMG J~br dI AgvweI
ivc jo 2200 isMGW dw jQw phuMicAw, aus jQy dy hr mYNbr dy h~Q ivc tkUAw,
gMfwsw, sPwjMg Awid sI, nhIN qW fWg hr iksy kol sI[ mrn mwrn au~qy
auqwrU ieh jQw pulIs dw Gyrw qoV ky gurduAwry AMdr dw^l hox au~qy bizd
sI[ srkwrI AiDkwrI jQydwr krqwr isMG J~br ƒ ieh AVI C~fx leI Swm
q~k pRyrdy rhy, pr inhPl rhy[ AMq ƒ AiDkwrI jQy dI mMg A~gy JukidAW
gurduAwry dIAW cwbIAW is~K AwgUAW dy hvwly krn leI mjbUr ho gey[
gurduAwry dy pRbMD vwsqy kmytI giTq kIqI geI ijs ivc s. hrbMs isMG
AtwrI ƒ pRDwn QwipAw igAw[

igAwnI pRqwp isMG, swbkw jQydwr qKq sRI kysgVH swihb, AnMdpur,
Anuswr ‘nnkwxw swihb ivc ShId hoey isMGW dI igxqI bwry mqByd hY[ keI
lyKkW ny igxqI 120, 150 Aqy 200 q~k ilKI hY[ s. crn isMG ieMspYktr
pulIs ny pVqwl kr ky 156 ilKy hn[ srkwrI irportW ivc igxqI 126 Aqy
130 id~qI hY[ sRI nnkwxw swihb kmytI ny jo ShIdI jIvn (lyKk s. gurbKS
isMG SmSyr JbwlIAw) pRkwiSq kIqw hY aus ivc do sO isMGW dw jQw mMinAw
igAw hY, ijs ivcoN 86 isMG ShId hoey d~sy hn[” ShId is~KW ivc v~fI
igxqI DwrovwlI, buMfwlw c~k nMbr 17 Aqy 64, njwmpur dyvw isMG, njwmpur
mUlw isMG, DnUAwxw c~k nMbr 91 dy vsnIkW dI sI[



95AkwlI lihr dw lhU iB~ijAw p~qrw

¤

swkw nnkwxw swihb ƒ spSt krdw gurbKS isMG ‘SmSyr’ JbwlIAw dw bxwieAw nkSw[
&oto: pusqk ‘ShIdI jIvn’ ivcoN
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BweI gurdws: gurbwxI ivAwiKAw isDWqBweI gurdws: gurbwxI ivAwiKAw isDWqBweI gurdws: gurbwxI ivAwiKAw isDWqBweI gurdws: gurbwxI ivAwiKAw isDWqBweI gurdws: gurbwxI ivAwiKAw isDWq

fw: gurmyl isMG*fw: gurmyl isMG*fw: gurmyl isMG*fw: gurmyl isMG*fw: gurmyl isMG*

audyS qy GyrwaudyS qy GyrwaudyS qy GyrwaudyS qy GyrwaudyS qy Gyrw
ies prcy dw audyS BweI gurdws jI duAwrw inrmq aus ivAwiKAw

isDWq dI smJ hwisl krnw hY, ijs isDWq-idRStI rwhIN BweI swihb
gurbwxI rUp ‘sbdu’ dw ‘ArQ’ smJx leI ADwr pyS krdy hn[ivSy dI
ADwr smgrI BweI swihb ricq vwrW hn[

ivAwiKAw isDWq: iek sMboDivAwiKAw isDWq: iek sMboDivAwiKAw isDWq: iek sMboDivAwiKAw isDWq: iek sMboDivAwiKAw isDWq: iek sMboD
ivSy dw Bwv-jgq gRihx krn leI ivAwiKAw isDWq vwkMS/smws dy

Bwv ƒ smJxw jrUrI hY[ ivcwrwDIn pRsMg ivc dovyN pd ‘ivAwiKAw’ Aqy
‘isDWq’ qknIkI ArQW ivc vrqy gey hn, Aqy ieQy ieh iek sMboD
(concept) dI qrHW hn[

isDWqk ArQW ivc ivAwiKAw iek qrHW iviKAwn hY, jo iksy hor pwT-
vsqU (text-object) auqy ADwirq hY[ ies hvwly nwl ies dI isrjnw suqMqr
nw ho ky, ADwirq huMdI hY[ ieauN vI kih skdy hW ik ieh iksy hor ibMdU-bIj
dw ibrK hY[ srUpgq idRStI qoN ieh sMKyp dy iekdm aultBwvI, ivsiqRq
ArQW dw DwrnI hYY[ ivAwiKAw ƒ iek sMklp vjoN gRihx kridAW ieh
AmUrq (abstract) srUp iv`c swhmxy AwauNdw hY, pr jdoN iesƒ ivhwr ivc
ilAWdw jWdw hY qW ies leI ‘ivAwiKAwkwrI’ pd vriqAw jWdw hY[
ivAwiKAwkwrI, AmUrq sMklp ivAwiKAw dw pRgt, ivhwrk, idsdw Aqy
rUpgq pK hY[ ivAwiKAwkwrI ivDw jW rUpwkwr (genre) vjoN swfy siBAwcwr
ivc BwvyN tIkwkwrI dy pirAwvwcI hI gRihx kIqw jWdw hY, pr ies pRQwie
hor vrqy jWdy pd, ijhw ik pdwrQ, BwSw, koS, pirAwie, kQw Awid vI
ivAwiKAwkwrI hI hn[ AwDuink swihq dIAW swrIAW ivDwvW (kwiv, nwvl,
nwtk...) qy igAwn-Swsqr dIAW swrIAW SwKwvW/koiSSW-Koj, SoD, inbMD,
pRbMD, pusqk, BwSx, ivcwr-crcw Awid sB ivAwiKAwkwrI dI vsq hI
hn[ pihlW khy Anuswr tIkwkwrI sB qoN vDyry rUVHI rUp hY[ jdoN AsIN BweI

* Drm AiDAYn ivBwg, pMjwbI  XUnI:, pitAwlw;  Email: <gssidhu03@gmail.com>
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gurdws rcnw ƒ ‘ivAwiKAw’ vjoN pRvwn krdy hW qW ieh kwiv-ivDw (vwr
rUpwkwr) ivc pRwpq huMdI ivAwiKAwkwrI hY, jo gurbwxI ADwirq hY[ ies qrHW
BweI swihb dI rcnw dw srUp gurbwxI mukwbly dujYly pDr dw hY[ jy gurbwxI
mUl pRgws hY, qW BweI swihb dI kwiv-ivDw vwr aus pRgws ƒ iviKAwnx dw
FMg jW jqn hY[

dUjw pd ‘isDWq’ koSgq ArQW ivc ‘isD+AMq’ pdW dw joV (sMDI) hY,
ijs dw Bwv hY ‘AMq ƒ isD kIqI ivcwr jW nqIjw’[ ivAwiKAw vWg ies dI
hYsIAq vI dujYly pDr dI hY, ikauNik ieh vI iksy hor ‘ivcwr’ dI inAWXukq
mwpdMfW nwl ‘ivAwiKAw’ kridAW AMq ƒ isD hoeI ‘scweI’ hY[ BweI
gurdws rcnw dy hvwly ivc ieh pd bwxI dI ivAwiKAw kridAW AMq ivc
pRwpq hoeI AijhI ‘scweI’ hY, ijs dI ivcwr krnw hQlw audyS hY iek qQ
iDAwnXog hY ik ieQy (vwr rUpwkwr ivc) vrqy swDn/mwpdMf inAWXukq dI
QW AiBAws Xukq hn[ ies krky hI BweI gurdws dw ivAwiKAw isDWq
isrjnwqmk iksm dw hY[ swrI bwxI; swrI gurisKI dw qq rUp ivc AMq ƒ
isD hoieAw scu (isDWq) ‘sbdu suriq’ hY[ so kul imlw ky bwxI ADwirq kIqI
kwiv-ivAwiKAw dOrwn jo AMiqm rUp ivc pRwpq hoeI isDI hY, auh ivAwiKAw
isDWq ‘sbdu suriq’ hY[ dUjy SbdW ivc, ijvyN AgWh ivcwr kIqI jwvygI,
BweI gurdws dw ivAwiKAw isDWq ‘sbdu suriq’ hY[

ivAwiKAw isDWq: prMprw qy pirpyKivAwiKAw isDWq: prMprw qy pirpyKivAwiKAw isDWq: prMprw qy pirpyKivAwiKAw isDWq: prMprw qy pirpyKivAwiKAw isDWq: prMprw qy pirpyK
ArQ ikvyN smJy jwx jW iksy pwT (text) dI ivAwiKAw ikvyN kIqI jwvy?

ies sbMDI ivSv icMqn dy Akwdimk AnuSwSn ivc do igAwn-Swsqr ies
bwry isDy rUp ivc sMbMiDq hn[ pihlw hY BwSw ivigAwn (linguistics) dI iek
suqMqr SwKw ArQ ivigAwn (semantics) Aqy dUjw hY DrmdrSn/ mImWsw ivc
pRvwinq Drm gRMQW dy ivAwiKAw/inXmW/FMgW Awid isDWqW bwry ivcwr krn
vwlw igAwn-AnuSwSn: ivAwiKAw Swsqr (hermeneutics)[ pCm ivc bweIbl
(iesweI Drm dI Dwrimk pusqk/New Testament ivSyS) dI ivAwiKAw ikvyN
hovy? bweIbl dy Asl ArQ ikvyN smJ ivc Awaux? jW klIsIAweI Drm
(biblical religion) dI shI smJ leI ikhVw qrIkw vwjb hY? Awid msilAW
dy hl leI ijhVw pUrw-sUrw suqMqr Akwdimk AnuSwSn hoNd ivc AwieAw,
aus ƒ hermeneutics ikhw jwx lg ipAw[ BwrqI jW pUrbI jgq ivc
hermeneutics dy smwnMqr ivAwiKAw Swsqr jW ArQ mImWsw Sbd/smws
vriqAw igAw hY; ies pRRQwie BwSX ivigAwn vI vriqAw jWdw hY[ BwrqI
ArQ mImWsw (Indian theory of meaning) ivc ivAwkrnkwrW, drSn
SwsqrIAW qy swihq icMqkW ny ivSyS ihsw pwieAw hY[ ienHW ivc Kt SwsqrI
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(Kwskr inAwie qy pUrv mImWsw), jYnI qy boDI ivdvwnW dw vfw ihsw hY[
ArQ smJx dI vDyry ikirAw kwiv/swihq nwl juVI rhI, pr smW pw ky ieh
Drm Aqy drSn dw ihsw bxdI hoeI jIvn dy hr Kyqr ivc pRvyS kr geI[
muK qOr auqy pUrbI ivAwiKAw Swsqr ivc cwr isDWqW/skUlW dw ivSyS izkr
kIqw jw skdw  hY:

- (Brqir hrI dw) sPot isDWq
- (boDIAW dw) Apoh isDWq
- (AnMdvrDn dw) DunI isDWq Aqy
- (BweI gurdws dw) sbdu suriq isDWq
swfw hQlw sMbMD BweI gurdws dy isDWq nwl hY[ivSy dI ivcwr qoN pihlW

BweI gurdws jI dy jIvn bwry muFlI jwxkwrI hwisl kr lYxI jrUrI hY[

BweI gurdws: jIvn-mUlk vyrvwBweI gurdws: jIvn-mUlk vyrvwBweI gurdws: jIvn-mUlk vyrvwBweI gurdws: jIvn-mUlk vyrvwBweI gurdws: jIvn-mUlk vyrvw
BweI gurdws jI isK ivdvqw-jgq dIAW siqkwrXog hsqIAW ivcoN

muhrlI kqwr dy isK ivdvwn hn[BweI swihb dw rUhwnI Aqy KwndwnI sMbMD
gurU swihbwn nwl hY[ gurU Amrdws jI dy ipqw qyjo jW qyj Bwn dy do Brw hor
sn, ijnHW dy nW cMdRBwn qy Bwn cMd sn[ cMdR Bwn jI dy do puqr hoey, iek
dwqwr cMd qy dUjy eIsr cMd, iesy eIsr dws dy puqr BweI gurdws jI sn[ies
qrHW spSt hMudw hY ik BweI gurdws jI, gurU Amrdws jI dy BqIjy qy pMjvyN
gurU Arjn dyv jI dy mwmw sn, so ies qrHW gurU^Gr nwl ienHW dw inktI
(irSqydwrI) sMbMD bxdw hY[

lgpg swry ivdvwn Awp dI jnm-iqiQ 1551 eI. svIkwrdy hn, jo ik
iblkul TIk hY[ Awp dI pRlok isDwrn dI iqiQ jMqrI (calendar) dy ihswb
nwl 24 BwdroN 1693 ib. (25 Agsq, 1636 eI.) hY[so BweI gurdws jI dI
kul jIvn-AvDI 1551-1636 eI. bxdI hY[BweI gurdws jI dw ivAkiqqÍ
iek scy, smripq qy pUrn gurisK vwlw hY[ pihlW kIqy sMkyq muqwibk Awp
gurU-Gr nwl nw kyvl KwndwnI sMbMD hI rKdy sn, blik iek isK-gurU irSqy
ivc bJy hoey sn[ vrqmwn smyN qk swƒ Awp jI dIAW iqMn BwSwvW ivc iqMn-
pRkwrI rcnwvW pRwpq hn:

- 40 vwrW, pMjwbI ivc
- 675 kibq sveIey, bRj ivc Aqy
- 6 slok, sMsikRq ivc[
BweI gurdws dIAW rcnwvW dI pRmwixkqw qQw mhwnqw dw pqw ies

pihlU qoN hI lg jWdw hY ik isK prMprw ny Awp dIAW vwrW ƒ gurbwxI dI kMujI
kih ky vifAwieAw hY qy gurbwxI qoN bwAd ies dy kIrqn/ivcwr ƒ isK sMgq
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ivc pRvwngI dI mohr pRwpq hY[ isK ieiqhws ivc Awp dIAW gvwhIAW ƒ
ieiqhws dy puKqw sbUq vjoN vriqAw jWdw hY qy mDkwl dw bhuq swrw swihq
Awp dIAW rcnwvW auqy hI ausirAw hY[

ivSy-vsqU dI idRStI qoN BweI gurdws jI dIAW vwrW dw pRQm lCx
gurbwxI dI ivAwiKAw hY; ieh lCx AYnw spSt hY ik ies bwry audwhrn dI
loV vI mihsUs nhIN hMudI, keI pauVIAW qW gurbwxI dy SbdW dw lgpg hU-
b-hU auqwrw jwpdIAW hn[ ivAwiKAwkwrI dy sMbMD ivc gurbwxI qoN bwAd
Awp dI ADwr-vsqU isK pMQ jW isK sMsQwvW hn[ Awp Anuswr gurU nwnk
dyv jI ny sMswr iv`c Aw ky iqMn muK kwrj kIqy:

pihlw - tukiVAW ivc vMfy scu (r~b) ƒ iek kIqw: pwrbRhm pUrn bRhm
kiljuig AMdir iek idKwieAw[

dUjw - iek scu dy ADwr auqy jwqW, jmwqW ivc vMfI hoeI mnuK jwqI ƒ
‘iek’ kIqw: cwry pYr Drm dy cwir vrin ieku vrnu krwieAw[

qIjw - ies ‘scu’ (iek rb, ieko mnuKqw) ƒ sdIvqw dyx leI ‘pMQ’
(is`K Drm) sQwipq kIqw: mwirAw iskw jgq ivic nwnk inrml pMQu
clwieAw[(ñ/òó;ôõ)

Awp dI dUjI rcnw kibq sveIey AnuBv pRDwn khy jw skdy hn, ijnHW
ivc vDyry krky Awqimk jigAwsU dI aus AvsQw dw izkr hY, jdoN auh
Awqimk qOr auqy prmwqmw nwl iek-imk hMudw hY[ BweI swihb ies AvsQw
leI iprm rs, Anhd nwd, aunmnI AvsQw, dsm dvwr, ilv, ipRA rs
Awid SbdW/smwsW dw pRXog krdy hn[

BweI swihb ny ivcwr pRgtwvy dw mwiDAm ‘vwr’ qy ‘sveIey’ rUp ƒ
cuixAw hY[ vwrW, vwr-vrg vMf ivc AiDAwqmk vwrW dy koty dIAW hn,
ijnHW ivc sdwcwrk, smwijk Aqy AiDAwqmk aupdyS hn[ BweI swihb
dIAW vwrW ivcwr, klw qy rUp dI sMudrqw dw sufOl rUp hn[ Awp iksy vI
ivcwr dI pySkwrI pRmwxW swihq krdy hn qy pRmwxW dIAW JVIAW lw idMdy
hn[ pyS kIqy pRmwx vI jIvn qzrby ivc Awey jW Awaux vwly hn[ vwr ivcly
CMd-rUp pauVI ƒ sPlqw nwl icqirAw igAw hY[ vwr lok-kwiv rUp hY qy
BweI swihb ny ienHW dIAW mwqrwvW ieCwnkUl vrqIAW hn[BwSw pKoN vwrW
pMjwbI, kibq sveIey ibRj qy slok sMsikRq ivc hn[ BweI swihb dw igAwn
AYnw gMBIr qy ivSwl hY ik ieko ivcwr ƒ keI idRStIkoxW, vK^vK aupmwvW
qy idRStwqW rwhI pyS krdy hn[ imswl leI prmwqmw dI ivAwpkqw drswaux
leI jl, svWq-bMUd, dIvw, sUqr, kpwh, gMnw, Ag, Pul, ipql, sonw... gl
kI Anyk idRStwqW dI JVI lw idqI hY[ vwrW ivc pMjwbI Sbd-BMfwr, nv-
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smws, muhwvry, AKOqW, BwrqI qy swmI pOrwx-prMprw dIAW imQW, rUpkW,
aupmW, AlMkwr Awid bhuq kuJ idRStIgocr hMudw hY[

sbdu suriq isDWqsbdu suriq isDWqsbdu suriq isDWqsbdu suriq isDWqsbdu suriq isDWq
BweI gurdws jI ny gurbwxI ivAwiKAw dw jo isDWq pyS kIqw hY, aus ƒ,

pihly kIqy ieSwry muqwibk, ieQy ‘sbdu suriq’ ikhw igAw hY[ sbdu suriq do
pd hn[ sbdu, bwxI jW gurU ƒ sMboiDq hY Aqy suriq cyly, isK jW BweI gurdws
hvwly nwl ‘gurmuiK’ dI pRqIinDqw krdw pd hY[ ies qrHW sbdu Aqy suriq,
smwsI pd ‘sbdu suriq’ rUp ivc gRihx krky ies dw ArQ iekweI rUp ivc
‘gur’ qy ‘isK’ dy myl/sMjog dI ‘gurisK’ AvsQw ƒ sMkyqk ho jWdw hY
(gurisK sMgiq imlwp ko pRqwp Aiq... sbd kY suriq suriq kY sbd
hry…]òöó)[ ies AvsQw pRQwie BweI swihb ’ilv’ pd vDyry vrqdy hn
(sbd suriq ilvlIxu hoie...ñõ$òú)[ sbdu suriq dy isDWqk srUp ƒ BweI
swihb ny gurbwxI ivcoN gRihx kIqw hY qy ies dI ivsiqRq ivAwiKAw kIqI hY[
isDWq vjoN ieh gurbwxI dw hI pd hY, pr BweI swihb ies ƒ ivAwiKAw
isDWq vjoN ApxwauNdy hn[ ies ivcwr ƒ ieauN vI kih skdy hn ik ‘sbdu
sriq’ dw Asl/ivhwrk pRgws bwxI ivc isrjq hoieAw hY, aus ƒ BweI
swihb isDWqk qy ivAwiKAw rUp ivc pyS krdy hn[ ieauN gurbwxI ivc  ijQy
‘sbdu suriq’ iek AnuBv vjoN pRgws hoieAw jIvn-Aml hY, auQy BweI
gurdws dI hYsIAq, iek icMqk qy ivAwiKAwkwr vjoN swhmxy AwauNdI
hY[iDAwnXog pihlU ieh hY ik jdoN AsIN BweI gurdws ƒ gurbwxI dy iek
icMqk jW ivAwiKAwkwr dy rUp ivc vyKdy hW qW aunHW ƒ AwDuink ivAwpk
ArQW ivc sQwipq icMqk jW ivAwiKAwkwr vjoN gRihx krnw, aunHW dI
isrjnw nwl AinAw krn vrgI g~l hovygI, ikauNik BweI swihb dw icMqn
kyvl ivcwrDwrk pDr dw nhIN, mwnisk qy Awqimk pDr dw vI hY[

iesweI dunIAw dy jgq pRisD bweIbl Drm SwsqrI slwiermwKr
(Friedrich Schleiermacher 1768-1834) ny, ijs ƒ ivAwiKAw Swsqr
(hermeneutics) dw ipqwmw krky jwixAw jWdw hY, Drm gRMQ dy ArQ (AnuBv)
ƒ jwxn/smJx leI ‘punr-AnuBv’ dw isDWq pyS kIqw hY, ijs dw Bwv hY
ik Dwrimk kQn, cyqnw dI ijs isKr qoN aucwry gey huMdy hn, ivAwiKAwkwr
ƒ aus pDr auqy jw ky; auhI siQqI (isKr) ƒ punr-AnuBv krnw zrUrI huMdw
hY, qW ik aus dy TIk ArQ gRihx ho skx; ieh cwhy mwnisk pDr auqy hI
ikauN nw hovy[

aukq hvwly nwl BweI gurdws jdoN gurbwxI dI ivAwiKAw vl ruicq huMdy
hn qW auh gurbwxI sbdu dy aus isKr dw ‘punr AnuBv’ krdy hn, ijs pDr
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jW aucweI auqy mUl kQn, kiQAw igAw hY[ ieauN aunHW dI rcnw/ivAwiKAw dw
srUp isrjnwqmk vrgw hY; ies ivcoN mUl vrgw, auhdy nyVy dw Aihsws jwgx
lgdw hY[ bwhrI ivDw (genre) vI iesy krky kwiv (vwr/kibq sveIey) jwmw
pihndw hY, ikauNik Drm AiDAYn dy gMBIr icMqkW dy mq Anuswr BwvyN
Dwrimk AnuBv (religious experience) iksy vI hwlq ivc disAw/iliKAw jW
pRgt nhIN kIqw jw skdw; pr iPr vI ‘kwiv, rwg qy Awrt’ ies pRgtwvy
dy sB qooN Xog swDn hn (gurbwxI swfy swhmxy ‘kwiv, rwg’ rUp ivc hI
pRgwsmwn hY)[ ies qrHW AsIN BweI gurdws dI ivAwiKAw leI isrjnwqmk
ivAwiKAw (transcreation) smws inrsMkoc vrq skdy hW[ BweI swihb ny
bwxI ƒ jIvn dy hryk iCx ivc jIivAw qy iliKAw/ivAwiKAwieAw hY[ aunHW
dw jIvn hI bwxI dy Asl ArQW dI Bwl qy swDnw hY[ ieh inrw bOiDk jqn
nhIN, Awqmw duAwrw pRqK kIqI scweI hY[ BweI gurdws ivAwiKAw skUl dy hI
iek AnuBvI ivdvwn pRo. pUrn isMG Anuswr “bOiDk ivSlySx kdy TIk nhIN huMdw,
Awqimk pRqKx kdy glq nhIN huMdw” (Spirit of  the Sikhs, II, Vol 1, p. 8)[
sbdu suriq: ArQ dw srUpsbdu suriq: ArQ dw srUpsbdu suriq: ArQ dw srUpsbdu suriq: ArQ dw srUpsbdu suriq: ArQ dw srUp

BweI gurdws jI ny bwxI dy ijhVy ArQW dI qlwS leI sbdu suriq dw
isDWq pyS kIqw hY, aus ƒ hor iksy pUrv jW auqr^vrqI isDWqW nwl
qulnwieAw nhIN jw skdw[ ieh ‘sbdu igAwnu’ jo gurU rwhIN pRwpq huMdw hY -
lKW sUrjW/cMdrmW dy pRkwS qoN ikqy Agy dw hY: gurmuiK sbdu igAwn nyV n
dUr hY...swD sMgiq AsQwn jgmg nUr hY...lK lK ssIAr Bwn ikrn TrUr
hY (ó/ñú)[ieh ivrilAW dI Gwl hY (rqnw vyKY sBu ko rqn pwrKU ivrlw
sMgI]ö/ù)[ Asl gwhk hI ies dI kImq pw skdw hY, ijvyN PulW AMdrlI
sugMDI isr& Bvry ƒ pqw hY; AMbW dy rs dI kImq koiel ƒ pqw hY; bwirS/
mINh dw suAwd jo ppIhw lYNdw hY, hor sMswrI lok nhIN lY skdy; GtW-GtwvW
(bdlW) dI ljq nwl mor hI nc skdw hY (ò/òú)[ ieh sMswr dI iksy vI
kImq: Ahudw, pYsw jW qwkq...nwl nhIN imldw, Amol hY: muil n imlY Amolu
n kImiq pweIAY (ó/õ)[ sbdu suriq dy ies myl ivc lKW sMBwvnwvW peIAW
hn, ijvyN gulHr (bohV dI gulHr; bIj) dy iek bIj ivc lKW bohV/ruK suqy pey
hn, ieauN iek sbdu ivc lKW ArQ-sMBwvnwvW suqIAW hoeIAW hn (bIau bIij
Aiq sUKm iqdU hoie vf ibrK ivQwrw] Pl ivic bIau smwiekY iekdU bIAhu
lK hjwrw]  ö/ô)[ BwvyN ies dI sMBwvnw mnuKI jIvn ivc hI sMBv hY, pr
ies sMBwvnw dI pCwx iksy ivrly duAwrw sMBv huMdI hY[ jykr hux (mnuKI
jIvn ivc) ies dI swrQkqw nw pCwxI geI, iPr ieh mOkw/vwrI hQ nhIN
Awauxw : Aausru cukw hiQ n AwvY (ñ/ñø)[ so sbdu suriq iek gihr-gMBIr
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AQwh AvsQw hY[ieh Anupm, Ascrj, Agocr sbdu, Kud pwrbRhm hY
(pwrbRhm gursbdu hY...÷/ñù)[ ieh sMswrI mqW-mqWqrW, vydW-kqybW qoN
bwhrw hY: vyd kqybhu bwhrw lyK AlyK n liKAw jweI[ rUp AnUpu Acrj hY
drsn idRsit Agocr BweI (÷/ñö)[

gurbwxI ivc suriq ƒ iek mwrg vjoN pRvwn krky ‘pRgws’ (igAwn,
smJ, ArQ) dI pRwpqI dw rwh drswieAw igAw hY (suriq kY mwrig cil kY
aultI ndir pRgwsI] ñóòù), ies ‘pRgws’ ƒ BweI gurdws ny sdIvI, ACyau
(Cyd rihq) qy AKMf ikhw hY (sbdu suriq pRgws ACl ACylu hY[ 3/2)[ieh
‘ilv’ dw rwh qy ‘hukm’ kmwaux dI ikirAw hY (sbd suriq ilv lwie hukmu
kmwieAw]ó/òú)[ ies isDWq ivc pRwpq jo vQ (pRgws, nwm) hY, auh
sdIvI, Acl, iekrs, AGV, AlK, Ajr qy Acr hY[ sbdu ieQy ‘gurU’ hY;
gurU, pUrn bRhm pRkwS rUp hY (pwrbRhmu pUrnu bRhmu sbdu suriq ilK AlK
lKwieAw]òô/õ)[ iek isDWq vjoN BwvyN swfy leI (swfy pDr auqy) ieh
‘jwxn jW kihx’ dw ivSw hY, pr srUp vjoN ieh ‘suxn qy gaux’ dw ivSw hY;
ieh DunI rUp; Anhd DunI hY, jo isr& igAwn ivc; suriq ivc ‘suxI’ jWdI
hY,sbdu ivc ilvlIn ho ky suxI jWdI hY (rwg rqn Anhd DunI sbd suriq
ilv Agm Aloly]ñò/òú)[ BweI swihb Anuswr suxI jw rhI Anhd DunI/
sbdu DunI siqgur dI bwxI hY[gur (sbdu) pMc sbd Alwpdw hY[kMn BwvyN do
hn, pr suriq ieko hY, jo sbdu rUp DunI suxdI hY, jkq ‘sunx’ AvsQw ivc
sbdu suriq iek huMdy hn; ieh pUrI qrHW ilvlIn sIqy-proqy hoey huMdy hn, Bwv
gur (sbdu) Aqy isK (suriq) do nhIN rihMdy, iek ho jWdy hn, ‘gurisK’ ho jWdy
hn, iekvcnI ho jWdy hn (ieko iek vrqdw sbd suriq siqgurU jxwsI]ôú/
òñ; sbd suriq ilvlIn prbIn Bey, pUrn bRhm eykY eyk pihcwnIAY]ñô÷])[

BweI gurdws jI ny ies joV (sbdu suriq joV) dw srUp  cyqn, AnMd qy
pRymmeI disAw hY[ieQy hI pRgws (igAwn) pYdw huMdw hY, ieho gurisKI dw rhs
hY (gurisKI dw isKxw sbd suriq siqsMgiq isKY]òø/õ)[suriq ikQy qk
auf skdI hY; ies dI AMiqm aufwrI ikQy qk hY? BweI swihb Anuswr sbdu
ies dI AMiqm mMijl hY; sbdu qoN Agy hor suriq dI koeI mMijl jW aucweI nhIN[
suriq dunIAw Br dy igAwn, ivigAwn, BwSwvW, Swsqr.. kQymQ ky ‘sbdu’
auqy ruk jwvygI, bwkI sB igAwn ivigAwn ies qoN hyTW hn (lK igAwn
vKwix kir sbd suriq aufwrI QkY]òø/òò)[ieh auh ArQ hY, ijQy hor
ArQ dI smweI nhIN[ieh kQnI krnI bwhrw sbdu igxwqmk pK qoN ‘ieku’
hY[ieh DunI rUp ivc EAMkwr bx ky swry bRihmMf ivc smwieAw hoieAw hY
(EAMkwr eyk Duin eykY...] gurU gRMQ swihb, 885), iesy ivc ilvlIn hoxw
jIvn dw audyS hY, Asl ‘ArQ’ smJxw hY[ ies ƒ suxn nwl jo pRgws huMdw
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hY: smwjW, pirvwrW, kOmW... dy kilAwx dw kwrn bxdw hY[
aukq hvwly nwl ‘sbdu suriq’ Aijhw ivAwiKAw isDWq hY, ijs nwl

gurbwxI sbdu dw audyS pUrw huMdw hY; AslI ArQ smJ ivc Aw jWdw hY[BweI
swihb leI gurbwxI dy SbdI, koSgq, ivAwkrnk, BwSweI jW hor AnuvwdI pDr
dy ‘ArQ’jwxn/smJx/smJwaux ivc koeI idlcspI nhIN, auh qW gurbwxI dy nw
khy jwx vwly ‘sbdu scu nIswxu’ ƒ jwxn/smJx/smJwaux dy ieCuk hn (scu sbd
prgws kir sbd suriq scu sic imlwieAw]óù/ññ)[ aunHW leI ivAwiKAw,
mihj AOKy kwivdw sOKI vwrqk ivc tIkw jW kwiv-ivAwiKAw nhIN, sgoN gurbwxI
jIvn-jIx dw ADwr hY[

gurbwxI ny sbdu suriq dw, pihlW kIqy ieSwry Anuswr, qdoN iek qrHW
dI ivSyS jIvn-SYlI vjoN pRsquqIkrn kIqw hY,jdoN sbdu suriq ƒ iek mwrg
vjoN pRvwn kIqw hY[ieh jIvn-jwc jW SYlI gurbwxI drSn auqy ausry smwj
dI hY, ijs leI BweI swihb ny ‘gurmuiK pMQ’ smws vriqAw hY (gurmuiK pMQu
clwieEnu nwmu dwnu iesnwnu idRVwieAw]23/1)[gurbwxI dy sbdu suriq mwrg
auqy gurmuiK cwl clx vwly gurisKW dw smUh (swDsMg) ‘gurmuiK pMQ’ hY, ijs
iv`c iksy prMprw jW pUrv-vrqI mq-mqWqrW dI rweI ijMnI Et nhIN (guru
sMgiq bwxI ibnw dUjI Et nhI hY rweI]1/42) bwJo scy nwm dy horu krwmwiq
AsW qy nwhI ] 1/43) gurmuiK mwrig clxw Cif KbY sjY ] 13/15)[dUjy
SbdW rwhIN gurbwxI dI ivAwiKAw ‘gurmuiK pMQ’ hY; gurisKI hY[ ieh isr&
cylw qy gurU dw ‘prcw’ hY, qIjy dw ieQy dKl nhIN[ieh AnUp (Anupm) scu
dw nIswxu, siq dI sMgu/siqsMg hY[lKW drSn (bIj; rqrbIjkq) ies dy
brwbr jW ies igAwn cwnx qk nhIN phMuc skdy[( drsn idRsit sMjog lK
sbd suriq ilv lK hYrwxY] ñø/ñø)[

ies ilvlInqw ƒ suMn nwl nhIN qulnwieAw jw skdw hY[ieh boD isDW
dw suMn inrMjn nhIN; sgoN nwmu inrMjn hY, kwieAw dy AMdr; AMdrlw mwrg hY
(iesu kwieAw AMdir bhuq pswrw nwmu inrMjnu Aiq Agm Apwrw] gurU gRMQ
swihb, ññò)[ sbdu gurU dI vIcwr AMqir (suriq) kwieAw dI ‘guPw’ ivc
huMdI hY, ijQy nwmu inrMjnu vws krdw hY (gur kY sbid ieh guPw vIcwry] nwmu
inrMjnu AMqir vsY murwry ] gurU gRMQ swihb, ñòö)[ nwm inrMjn dI sUJ hI,
jo Awqimk pDr auqy hoxI hY, sbdu suriq dw myl hY[ ies qrHW sbdu ‘gurU’ hY,
ies sbdu dy ibnW vjwieAW vjx vwly Anhd rwg dI Duin ivc lIn suriq
cylw hY: sbdu gurU guru jwxIAY gurmuiK hoie suriq Duin cylw (÷/òú)[ ies
ilvlInqw ivc jIvn qq dI AMdrlI soJI Aw jWdI hY : sbdu suriq ilvlIx
hoie Anhd Duin DIrw (ù/ø); sbdu suriq ilvlIx hoie AMqirgiq lyKY (ù/
ñú)[ilvlInqw ivc sbdu qy suriq iek hI ho jWdy hn, do nhIN rihMdy[ pwxI
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ivc pwxI rlx vrgI AvsQw ho jWdI hY (ieku gurU ieku isKu hY guru sbid
is\wxY ] ñó/ñ)[ suriq dI aufwx pMCI dI Koj vWg ivSwl qy aucI AkwS
aufwrI; nw lKI jwx vwlI AlK Koj (gurmuiK Koj AlKu qY ijau pMKI Awgws
aufMdw] (ñö/ñó), scu ƒ scu imlx vrgI AvsQw jW  ikirAw hY : scu sbd
prgwsu kir sbdu suriq scu sic imlwieAw (óù/ññ)[ieho gurmiq hY, ieho
isK drSn (Sikh Philosophy) hY : gur drsx gur sbdu hY inj Gir Bwie
Bgiq rhrwsI (óù/ñ÷)[ ies drSn/philosophy dI smJ leI vydW/kqybW/
Kt-SwsqrW, krmW-DrmW, qIrQ-vrqW... iksy dI jrUrq nhIN, ieh inrol
injGir dI Agm Kyf hY; nwhI koeI hor igAwn-ivigAwn, miq-mqWqr ies
dI Qwh lY sky hn : vyd kqyb vIcwru n AwiK suxwieAw[ (òò/ñ); vyd kqyb
kurwxu n AKr jwixAw (ò/ñô); vyd n pwieE Byd... (òñ/õ)[sbdu suriq hI
isKI; gurisKI; isK Drm hY[ sbdu suriq pRwpqI, gurisKI dI pRwpqI hY
(gurisKI dw isKxw sbdu suriq siqsMgiq isKY ] òø/õ)[

pihlW kIqy ieSwry muqwibk, ies ‘nwm’ dy bwJo gurmiq ivc hor koeI
krwmwq dI QW nhIN (bwJo scy nwm dy horu krwmwiq AsW qy nwhI ]ñ/ôó;
gurmuiK pMQu inrolu n rly rlweIAY] ó/õ)[BweI gurdws jI Anuswr gurU nwnk
dyv jI ny sbdu suriq dI swD sMgiq duAwrw inhcl nINv DrweI hY, qW ik
scuKMf dI pRwpqI hovy; jIvn dw pwr-auqwrw hovy: inhcl nIau DrweIEnu
swDsMgiq scKMf smyau[ (òô/ñ); gurisKI imil swDsMig sbdu suriq jgu duqru
qrxw (òø/ñú)[ ies qrHW gurbwxI dw ‘ArQ’ gurisKI hY, ieh sbdu suriq dw
myl hY[ iesy myl ivc jIvn-jgq dy guhJ Byd ArQ smJ AwauNdy hn[

swDnw mwrgswDnw mwrgswDnw mwrgswDnw mwrgswDnw mwrg
ivcwrwDIn kIqy gey isDWq Anuswr sbdu nwl qdrUp hox dI pRym-sMXog

AvsQw ivc gurbwxI dw qq-rUp ArQ ipAw hY[ ies ‘qqu’ dI sUJ leI BweI
gurdws jI ny ijhVy qrIky jW FMg suJwey hn, auh iek qrHW sbdu suriq jIvn-
SYlI dy sihj AMg hn[suriq rUpI mwrg auqy cl ky gurbwxI dw Asl ArQ
gRihx krn leI ijhVy swDn-qq BweI gurdws jI ny vwrW ivc drswey hn,
auh ivAkqIgq, smwjk qy ruhwnI iqMn muK vrgW ivc vMfy jw skdy hn[iqMn
BwgW dI ieh vMf swfI AiDAYn-suivDw hY, AiBAws suivDw nhIN[ jIvn-qq
leI ieh rly-imly AnuBv hn[ Agly pMinAW auqy ienHW vrgW ADIn pRwpq
ivcwrW ƒ ieauuN drswieAw jw skdw hY:

(a) ivAkqIgq/injI: (sbdu) suriq mwrg dI pihlI pauVI jW AwrMB Kud,
svY jW Awpxy-Awp qoN huMdw hY[ ies ivc Swiml swDnw-qq hn:

(1) ieh inmr Bry jIvn Awcrn dw mwrg/rwh hY[ hMkwrI ibrqI nwl
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ies mwrg dI pRwpqI sMBv nhIN ho skdI: iniv clxw gurisK ivsyKY... qw ikCu
Gwil pvY dir lyKY] (ñ/òõ)[ so gurisK (gur-sbdu; isK-cylw suriq) dI
ivSySqw (ivsyKY) iniv clxw ‘inmrqw’ hY: imTw bolxu inv clxu gurmuiK Bwau
Bgiq ArQyau] (òô/ò)[

(2) ieh lgwqwr; inrMqr Koj ivc lgy rihx dw Pl hY, Bwv ies leI
sKq AiBAws dI loV hY:rqn pwrKU hoie kY rqnw AvloeI[(ù/÷)[

(3) gurbwxI pVHnI, gauxI ies rwh dw jrUrI swDnw-qq hY[ dUjy SbdW
ivc jIvn ArQW dI soJI (jnm skwrQ) gurbwxI pVHn, suxn qy smJx ivc
hY: gurmuiK jnmu skwrQw gurbwxI piV smiJ suxyhI[ (ñ/ó)[ pVHn qoN ieQy
Bwv aus igAwn-pwT qoN hY, ijs nwl jIvn-qq dI soJI pYNdI hY, auNJ qW pVHdy/
suxdy, lKW/kroVW hn, pr ‘siq’ dI pRwpqI aunHW ivrilAW ƒ huMdI hY, jo
‘sbdu’ (bwxI) ƒ ‘suriq’ nwl pVHdy hn, inrw rsnw/mUMh nwl piVHAW ‘Bydu’
(sUJ) dI pRwpqI nhIN huMdI: ieih Acrju mn AwvdI pViq suxiq kCu Bydu n
pwvY...gwvin pVin ibcwir bhu koit mDy ivrlw giq pwvY] (ñ/ø)[

(4) ivAkqIgq jIvn dw Aglw swDnw-qq pRym jW ipAwr hY[ ArQ/
jIvn-qq dy Asly dI soJI,sbdu nwl pRym kIiqAW hI kuJ Qhu ply pYNdI hY[
BweI gurdws jI ny pRym dy srUp qy pRwpqI-FMg ƒ drswaux ihq AYny izAwdw
idRStWq idqy hn, ik rUpkW/aupmwvW dIAW lVIAW lw idqIAW hn, ijvyN:
dIpk nwl pqMgy dw hyqu (ipAwr), jl nwl mIn, imrgu-nwd, Bvr-kvl,
cMd-ckor, ckvI-sUrj, nwir-Bqwr, mW-puq... (ò/ñ÷)[ ieauN pRym kIiqAW
ies mwrg dw pWDI bxIdw hY[

auprokq qoN ibnW vwrW ivc Aiq ivsqwr nwl ivAkqIgq sucjI jIvn-
SYlI dy sMkyq imldy hn, ijnW ƒ swDnw-qq vjoN pyS kIqw jw skdw hY, ijvyN:
haumY Aqy duibDw nUM Cfxw /jwlxw ies rwh dw iek jrUrI nym hY (drgwh
DoeIAY piq haumY jwlIAY ]ó/ø), qr Asl qq dI pCwx haumY jwie qw jwie
is\wxY (ô/ñù)[ ies qrHW durmiq duibDw dUr kr ky sbdu ivc mn proqw
jwvygw: durmiq duibDw dUir kir gurmiq sbd suriq mn isqw...(õ/ò)[ Awsw
ivc inrws rihxw (5/5); ausqiq inMdw vrij rhwey (ö/ñú); ieMdrIAW ds
vis kir bwhir jWdw vrij rhwieAw (÷/ñú); swD sMgiq dw myl; hukm
rjweI clxw; Gwil Kwie; n Awpu jxwie; praupkwr; imTw bolx iniv clx;
hQhu dy ky Blw mnwauxw; iek min ArwDxw (ñ/ô, óù/ñ÷) Awid Anyk
swDnw-qq pyS kIqy jw skdy hn[ BweI swihb ny igAwrvIN vwr dI cauQI
pauVI ivc lgpg auh swry qrIky pyS kr idqy hn, ijnHW rwhIN suriq dI
gmqw sbdu qk ho jWdI hY[ ijhVy swDnw-qq ies rwh ivc kMm nhIN AwauNdy,
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aunHW bwry vI BweI swihb ny ivsiqRq vyrvw idqw hY, ijvyN: glW, isAwxpW, jor,
gIq, kibq, Dn, ividAw, jwq, Ahudw, joSn... Awid ies mwrg ivc rqI
Br kMm nhIN AwauNdy (óö/ñò-ñö)[

(A) smwijk: Kud, svY jW Awpxy-Awp qoN SurU krky iPr smwijk jIvn
dw qwxw-bwxw AwrMB huMdw hY[BweI gurdws jI duAwrw gurbwxI syD iv`c suJwey
ies pK ivc Swiml swDnw-qq hn:

(1) vrnW-jwqW ivc PisAw mnuK sbdu suriq dy isDWq ƒ nhIN smJ
skdw[ gurmuiK vrn-Avrn dy kUV prpMc ivc PisAw nhIN ho skdw[jwqW-
kujwqW dy ickV ivc Psy ivAkqI, smwj jW miq-mqWqr ies rwh dy AiDkwrI
nhIN[so ies rwh dw pWDI bxn leI vrnwSrm dy prpMcI-krmW ƒ iqAwgxw
jrUrI hY: gurmiuK vrnu Avrnu hoie... (ñ/òõ); qIriQ purib sMjog... cwir vrn
iCA drsnW... jp qp sMjm hom jg vrq nym... bgw bgy kpVy kir smwiD
AprwiD invMdy [...kpt snyhI Plu n lhMdy]  17/3)

(2) ies rwh/pMQ dw pWDI Ajyhw hY, ijs dy jIvn dw kul joV ies qq
ƒ smripq hY, Bwv aus dy swry srIr ieMdry qy smwijk jIvn dy swry AMg/
pK ieDr hI ruicq hn[ AKW nwl aus dw vyKxw, jIB nwl bolxw, hQW nwl
ikrq kmwauxw, kMnW nwl  suxnw, pYrw nwl clxw.... (ò/ñø) jIvn dw swrw
kwr-ivhwr ieko sbdu kyNdrq; ieko lgn ivc smripq hoieAw hoxw jrUrI
hY[SbdW ivc ieauN vI ikhw jw skdw hY ik sbdu, Ajyhy pWDI leI jIvn dw
iek pKI vrqwrw nhIN, smuc hY[

(3) smwijk jIvn dw qIjw nym, AjyhI sMgq hY, ijQoN gux gRihx huMdy hn[
siqsMgq dI mihmw bwry vwrW ivc AYny hvwly hn, ik ies dI mhwnqw bwry iksy
iksm dy Sk dI koeI guMjwieS bwkI nhIN rihMdI[ BweI gurdws jI ny spSt kIqw
hY ik ijQy guxW dy igAwn dI vIcwr hovy, auQy gur sbdu ivc ilv lgdI hY:
swDsMgiq gursbid ilv Bwie Bgiq gurigAwn vIcwry (ô/ò)[ ieh auh QW hY
ijQy horW ƒ vyKky auqSwh pYdw huMdw hY[

(4) ies mwrg dw cOQw QMB syvw, Bwv syvw ies rwh dw iek jrUrI
swDnw-qq hY[ieh jIvn krm BUmI hY, ieQy ikrq; ieQy ikrq; syvw rwhIN jy
bIijAw jwvygw,qW cMgw  Pl pRwpq ho jwvygw,jy ikrq;syvw nhIN kIqI qW mwVw
pRwpq hovygw: jyhw bIjY so luxY Plu krm smwlw...syvku drgh surKrU... ivx
syvw nhI... (óô/ñ)[

(e) ruhwnI: sbdu suriq ivc ruhwnIAq ies dI mMijl vI hY qy mwrg
vI[ iek mwrg ivSyS vjoN ies dy swDnw-qq BweI gurdws hvwly nwl ieauN
qlwSy jw skdy hn:
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(1) suriq mwrg dy pWDI leI pihlw kdm gurbwxI kIrqn hY[ gursbdu
rUpI rqn pdwrQ ƒ kIrqn duAwrw pRwpq kIqw jWdw hY:rqn pdwrQ
gursbdu kir kIrqn Kwhu] (ù/ñô)[

(2) sbdu suriq dI ilvlInqw, inrw mnuKI jqn nhIN, ies leI gurU
(sbdu) Srn jrUrI hY[ gurU ibnW bwkI sB AMDyr hY: siqgur bwJ n bUJIAY;bwJhu
gurU gubwir hY; bwJu gurU AMDyru hY...(ñ/ñ;òõ;ò÷)[

(3) ieh ArQ (swrQk) pRwpqI ‘ieko dir dIbwxu’ qoN huMdI hY, auh dir
sbdu; bwxI hY[ rUhwnIAq, koeI sOdw nhIN, ijhVw KrIidAw jW vyicAw jwvy
jW ijhVw hryk QW qoN liBAw/BwilAw jw sky[ ieh ieko iek AMiqm rUp ivc
‘sbdu’ nwm hY, ‘scu sbdu’ ivc suriq dI kmweI hY, sbdu ƒ kmwauxw hY,
(gurmuiK sbdu kmwvxw... õ/ñ) qW qwqprj lBdw hY[ ieh gurmuiK, gur^muK
ho ky, gur oriented ho ky... hI sMBv hY:sbdu gurU gur vwhu gurmuiK pwieAw...(ó/
ô); scu sbdu nIswxu suriq smweIAY[ieko dir dIbwxu is\wxIAY (ò/ó) ;saudw
iekqu hit sbid inbwhIAY (ó/õ)[

ivAwiKAw dw BweI gurdws skUlivAwiKAw dw BweI gurdws skUlivAwiKAw dw BweI gurdws skUlivAwiKAw dw BweI gurdws skUlivAwiKAw dw BweI gurdws skUl
kuJ ivdvwn ieh svwl auTwauNdy hn ik BweI gurdws dI gurbwxI

ivAwiKAw aunHW nwl hI smwipq ho geI[ivAwiKAw dw AYnw qyjmeI qy qwzgI
BrpUr skUl AgWh ikauN nw cl sikAw? ies dy kwrn, auh smkwlI
pRsiQqIAW ivcoN lBdy hn (No Gurdasian School; Only Experiments’, Bhai
Gurdas, Pritam Singh, Sahitya Akademi, New Delhi, 1992, p. 59),),  pr
vsqU-scweI AjyhI nhIN hY[ BweI gurdws skUl, BweI swihb dy dyhWq nwl
smwipq nhIN hoieAw, AgWh vI cilAw qy iksy nw iksy rUp rwhIN vrqmwn
ivc vI kwiem hY, BwvyN auh keI SwKwvW, BydW, aupBydW qy rUpW ivc vD; PYl
cuikAw hY[ BweI swihb bwAd ies skUl dI pRqIinDqw krn vwly ivAwiKAwkwr
BweI mnI isMG hn[ BweI gurdws (1551-1636) qy BweI mnI isMG dy AMqrwl
(1644-1734) ivc BwvyN koeI bhuqw AMqr nhIN, pr sMBv hY ik hor gurmuiK
vI hoxgy, jo bwxI dI ivAwiKAw ausy pRRkwr krdy rhy hoxgy, ijvyN BweI gurdws
krdy rhy, pr ivAwiKAw dw rUp mOiKk hox kwrn qy jug-grdIAW/pRsiQqIAW
AnukUl nw hox kwrn swfy qk swrw kuJ phuMc nhIN sikAw[

ieQy izkrXog hY ik fw. qwrn isMG ny ies Kyqr dI AwpxI pRisD pusqk
gurbwxI dIAW ivAwiKAw pRxwlIAW (1988) ivc BweI gurdws jI ƒ ‘BweI
pRxwlI’ nwmkrn hyT pRsquq kIqw qy BweI mnI isMG jI ƒ sMpRdwie pRxwlIo dy
moFIAW ivc riKAw hY[ fw. qwrn isMG jI dw kIqw ieh nwmkrn qy sQwn aunHW
dI AwpxI sUJ, sImw qy smrQw muqwibk drusq hY, pr ieh jwxnw jrUrI hY
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ik ‘sMpRdwie’ Awpxy Awp ivc koeI pRxwlI (qPIrr;) nhIN, sgoN skUl jW
pRxwlI dw pirAwievwcI pd hY[ fw. qwrn isMG Kud ies ‘pRxwlI’ ƒ ‘igAwnI
tkswl’ (gurbwxI dIAW ivAwiKAw pRxwlIAW, pMnw 9) vI kihMdy hn, jo
auprly kQn dy hvwly nwl vDyry FukvW hY[

ivAwiKAw dy BweI gurdws skUl nwl BweI mnI isMG dw sMbMD juVn ivc
ieiqhwsk qy isDWqk pRmwx swfI mdd krdy hn, ijvyN ieiqhwsk idRStI qoN
SKsIAq pDr auqy donoN mhwn ivdvwn gurU swihbwn dI hwzrI-hjUrI ivc
guzrdy qy vroswie hoey hn (BweI gurdws qIjy qoN CyvyN pwqSwh qk smkwlI
hn; BweI mnI isMG gurU qyg bhwdr jI dI Srn ivc AwauNdy hn)[ gurbwxI
hvwly nwl vI dohW dw ruqbw lgpg ieko ijhw hY: BweI gurdws jI pMjvyN gurU
swihb dI AgvweI ivc Awid bIV dy ilKwrI hn; BweI mnI isMG dsvyN pwqSwh
dI AgvweI ivc dmdmI bIV ivc nOvyN mhlu dy ‘sbdu’ Swiml krdy hn, Bwv donoN
gurbwxI dy moFI ilKwrI hn[dohyN ivdvwn purS, mhwn ivAwiKAw kwr qy kQw-
vwck hn[ ieiqhws ivc AjyhIAW keI GtnwvW hn, ijQoN ies qQ dI puStI
huMdI hY, ijvyN BweI gurdws jI ƒ Kud kwSI jw ky gurUisKI dI joiq jgwaux dI syvw
gurU swihb ny Awp sauNpI sI[ BweI mnI isMG pihlW nnkwxw swihb, iPr drbwr
swihb gurbwxI ivAwiKAw dI syvw krdy rhy hn[ jy gurU hirgoibMd swihb duAwrw
sQwipq sRI AkwlqKq dI ijMmyvwrI, syvw-sMBwl BweI gurdws krdy hn qW BweI
mnI isMG drbwr swihb ivc AjyhI syvw inBwauNdy hn[

isDWqk jW ivcwrDwrk pDr auqy keI pDrW dI sWJ, swƒ BweI gurdws
jI dIAW rcnwvW qy BweI mnI isMG dy mOiKk bcnW rwhIN hoNd ivc AweIAW
rcnwvW jW bwxI/jpu tIky ivcoN ids pYNdI hY, ijvyN:BweI mnI isMG jI dw jo jpu
tIkw swƒ prMprk rUp ivc pRwpq huMdw hY, auh BweI gurdws jI dI sbid ijqI
isD mMflI kI qosu Awpxw pMQu inrwlw (ñ/óñ) quk dy ADwr auqy hI kIqw igAw
hY[ izkrXog hY ik BweI mnI isMG dy jpu tIky dw pwT (text), ijs igAwn
rqnwvlI ivc swƒ pRwpq huMdw hY, auh BweI gurdws jI dI pihlI vwr dy ADwr
auqy kIqw igAw BweI mnI isMG dw mOiKk iviKAwn hI hY, jo prMprw qy jug-
grdIAW dIAW Anyk GwtIAW ivcdI lMG ky swfy qk ijvyN-ikvyN phuMicAw hY[
iesy qrHW BweI gurdws jI dw jpu tIkw vI AMs-rUp ivc imldw hY (AQ jpu
isDWq sUrXodX, auqwrw bwvw sumyr isMG ptnw, sMpw./pRkw., ig. eISr isMG
nwrw, nvIN id~lI, 1987)[

BweI gurdws jW BweI mnI isMG jI duAwrw kIqI jpu bwxI ivAwiKAw dy
stIk rUp, jo swƒ ijs rUp iv`c hux pRwpq hn, aunHW bwry kuJ qQ spSt hoxy
jrUrI hn[ pihlw ieh ik pRwpq stIk rcnwvW, ijvyN pihlW sMkyq kIqw
igAw hY, vkq qy jug-grdIAW dy JKVW ivc dI lMG ky swfy kol prMprw dy rUp
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ivc phMucIAW hn[ inrsMdyh ienHW ivc Anyk rly qy vwDy-Gwty ho cuky hn; pr
AYnw kuJ hox dy bwvjUd ienHW ilKqW dI qih ivc aunHW dohW mhWpurKW dI rmzI-
Duin suxweI dy jWdI hY[ jykr AsIN swvDwnI qy suriq nwl ienHW dI gihrI Awvwj
suxIey qW ienHW ivcoN BweI gurdws/mnI isMG dy bol sux skdy hW, ijvyN fw. qwrn
isMG BweI mnI isMG jI dy jpu tIky dy pwT qoN Anumwndy hn ik ieh “Aju 1979]
qk hoey Anyk tIikAW qoN auqm qy sRySt hY[ ies tIky dy pwT qoN ivSvwS bJdw
hY ik tIkwkwr scmuc AiDAwqmk AnuBv vwlw Bgq hY[ kyvl auh ivAkqI hI
AYsw tIkw kr skdw hY, ijs ny Awp Agm qy Agocr ƒ dyiKAw hY, ijs ƒ Sbd
qIk gmqw pRwpq hY...” (gurbwxI dIAW ivAwiKAw pRxwlIAW, pMnw 194)[

aukq hvwly nwl jykr ivAwiKAwkwrW dI AnuBvI sur ƒ rcnwvW (vwrW/
jpu tIikAW) ivcoN suixAw jwvy qW sWJ dIAW qMdW dUr qk suxweI dyxgIAW,
ijvyN ijs ‘sbdu’ (bwxI) ƒ izhn ivc rK ky BweI gurdws ausdy ivsqwr
(vwrW) ivc pYNdy hn, auhI ‘sbdu’ dI ‘isDI’ BweI mnI isMG krnw cwhuMdy
hn:“isDw puiCAw sbd dw swr ikau kir GVIAY]...scI tkswl swD sMgiq hY
iqs ivc gurw dw sbdu GVIdw hY]...gurw dw sbdu min ivc Dwry qw iesdw mn
BI GVIey]” (‘jpu tIkw’, igAwn rqnwvlI, pMnw 507)[

BweI gurdws vwrW dI 11vIN pauVI ivc AweI isK nwmwvlI auqy
ADwirq,BweI mnI isMG dy mOiKk bcnW qoN inrmq hoeI rcnw isKW dI
Bgqmwlw (Bgq rqnwvlI) ivc BweI mnI isMG kihMdy (bcn krdy) hn:
“BweI gurdws jI dI bwxI qW mwno sbd dw tIkw hY[ aus qy isKI pRwpq huMdI
hY[” Prk isrP AYnw hY ik BweI gurdws jI dI rcnw kwiv ivc hY, BweI mnI
isMG dI vwrqk ivc[

aprokq dy ADwr auqy ieh spSt hY ik BweI gurdws gurbwxI ivAwiKAw
pRxwlI (school) dy AglI vwirs BweI mnI isMG hn [ ies pRxwlI dy qq-rUp
bIj iek hor bohV mhW kvI BweI sMqoK isMG ivc augmdy hn, ijs ivc
‘inrml’ AMS vI Swiml ho jWdy hn[ies qrHW BweI mnI isMG qoN AgWh ijMny
vI gurisK/ivAwiKAwkwr vroswey jWdy hn, auh ies skUl dIAW SwKwvW/aup-
SwKwvW dy rUp iv`c vDdy-ivgsdy hn[ AgWh ies skUl ivc BweI vIr isMG,
poR. pUrn isMG ijhy mhwn ivdvwn AwauNdy hn, ijnHW ivc isMG sBweI qq vI
Swiml hn[ AMs-mwqr ies pRxwlI dI DunI is. kpUr isMG, BweI rxDIr isMG,
fw. jsvMq isMG nykI, hirMdr isMG mihbUb, gurBgq isMG Awid duAwrw kIqI
gurbwxI ivAwiKAw ivc vIsuxI jw skdI hY[ieQy swfw ieh Bwv kdwicq nhIN
ik prvrqI  ienHW ivdvwnW ƒ jW ienHW dy gurbwxI sMbMDI kwrjW ƒ BweI
gurdws jW BweI mnI isMG dy hwx dIAW isD krnw hY, AijhI ‘gusqwKI’



ABSTRACTS OF SIKH STUDIES: APRIL-JUNE 2021/ 553 NS110

kdwicq vI nhIN kIqI jw skdI[ ieQy isr& ieh Bwv hY ik sMbMiDq ilKqW
BweI gurdws dI syD ivc qurn dw jqn krdIAW hn qy ienHW ivc BweI
gurdws qoN imldI rOSnI dI AMS qlwSI jw skdI hY[

aukq ibnw hor vrqmwn vI keI tIky, isDWqk rcnwvW jW BwS hn,
ijnHW ivc BweI gurdws skUl ƒ vDdw, mOldw, ivgsdw, rUp bdldw dyiKAw/
vwicAw jw skdw hY[ BivK ivc ies pRxwlI/skUl dy hor vDyry qy nvyN rUp ivc
ivgsx dIAW sMBwvnwvW hn, ikauNik vrqmwn mnuK ƒ ‘smIiKAw’ dI nhIN,
isrjxw dI loV hY; smIiKAwqmk ilKqW/ivAwiKAwvW dI nhIN, isrjnwqmk
ilKqW/ivAwiKAwvWdI vDyry loV hY[

swrswrswrswrswr
aukq ivcwr dy swr vjoN ieh ivcwr iPr duhrwey jw skdy hn ik BweI

gurdws jI dw isrjnwqmk ivAwiKAw isDWq ‘sbdu suriq’ hY[ ieh iek:
(1) AvsQw dw sUck hY
(2) isDWq vjoN sQwipq hY
(3) iek ivSyS pRkwr dI jIvn-SYlI dw lKwiek hY
(4) iek swDnw mwrg vjoN pRqIpwdk hY
ies dw srUpnw kihAw jwx vwlw hY Aqy ieh jIvn qq dI sB qoN

isKrlI sUJ hY[ fw. blbIr isMG dy SbdW ivc ieh “srgux qy inrgux dI
swvIN eykqw dI smJ dw nwm ...ieMdRIAW dI sUJ qoN aupr CyvIN sUJ (sixth sense)
hY[ mnuK dI izMdgI dw Byd ies dI suriq ivc riKAw hoieAw hY[” (inrukq,
Bwg pihlW pMnw 15)[

ieh do SbdW dw joV nhIN, Bwv sbdu qy suriq nhIN,sbdû suriq hY[ieQy
sbdu, gurU hY, suriq cylw jW isK hY, ies qrHW ieh ‘gurisK’ dw smwnwrQI
hY[ BweI swihb dI swrI rcnw gurisKI dI hI ivAwiKAw qy pRwpqI dw mwrg
hY[ BweI mnI isMG jI dy SbdW ivc “aus qy isKI pRwpiq huMdI hY” (isKW dI
Bgqmwlw, 1912, pMnw 134)[ BweI sMqoK isMG Anuswr “pFiq suniq gurisKI
pRwpiq srDw siqgur vDih mukMd (ris 2, AMsU 47)[” BweI vIr isMG jdoN
ienHW dIAW rcnwvW ƒ “gurisKI dy AsUlW qy gurbwxI dy BwvW ƒ smJx leI
kuMjI” (kibq Bw. gu.,1980, 42),BweI kwnH isMG nwBw “isK Drm dy inXmW
dw BMfwr” (gurumq suDwkr, 1970, 86, Pu.no) jW fw. gMfw isMG “fundamental
principals of Sikhism” (The Khalsa, Lahore, may 25, 1930) kihMdy hn, qW aunHW
dw Bwv vI auprokq vwlw hI hY[pRo. pUrn isMG qW ienHW ƒ “nwm qy ismrn dy
nvyN isK siBAwcwr dw ivAwiKAwkwr” kih ky koeI BulyKw hI nhIN rihx idMdy
(Spirit of  the Sikhs, Vol II, p. 13)[

¤
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ON THE ISC FRONT

COL JAGTAR SINGH*

INTRODUCTION

As the year 2020 drew to a close and the restrictions imposed by
the administration due to the pandemic were gradually relaxed, ISC
started the year 2021 by working for the education of the poor and
proactively revived the homework tuition centers for the villagers and
coaching centers for the Sikligars. As our activity grew, children and
institutions from near and far approached us for assistance. During
the period we have also been constantly interacting with other Sikh
Welfare organisations for giving an impetus to our projects and working
on new ventures.

Executive Committee Meeting: Executive Committee Meeting
of  ISC was held on 29 Dec 20. It was chaired by Dr. Sardara Singh
Johl, Padma Bhushan, Convener ISC and was attended by 32
distinguished and eminent members. Various issues related to the
projects undertaken by the organisation and pertinent concerns of
our society such as importance of education and the need for more
persons to qualify and join Central / State services and Defence forces,
Community Count and Dwelling Units for Sikligars, Assistance to
Needy and Deserving Students were discussed in addition to the regular
appraisal on working and finances of ISC. An update was also given
on the actions taken by ISC on Current Socio- Religious Matters. During
the open house session, a number of speakers spoke on the current
social and religious affairs and gave valuable inputs and suggestions.

Changes in the HQ: Change is an inevitable part of life and is
essential for the growth of  any organisation. To usher in a new era and

* Secretary General, International Sikh Confederation, E-mail:
<iscchd2006@gmail.com>
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to make our organisation more vibrant and dynamic we have new
faces in the HQ. Mrs Tajinder Kaur Sonia who is an UT Awardee and
is actively working as Social Activist for Women Empowerment and
Children Rights joined us as Media Publications and Public Relation
Incharge. Mr Joginder Singh Gogia who had joined ISC a year back
and was working as General Secretary had to unfortunately leave us
due to his ill health and family reasons. On his departure Col AS
Kandhari was appointed as the General Secretary on 05 March 21.

EDUCATIONAL ACTIVITIES/ HOMEWORK TUITION CENTRES

Village Alampur & Nepran. Homework Tuitions Centre at
Village Alampur and Nepran has been operating since 01 Jan 2019
with the objective of picking up intelligent, poor and hardworking
Sikh students for quality education. Team ISC comprising of  Col JS
Multani Secretary General, Col AS Kandhari & Tajinder Kaur Sonia
visited the Homework Tution Centres at village Alampur & Nepran
on 07 Jan 2021. Over 100 children of the two villages are attending
the Centres. Regular visits by a team from ISC is carried out to ensure
smooth functioning of the Centres and obtain first hand feedback
from the teachers, villagers and the students.

Village Saneta. Saneta is a large village located in SAS Nagar
(Mohali) Tehsil of  Mohali district, Punjab with total 407 families
residing. The village has population of  2258 of  which 1222 are males
while 1036 are females as per Population Census 2011. The team
met the Sarpanch Shri Bhagat Ram with the aim of establishing a
Homework Tuition Centre in the village 0n 27 Feb 21. The aim and
benefits of establishing such a centre in the village were explained to
the Sarpanch by Col JS Multani. The Sarpanch was appreciative of
the efforts and assured ISC of all possible assistance. It was decided
to start the Centre at the start of  new session after their exams. In the
meanwhile, the Sarpanch was requested to identify a suitable girl /
lady from the village who would take on the responsibility of the
tutor for the children.

Jalandhar. A Homework Tuition Centre has been established in
Jalandhar by S Jatinder Singh, Special Organiser of Amritsar Chapter
of ISC, for Siklighar children on 01 Mar 21. The centre presently has



113ON THE ISC FRONT

one teacher and 35 students.
Update on Moga Govt ITI. To empower the youth of  rural

Punjab, ISC with associate organisation S. Jugraj Singh Gill Charitable
Trust, is providing assistance to Govt ITI in Moga in training on
Plumbing, Carpentry, Electrician, Turner and Computers. State level
skill certificate (SVET) was so far being awarded to the students on
successful completion of  the course. To be eligible for National level
certificate (NCVT) additional tools and infrastructure was required.
Rs 2.5 Lakhs was given for upgrading the Lab/Wksp. The application
for grant of NCVT certificate has now been accepted and approved
from this session onwards.

HAPPY LEARNING PLAY SCHOOL AT HYDERABAD

Happy Learning Play School for children of Siklighars which is
from Lower KG to Class V, remained closed since Mar 20 due to
COVID. So that the students do not miss out on studies, Homework
Tuition Centre in now run at three Deras ie Bal Nagar, Rora Mistry,
Subhash Nagar for  the children.

ENCOURAGEMENT TO SIKH STUDENTS / SPORTSPERSON.
S. Talwinder Singh Lalh S/o Tarlochan Singh a National player

of  Badminton from Panjab University Team visited Our HQ on 23
Dec 20 and was honoured by Secretary General ISC Col JS Multani in
presence of Shri S S Dhindsa Administrator ASSM College & School
Mukandpur. S Tarlochan Singh, Col A S Kandhari and Mrs. Tajinder
Kaur Sonia.

Financial assistance to the following students has been provided
by ISC during the period:

Date Name Address Amt(Rs)
21-01-21 Gurpreet Kaur, MBBS student Patiala 38400
17-02-21 Navjit Singh, Engg student Bilaspur, Moga 9600
19-02-21 Santok Singh, Engg Student Hyderabad 13000

BOOKS & PUBLICATIONS

Launch of  Book - Homage to Sri Guru Gobind Singh Ji. The
book, Homage to Sri Guru Gobind Singh Ji was launched on 23 Jan
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21. The event was organised by ISC. In his opening remarks Col JS
Multani expressed his gratitude to the Chief Guest Ex MLA Jugraj
Singh Gill for gracing the occasion despite his age and frail health. He
gave a brief introduction of the book and the efforts put in to bring it
to the present form. S Ashok Singh Bagrian introduced the Editor of
the book S. Sadhu Singh Deol and described how it was compiled
with the contribution by various members of IOSS and ISC. Ex-MLA
Jugraj Singh ji praised the efforts of  S. Sadhu Singh Deol and all others
who helped for the success of this project. A cheque of Rs 5000/-
was presented to Mr Jaswant Rai of IOSS as a token of appreciation
of the efforts put in by him In printing of the book.

CELEBRATIONS :400 YEARS BIRTH CENTENARY OF GURU TEGH

BAHADUR SAHIB

400 years of  Birth Centenary of  Guru Tegh Bahadur Ji is being
celebrated on 18 April 2021. To commemorate the occasion, it has
been decided to conduct a ‘Student Programme’ for students of
Tricity. Various Events / Competitions have been planned for the
students of  schools in the Tricity. Some schools have already given
their willingness and confirmed their participation. A Documentary
prepared by ISC on the Life and Teachings of  Guru Tegh Bahadur Ji is
also planned to be released on the day. A Coordinating Meeting was
held in the office of  the Secretary General on 19 Feb 21 at 1130 hrs to
discuss the conduct, budget and responsibilities. Date of  the function
will be finalized in consultation with the participating schools.

Women Empowerment Programme. A meeting was held in
Village Alampur on 27 Feb 21 at around 1700 hrs. The village panchayat
members and few ladies had who had been informed earlier had come
for the meeting. ISC was represented by Col JS Multani, Secy Gen and
Col AS Kandhari. Col JS Multani briefly explained the purpose of the
workshop, the programme including its conduct and duration. He
highlighted the requirement of  regular attendance by the participants.
The village heads unanimously supported the conduct of the event
and the ladies were also enthusiastic to join. The workshop on fruit
and vegetable processing and preservation is now planned to be
conducted from 24 – 28 Mar 2021.
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VISITS OF EMINENT PERSONS AND SOCIAL ACTIVISTS TO ISC DURING

THE PERIOD:
Dr. Punpreet Singh (Director Helping Hand Charitable Trust

Delhi) and Principal S. Harbhajan Singh (Shaheed Bhagat Singh
Memorial College, Banga) with his staff and Mrs Sartaj Lamba, who is
member ISC visited ISC HQ. She has recently been felicitated for her
noble work by the Army HQ as well as by the HRD Ministry. A brief
introduction about the projects undertaken was given to her by Col JS
Multani, Secy Gen and the projects planned were also discussed with
her.

Visit to Kapurthala (Punjab) ISC Team comprising Col Jagtar
Singh Multani (Secretary General) and Manmeet Saini visited
Harkrishan Public School, Pandori Khajoor, Hoshiarpur and
Kapurthala. At Pandori Khajoor, Mrs.Kiran Kaur Dhami(Principal and
Director) of  Guru Harkrishan Public School informed about the
progress of  Coaching Center and allied activities. As a Member of
ISC, she has made arrangements for conduct of examination to be
held on 14th Mar 2021, for Bhai Jaitajee Foundation, Chandigarh. She
promised help and accommodation for Invigilation Staff and for seating
arrangement for the students. The Team then moved to Kapurthala
Rail Coach Factory where our Ex-Student and now Dr.Harmanpreet
Singh is serving with Railways as Medical Officer (ADMO), RCF.
Another successful Student of  ISC Ms.Jaswinder Kaur(Msc-Biotech)
is now working as Inspector, Cooperative Society at Chandigarh. Her
marriage was fixed on 25th Feb, 2021 at Kapurthala. The ISC Team
attended the marriage and blessed the newly wedded couple. ISC wishes
our old students a great success in life.

¤



ABSTRACTS OF SIKH STUDIES: APRIL-JUNE 2021/ 553 NS116

 GURBANI TRANSLATIONS: THE ART AND
CHALLENGES EXPLICIT IN BOOKS FROM

KARMINDER SINGH DHILLON

A REVIEW BY BHAI (DR) HARBANS LAL*

Any review of  new books that translate the verses of  Sri Guru
Granth Sahib (SGGS) must first describe the vacuum they fill.

An in-depth look at the most recent Gurbani translations gives
rise to several concerns, issues, and approaches. Most render Guru
Nanak’s messages as regurgitations of  the missives already in vogue
in India’s religious traditions and teachings. Most old concepts
mentioned in Gurbani remained intact in most translations to date.
The examples are: mantras, heavens, hell, lives after death,
transmigration of  the soul, angels of  death, dharma raj, place of
ancestors, dasam duar, and dozens of other concepts, stories, and
rituals concocted by clerics or priests.

However, a few scholars did realize that if Gurbani merely meant
to regurgitate what was already in the existing religious texts, then
what was the real need of  Guru’s spending years of  work to compose
Gurbani? Or what was the absolute necessity for Gurus to take birth
or their promoting the path of Sikhi?

Some recent scholars started looking for the answers to the above
questions. They believed in Sikhi and Guru Nanak’s uniqueness and
that of his successors and thus the message of the Gurbani hymns or
Sabd. They realized that there are definite approaches, methods, and
manners in which Guru’s teachings must be unique and so understood.
Their research, then, discovered the newness in Gurbani.

The purpose of this book review is to write a tribute to one of
today’s true Gurbani translation luminaries, Dr. Karminder Singh

* Professor Emeritus and Chairman, Dept of Pharmacology & Neurosciences,
University of  North Texas Health Science Center; Email: <japji2050@gmail.com>
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Dhillon. Dr. Dhillon writes and regularly speaks on Gurbani matters.
He is currently the Joint Editor of The Sikh Bulletin and a Board
member of  Sikhi Vichar Forum. This review of  mine is a composite review;
the book titles are explicit about what is specified in each book.

Dr. Dhillon took the challenge of  Gurbani translation with several
highly desired and revolutionary tributes. He recently published five
books that translate certain sections of  SGGS. They are Understanding
Nitnem: Jup, Sodar, and Sohela; understanding Sidh Goshat;
Understanding Anand; Understanding Asa Di Vaar; and The Hijacking
of Sikhi.

Gurbani translations by Karminder will open your eyes to the
principles, the methods, the processes, and the intricacies of translating
the Gurbani into language that communicates clearly, accurately, and
powerfully to readers of  many countries and many cultures. It will
deepen your understanding of and appreciation for the priceless gift
of  Guru’s written Word. The books are in English – a language of  the
great majority of the current world population and indeed the educated
Sikhs.
GURBANI GRAMMAR

I remember my student days when I used to listen to Bhai Jodh
Singh’s lectures and Prof. Sahib Singh in Khalsa College Amritsar that
harped on the use of Gurbani grammar while translating Gurbani. It is
their motivation that I took college courses in Sanskrit Grammar, which
is extensively used in Gurbani.

Even when Prof Sahib Singh published his ten volumes of
Gurbani translation, the English translations were not yet based on
the same guidelines. The proof  on hand is Dr. Sant Singh’s translation,
which most diligently derived his translation from the then existing
non-grammar based English translations of  SGGS. Not knowing
Gurbani Grammar himself, he could not take advantage of the newer
approaches.
FROM LITERAL TO SPIRITUAL

Dr. Dhillon successfully crossed over from the literal translation
to the spiritual translation in his recent books. He argues that the
spirituality of Gurbani does not have a language intrinsic and inherent
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to it. The objective and focus of the messages of Gurbani are to bring
about a realization of the Creator within the human conscience. The
language of our daily usage may not have the required vocabulary for
the core Gurmat concepts, for its process, outcome, and objectives.
This objective, then, is the challenge that Dr. Dhillon accepted.

Since, he crossed over from the literal and to the domain of
spiritual messages, it necessitated a substantial intellectual leap from
the little pond’s banks to the other side where the vibrant and intended
spiritual messages lied. Such is a task that is arduous and challenging,
but the composers of  Gurbani were aware of  those difficulties. Thus,
they provided necessary milestones and signboards along our spiritual
journeys within Gurbani to ensure we get to the envisioned messages’
intended destinations. Our task is to look for them to assist us in our
understanding. Dr. Dhillon successfully took that into account.
THE RAHAO PRINCIPLE

The second principle that Karminder used in his translations of
Gurbani is the Rahao Principle. The basic premise here is that the
Rahao verse or its equivalent is critical in interpreting or attempting to
understand Gurbani.

Translated literally, Rahao means pause.  But such a translation
begs the question: Pause for what purpose? The attempted answer is
to pause to allow contemplation and research to get to the central
message of  the Sabd and transform the literal message into the spiritual
message. Rahao also may serve as the title of  the subject of  the SABD.
FIRST PERSON INTERPRETATION

Most Gurbani is composed in first-person terms and is thus, in
essence, a narrative of the experiences, processes, choices,
consequences, and outcomes for the writers themselves. Guru Nanak
walked the journey of realization and gave us the path of Sikhi.  Thus,
Gurbani translations must be interpreted in the terms, the messages
referring to me as the reader, for me as a Sikh of Gurbani, and not for
someone out there. Our failure to grasp this principle has lead to
defective translations.

The SGGS is a voluminous text. Its subject matter is devoted to
revolutionizing humankind’s spiritual quest. Such a volume will require



119GURBANI TRANSLATIONS

the extensive use of spiritual concepts, beliefs, idioms, metaphors,
etc., that were already within the use and within the psyche of spiritual
seekers of the time. They had to be used but explicitly with new
meanings and understanding to fit the new spiritual paradigms of Sikhi
and Gurmat. Thus, the redefining of  the existing concept must be
made available within the voluminous text that is the SGGS, not
outside.  Our gurus so did it. Thus, the spirituality of  the SGGS was
not permitted to revert to the old meanings of  the concepts and beliefs.
Dr. Dhillon strictly adhered to translating Gurbani with the definitions
and concepts as detailed and expounded within SGGS.
RECOMMENDATION

These remarkable volumes under review marshal the
understanding of  the Gurus’ teachings. These books shed so much
light on Gurbani translation in such an accessible a fashion. This
compendium gives scholars, students, and interested readers an
unprecedented grasp for a new respect for the diligence, knowledge,
and care required to produce a meaningful, beneficial and accurate
translation. Gurbani and the Gurbani researchers’ readers will find a
rich and hitherto unavailable treasure of knowledge about their
interests.

¤
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 WALKING WITH THE SIKHS OF TODAY

A REVIEW BY DR HARDEV SINGH VIRK*

Author: Sukhmandar Singh Ph.D. , Dean University of  Santa Clara, California, USA.
Publisher: SANBUN Publishers, New Delhi;
Price Rs.195.00, US$9.95, pages 104, 2021

Sukhmandar Singh is a well known personality among the Sikh
Diaspora. He has got his Doctorate in Civil Engineering from UC
Berkeley and presently occupying the Chair of Dean, Santa Clara
University, Santa Clara, California. In the Preface, author introduces
his book as follows: “These articles are from an engineer’s analytical
point of  view. Different issues related to Sikhs, Sikhi and Punjab have
been dealt with head on. Lack of theological and historical depth is
there, but the attempt was to get to the point and call a spade a spade”.

This hundred page book is divided into 18 Chapters covering
different themes concerning Sikh issues and Punjab state.  In Chapter
1, “Betrayal of Guru Granth Sahib by Sikhs”, the author regrets the Sikh
faiture to recognize that Guru Granth Sahib being the unique scripture
of  the world capable of  providing peace and harmony to the entire
humanity. He blames the Sikhs for this failure: “But Sikhs who are the
custodian of  Guru Granth Sahib have no peace or harmony among
themselves. Why? Paper tries to examine the causes”. Thus the author
concludes: “The Sikhs have focused more on worshipping Guru Granth
Sahib than following its message. The Sikhs are fundamentally flawed,
in certain aspects, in understanding the Sikh philosophy/doctrine as
enshrined in Guru Granth Sahib and thus have betrayed their own
Guru”. The author has used Gurbani quotes to bring home the essence
of message to be delivered.

Chapter 3 is focused on the Sikh failure on achieving Excellence

* Professor of  Eminence, SGGS World University, Fatehgarh Sahib (India)
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in Education by the Sikhs. Author has narrated success stories and
cited examples from Jewish and Hindu communities for sake of
comparison. The Sikh community is spending Crores of Rupees for
religious celebrations but ignoring field of  Education & Technology.
He suggests a creation of  “Education Fund” for promotion of
Education and Research among the Sikh community. He laments that
Sikh institutions run by SGPC & DSGPC are no match with the Hindu
DAV, Thapar or DMC run institutions in India.

Chapter 4 is the longest and most comprehensive in its description
of  life and work by Sant Teja Singh during his six years (1906-12) of
stay in North America. According to the author, “Sant Teja Singh
made outstanding contributions for the cause of spreading the glorious
teachings of  Guru Nanak across the world throughout his life. A young,
brilliant but a dedicated Sikh, he did pioneering work in educating
Americans and Canadians about Sikhism and establishing Gurdwaras
in Victoria (Canada) and Stockton (California)”. Recently, I reviewed
the 800 pages book “Life of  a Gurmukh: Sant Teja Singh” authored by
Khem Singh Gill and published by Khalsa Diwan Society, New
Westminster, BC, Canada. Sukhmandar Singh has done full justice to
the contributions of  Sant Teja Singh in his essay covering all aspects
of  Sant Teja Singh’s life and work done in UK, USA and Canada. I
think the author has researched all available archival sources to prepare
this essay. For example, a quote from Vancouver newspaper illustrates
the “Mystery and Power of  Teja Singh”: “The professor showed himself  to
be a man of  profound erudition with a marvellous grasp of  the principles of
European civilization and intimate knowledge of oriental philosophy. He
expounded the principles of  true political economy…. White men and white
women are remembered among his warmest admirers”. I consider this essay
as the BEST TRIBUTE to Sant Teja Singh. It sums up the history of
early Sikh migrants, Gadar movement and establishment of early Sikh
Gurdwaras in North America.

In Chapter 5, a critical analysis is made of contribution of Sikh
Chairs and Anne Murphy’s Thesis. In the last paragraph of  this Chapter,
the author sums up his views as follows: “Insensitivity shown by works
of  Sikh Studies Chairs and more recently by Anne Murphy’s thesis
towards the treasured traditions and doctrine, message of Sikhism
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and Sikh identity are deeply regrettable and are beyond what the
principle of Academic Freedom allows”.

There are thirteen more essays covering the remaining half volume
of the book. It seems the author wants to cover all the topics under
the sky concerning Sikhi, Punjab, Sikh Identity and related issues. The
author is highly critical of  election process in vogue for membership
of SGPC and other Gurdwaras in India and abroad leading to
unsavoury situations. The element of  elections in Sikh religious bodies
was a British game plan to keep the Sikhs entangled in local politics.
The author is in favour of collective leadership in the Panth: “The
Khalsa Raj during Maharaja Ranjit Singh had its foundations on the
collective wisdom provided by Hari Singh Nalwa, Akali Phoola Singh,
and Sham Singh Attariwala; they were always consulted and their advice
followed. And hence a Great Kingdom with Sikh principles was
established”.

There are three Chapters (9, 12 & 14) devoted to crisis situation
in Punjab. Author suggests some remedies to cure the situation. The
issues under discussion are lack of employment for the Punjabi youth;
consumption of  liquor and other drugs; growth of  vulgarity in the
entertainment industry; falling levels of underground water table and
the impending desertification of Punjab; and inability of Punjab
Agricultural University (PAU) to find solution to Punjab agriculture
crisis. To dislodge the “Corrupt Power System in Punjab”, the author
has suggested to implement an eight point programme: “Economy;
Youth and Voters; Entrepreneurship; Farmers; Education; and Police;
Health; and Awareness among the masses”. I wonder if  the bureaucrats
and politicians of  Punjab will care to read these suggestions of  the
learned author; the chances of implementation are very fine in my
view.

There are three more Chapters (10, 11 & 15) related to problems
of Sikh Identity in diaspora. Last year, Rajwant Singh (SCORE: Sikh
Council on Religion & Education) and Bicky Singh (Sikh Lens) were
actively involved in creating awareness about Sikhi through Films and
Seminars during 550th Guru Nanak anniversary celebrations. The
author has referred to challenges faced by the Sikhs due to head gear
(Turban) and by the Sikh youth due to keeping Joora in high schools.
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In the last Chapter, the author writes about “Turbans and Beards
& The Sikhs”. It represents his contribution as President of Sikh
Council of  North America in the service of  Sikh community. This
document was prepared as an introduction to Sikhs and their religion
and a brief history of their migration to North America.

I appreciate the concern of Sukhmandar Singh regarding the
welfare of Punjab and its people. This shows his commitment to the
cause of Sikhi. His views may look somewhat radical but they are in
keeping with the Sikhi spirit. I wish a Punjabi version of the book is
published for wider circulation of  his views among the rural population
of  Punjab.

It is my duty as a Reviewer to pinpoint the discrepancies in this
write up. I blame both the publisher and the author for not editing this
volume properly at the printing stage. The text has many howlers,
spelling mistakes and other jarring notes of composition. Hope, the
author will revise the text for the forthcoming edition.

¤
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NEWS & VIEWS

COL AMRIK SINGH, VETERAN MEMBER IOSS PASSES AWAY

Institute of  Sikh Studies is losing its old trustees one by one on
whose commitment, dedication and service its foundations were laid.
The latest in this series was Col Amrik Singh Khaira. Soon after his
retirement from the army service, he joined the team of  dedicated
veterans. Being humble, unassuming, self-effacing and man of  faith,
he never aspired for any office but never shirked from any responsibility.
Being honest to the core, he remained first the finance secretary and
then the secretary of the Institute continuously for 5 years from 2009
to 2013. He also contributed to every project which the Institute
launched. He had the potential of being a leader of the team but he
preferred to a member of the team. He assisted in proof-reading our
periodical’s manuscripts, participated in Institite’s publication
Committee meetings and gracefully conducted the executive and
General Body’s meetings. As it is said: A leader knows the way, goes
the way, shows the way, Col Amrik Singh did everything with grace.
May his soul rest in peace.

~~~
PAK DELEGATION VISITS GOLDEN TEMPLE

Members of  the Permanent Indus Commission delegation from
Pakistan, who held talks with their Indian counterparts at New Delhi,
visited Golden Temple today, before returning to their country.

The two-day meeting of the commission was led on the Indian
side by Indus Water Commissioner Pradeep Kumar Saxena. Led by
Pakistan’s Indus water commissioner Syed Muhammad Mehar Ali Shah,
the Pakistan delegation had arrived through the Wagah-Attari border
on March 22 for the first talks in over two-and-a-half  years.

Talking to mediapersons, Shah said: “Golden Temple is a sacred



125NEWS & VIEWS

place. This is my first visit to this shrine and am overwhelmed by its
ambience. This place signifies peace and mutual brotherhood. The
issues pertaining to waters and others could be resolved through
dialogue in a peaceful manner.” (Courtesy: The Tribune, March 26, 2021)

~~~
CHATTISINGHPURA MASSACRE: ON 21ST ANNIVERSARY, SIKH BODY

RENEWS DEMAND FOR PROBE

On the 21st anniversary of the Chattisinghpura massacre, Sikhs
in Jammu and Kashmir today renewed the call for a fresh probe into
the horrific incident with the All Parties Sikh Coordination Committee,
Kashmir, issuing a formal statement in this regard.

 “After 21 years, the people of  J&K especially the Sikhs of  the
Valley, are waiting for justice and urge the state and the Centre to nab
the culprits of  the Chattisinghpura massacre,” president of  the
committee Jagmohan Singh Raina said today.

The committee said in 2000, unidentified gunmen had entered a
quiet south Kashmiri village and massacred 36 men. “The murders
shocked the entire region. Questions about who perpetrated the horrific
killings still look and await answers. The police said nearly 20 militants
carried out the massacre but out of them only five were caught and
later killed. Those killed were residents of Brackpura and a judicial
enquiry by the Justice Pandan Commission had looked into the matter,
but answers still evade us,” Raina said urging for closure to the families
of  slain Sikhs. Raina appealed to LG Manoj Sinha and the Centre to
order a fresh probe into the killings of Sikhs in Chattisinghpura.

 “If this is not done, we will consider it as a grave injustice to the
Sikhs of  Kashmir,” he said. The massacre took place hours before the
arrival of then US President Bill Clinton to India, the first visit by a
US President to India in 22 years. Raina recalled how after the killings,
then CM of the state Farooq Abdullah publicly assured that the culprits
would be arrested. “So far the promises made by the former CM have
not been fulfilled,” said Raina. (Courtesy: The Tribune, March 21, 2021)

~~~
AFTER UP, ARMY HAS MOST MEN FROM PUNJAB

Piping its neighbours, Punjab, often referred to as the sword army
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of the nation, has the second highest number of soldiers, other than
officers, serving in the Army amongst all states and Union Territories
in the country.

The strength of  Army personnel from Punjab is 89,088 according
to information placed by the Ministry of  Defence in Parliament today.
This accounts for 7.7 per cent of  the Army’s rank and file, even though
its share of the national population is 2.3 per cent.

With 1,67,557 soldiers, Uttar Pradesh tops the list of states
contributing manpower to the Army. While Uttar Pradesh, the nation’s
most populous state, makes up 16.5 per cent of  the country’s population,
its share in the rank and file is 14.5 per cent. Maharashtra, with 87,835
soldiers occupies the third slot, followed by Rajasthan with 79,481.

Among other states in the region, Haryana is sixth in the national
tally while Jammu and Kashmir and Himachal Pradesh 11th and 12th
position respectively. The contribution of  these states to the Army,
however, is significantly more than their share of the national population.

The Ministry’s data shows that with 65,987 soldiers, Haryana
accounts for 5.7 per cent of the rank and file whereas its share of the
national population is 2.09 per cent. Jammu and Kashmir, along with
Ladakh, and Himachal Pradesh have 47,457 and 46,960 active duty
soldiers, respectively. While they account for 1.01 per cent and 0.57
per cent of  the national population, respectively, they make up 4.1
and 4 per cent of  the Army’s strength, respectively.

The Army currently has 11,51,726 soldiers on its rolls against
the authorised strength of 12,29,559, facing a deficiency of 77,833
men in the ranks. As far as officers, other than those in the medical
stream, are concerned, the present holding is 42,959 against the
authorised 50,806. As far as the Air Force is concerned, Haryana has
the second highest number of officers after Uttar Pradesh and the
third highest number of  airmen.

The region has a strong martial heritage and a rich military history
that dates back thousands of years, and is a witness to many wars and
battles. Joining the armed forces is a tradition in many families and
several generations have donned the uniform.

In the infantry, the largest component of  the Army, the Punjab
Regiment, Dogra Regiment, Sikh Regiment, Sikh Light Infantry, Jammu
and Kashmir Regiment, Jammu and Kashmir Rifles and Ladakh Scouts
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draw their manposer from this region. Soldiers from these states also
make up a sizable chunk of  other arms and services.

~~~

1ST TURBAN-CLAD SIKH ENTERS PAK SENATE

Gurdeep Singh from the ruling Pakistan Tehreek-e-Insaf  party
took oath on Friday as a Senator, becoming the first turban-clad Sikh
representative in the upper house of  Pakistan’s Parliament.

Singh, from the party of Prime Minister Imran Khan became the
first turban-clad Sikh representative from Khyber Pakhtunkhwa province
in Pakistan’s Senate on March 3. He defeated rival candidates on a minority
seat by a huge margin in the election to the upper chamber of Parliament.

He secured 103 votes in the House of 145 whereas Jamiat Ulema-
e Islam (Fazlur) candidate Ranjeet Singh secured just 25 votes and
Asif  Bhatti of  the Awami National Party received 12.

~~~
SGPC RESOLUTION CONDEMNS ‘RSS ATTEMPT TO MAKE INDIA

A HINDU RASHTRA’

The Shiromani Gurdwara Parbandhak Committee (SGPC)
Tuesday passed a resolution condemning the alleged “attempts of  the
Rashtriya Swayamsewak Sangh to make India a Hindu Rashtra” and
asked Centre to “work for the protection of the rights and freedom of
all religions instead of being ready to implement the efforts initiated
by the RSS”.

The elected apex body of Sikhs, during its budget session, took
up and passed several resolutions pertaining to the interests of the
community. The resolutions were moved by SGPC president Bibi Jagir
Kaur and approved by the members.

The resolutions on the RSS read: “India is a multi-religious,
multilingual and multi-ethnic country. Every religion has made a great
contribution to its freedom, especially the Sikh community, which has
made more than 80 per cent sacrifices. But sadly, for a long time now,
religious freedom of other religions has been suppressed in the wake
of  the RSS’s move to make the country a Hindu Rashtra. Minorities
are being targeted through direct and indirect intervention.”
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The resolution also called on the Centre “to work for the protection
of the rights and freedom of religion of all religions instead of being
ready to implement the efforts initiated by the RSS. All those elements
who try to suppress the minorities should be punished”.

In another resolution, the SGPC condemned the decision of the
central government to restrict the jatha (group of pilgrims) from going
Pakistan to mark the 100th anniversary of Saka Nankana Sahib in
February. The resolution termed the move by the government as an
“action taken on the lines of the British and the Mughals” and asked
it to apologize to the Sikh community.

A resolution was also passed urging the United Nations
Organization (UNO) to declare 2021 as the “International Human
Rights Year” with regard to the 400th birth anniversary of  Guru Tegh
Bahadur being celebrated on May 1. At the same time, it also demanded
from the Centre to establish a unique monument of  the ninth Guru on
the lines of  ‘Virasat-e-Khalsa’ at Sri Anandpur Sahib.

“The day of  martyrdom of  the ninth Guru should be celebrated
as ‘Religious Tolerance Day’ and the Government of  India should
make the holy baani (Gurbani writings) of  the ninth Guru available in
libraries all over the world by translating them into major languages.
All these works should be done under the supervision of  the SGPC.
The GOI and the state governments should declare SGPC as the nodal
body for the fourth birth centenary celebrations of  the ninth Guru, to
be held at home and abroad. Apart from this, the road from Agra, the
place of  arrest of  the ninth Guru, to his martyrdom site at Delhi,
should be declared as ‘Sri Guru Tegh Bahadur Sahib Marg’ and from
Delhi to Sri Anandpur Sahib as ‘Sri Guru Tegh Bahadur Sahib Sis
Marg’, as his holy ‘Sis’ was carried on this route after the martyrdom,”
reads the resolution.

In another resolution, it has been demanded to hand over
Gurdwara Gyan Godri, Haridwar (Uttaranchal), Gurdwara Dangmar
and Chungthang (Sikkim), Gurdwara Bauli Matth, Mangu Matth and
Punjabi Matth (Orissa), to the SGPC. It reads that these are the most
sacred places of the Sikhs, but their issues have been pending for a
long time. (Courtesy: The Indian Express, March 31, 2021)
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